“Understanding God’s Home-comings”
Haggai 2:9
June 6, 2021

INTRO: Have you ever LONGED to go home?
Ø Ever felt guilty for NOT going home?
Ø Ever been driven or taken out of your home?
Ø Today… understanding God’s home-comings…

CONTEXT:
Ø Sermon series – “Show And Tell”
Ø Last week – Abraham & Isaac passing the test
Ø Last week – Going in & coming out of COVID…
Ø Today… COMING HOME for the glory of God!
Ø Captivity & COVID kept God’s people away…

BIG IDEA: How, when, & why we COME HOME

as the faith family of God matters ETERNALLY!
PREVIEW: Today we’re going to walk thru Haggai 1…
T/S:
Today we’re going to connect coming home after
COVID… with God’s chosen people coming home after their
captivity… AND… our first day in this new house that God
gave us…

VIDEO 1 (2:33): God’s new house; our 1st day & dedication
*** Some things NEVER change!
*** See how, when, why God’s people come home
*** We will use Haggai to help us today…

TEXT:

Haggai 2:9

The latter glory of this house shall be greater than the former,
says the LORD of hosts. And in this place I will give peace,
declares the LORD of hosts.’”

VIDEO 2 (4:56): Haggai’s graphic; Pac-Man; Consequence
HISTORY & Coming HOME w/ PURPOSE!
*** See the PARALLEL of Captivity & COVID
*** House, Home, Heaven = unchanging hearts!
*** God’s grace has ALWAYS been about God’s glory!

T/S:

Let’s shift to Ezra & God’s encouraging example…

VIDEO 3 (:45): Ezra’s Zerubabbel’s 50,000 people of purpose
*** It was, is, & will always be important to come home..
*** Critical to come home from COVID & captivity…
*** See the 100 yr. progression of “shared purpose:”
Ø God’s WORSHIP
Ø God’s WORD
Ø God’s WORK & WARFARE

(Zerubabbel)
(Ezra)
(Nehemiah)

VIDEO 4 (12:30): Beware DETRACTORS; Pivotal Point…
Overcome fears, distractions, self, & selfishness… We are
not unique & our mission is not new… Personal God!
YOUR house or God’s house?? 3 PIES - “God’s Pie!” video
*** 1:5 & 7 = THINK long & hard about this! ***
*** Think long & hard about who, when, why…..
*** Think about your pies…
Ø WATCH OUT you Pie GOBBLERS…
Ø WATCH OUT you Pie GRUMBLERS!
*** Consider the PRODIGAL brother’s “home-coming”
*** Consider Christ’s promise of a “home-coming”
Ø Home to heaven for all true Christians
Ø Home to hell… for all others options.

THINK long & hard about why we are here… and
what it means to BE the faith-family of God!

VIDEO 5 (1:30):Put God 1st; DO the work & BUILD God’s house!
*** Remember… today… YOU’re the new TEMPLE!
*** Doing the work is worshipful discipleship (in & out)!
*** Our worship is our warfare!
*** Priorities, power, people & promise never change!
*** Our home-coming exemplifies m M m

T/S:

Come and see the consequences of coming
home via compromise & cultural norms

VIDEO 6 (3:15): God frustrates disobedient & selfish efforts…
Put God 1st in your life… blessings follow God’s FAITH-family;
WE are often our own WORST enemy!
What do you WANT???
(Your pies tell your true story.)
*** Don’t ever forget Jesus clearing the Temple (2X)…

*** Think long & hard about your pies!
Ø Pies pointing toward greater Christ-likeness?
Ø Pies pointing you back toward CAPTIVITY?

VIDEO 7 (1:30): WE are often our own WORST enemy!
What do you WANT???
(Your pies tell your true story.)
Ø Confess… Repent… & Surrender to VICTORY!
Ø Come HOME to Christ & His CHURCH family :-)
*** Friend – I’m calling YOU to come home!

You are never a victim of your own choices! - JDP
*** So often… we are our own worst enemy!!!
*** Good News: God’s house & family have always
been:
Ø Loving Home to hope & healing
Ø Worship Center
Ø Spiritual Hospital
Ø Dedicated & devotional Gym for heart exercises
Ø Faith-family & Fruit Factory

VIDEO 8 (4:25): PIVOT POINT… whole remnant OBEYS…
whole remnant FEARS God… BRIDGE Acts 1:8 global family!

“It’s US… BE-ing HIS!”
“I AM with you, declares the LORD!”
With-ness = Fruit of The Spirit!
“This place will GLOW because His people will be on fire…”
*** May we BE the with-ness witnesses of Almighty God
*** May we ALWAYS remember why we come home…
*** God’s house is a Light-house & Life-saving station!
*** We are to BE the LORD’s love distribution center!
*** We say “thank you LORD” because we understand…
*** We come home to BE prepared to GO make D3’s!

VIDEO 9 (4:15): “then they went to WORK!”
What do YOU want?
God calls His people to BUILD His house & fulfill His purposes!
We build God’s people for God’s purpose under God’s blessing!
Give God your pies!
Come home & BE God’s people & faith-family!
*** Come home and CELEBRATE Christ with us!!!
*** God’s house is to be filled with His holy-helpers :-)

Imagine coming home to God’s house, knowing it is
the out-post for His army of ambassadors!
Ø Come home with an attitude of gratitude…
Ø Come home to celebrate BE-ing The Church!

God’s faith family of T-9’s - the charging Church
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
•
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•

We are celebrating like those walking OUT of the Ark...
Like the Israelites the day AFTER the 1st Passover...
Like those crossing the Red Sea…
Like those praising God after the party with Phineas...
Walking with Moses on the ground of Korah’s rebellion
Coming thru the desert into Promised Land w/ J & C
Like David watching Goliath go down!
Like Caleb walking thru the parted Jordan...
Seeing & hearing the Jericho walls come down…
Watching & helping Nehemiah’s Jerusalem wall go up…
Feeling the heat of Elijah’s called-down, heaven-sent fire
Standing & seeing next to Elisha’s servant in battle…
Walking in & OUT of the fiery furnace with the 3 boys…
Walking OUT of Daniel’s lion’s den... after a good night’s sleep
Cheering on Lazarus as he comes walking out...
Feeding the 5,000 & dealing with the leftovers…
Helping Peter get out of the boat to go walk on water....
Walking with the paralytic after Jesus healed him...
Enjoying a sunset with the blind man of John 9...
Going thru the details of the Philippian jailer’s jail-break

•
•

Watching people respond to the Gerasene demoniac...
Listening to Thomas describe the holes in Jesus...

NOW… let’s go
Love God, Love People, & Serve the World
NOW... let’s go
BE The Faith-FAMILY of God!
Walk by faith & never fear again… because you KNOW
why, when, & how you’re coming home… AND you know
WHOSE house your coming home to!
Compassion… Conviction… Commission!
T/S:
We’re going to close with prayer and 4 classic
worship songs from our BRIDGE family archives…
Hear Compassion, Conviction, Contemplation & Commission

VIDEO 10 (1:15): Closing PRAYER; We are blessed to BUILD!
WORSHIP:
1.
2.
3.
4.

“Come On Home”
“Two Hands”
“Move Or Move Me”
“Two Hands”UESTION

What was the Babylonian captivity/exile?
The Babylonian captivity or exile refers to the time period in Israel’s history when Jews
were taken captive by King Nebuchadnezzar II of Babylon. It is an important period of
biblical history because both the captivity/exile and the return and restoration of the
Jewish nation were fulfillments of Old Testament prophecies.
God used Babylon as His agent of judgment against Israel for their sins of idolatry and
rebellion against Him. There were actually several different times during this period
(607-586 B.C.) when the Jews were taken captive by Babylon. With each successive
rebellion against Babylonian rule, Nebuchadnezzar would lead his armies against Judah
until they laid siege to Jerusalem for over a year, killing many people and destroying the
Jewish temple, taking captive many thousands of Jews, and leaving Jerusalem in ruins.
As prophesied in Scripture, the Jewish people would be allowed to return to Jerusalem
after 70 years of exile. That prophecy was fulfilled in 537 B.C., and the Jews were allowed
by King Cyrus of Persia to return to Israel and begin rebuilding the city and temple. The
return under the direction of Ezra led to a revival among the Jewish people and the
rebuilding of the temple.
Under the reign of King Nebuchadnezzar II, the Babylonian Empire spread throughout
the Middle East, and around 607 B.C., King Jehoiakim of Judah was forced into
submission, becoming a vassal to Nebuchadnezzar (2 Kings 24:1). It was during this time
that Nebuchadnezzar took many of the finest and brightest young men from each city
in Judah captive, including Daniel, Hananiah (Shadrach), Mishael (Meshach) and Azariah
(Abednego). After three years of serving Nebuchadnezzar, Jehoiakim of Judah rebelled
against Babylonian rule and once again turned to Egypt for support. After sending his
army to deal with Judah’s revolt, Nebuchadnezzar himself left Babylon in 598 B.C. to
deal with the problem. Arriving in Jerusalem around March of 597 B.C., Nebuchadnezzar
laid siege to Jerusalem, taking control of the area, looting it, and taking captive with him
Jehoiakim’s son, Jehoiachin, his family, and almost all of the population of Judah, leaving
only the poorest people of the land (2 Kings 24:8-16).
At that time Nebuchadnezzar appointed King Zedekiah to rule as his representative over
Judah, but after nine years and still not having learned their lesson, Zedekiah led Judah
in rebellion against Babylon one final time (2 Kings 24–25). Influenced by false prophets
and ignoring Jeremiah’s warnings, Zedekiah decided to join a coalition that was being
formed by Edom, Moab, Ammon and Phoenicia in rebellion against Nebuchadnezzar

(Jeremiah 27:1-3). This resulted in Nebuchadnezzar again laying siege to Jerusalem.
Jerusalem fell in July 587 or 586 BC, and Zedekiah was taken captive to Babylon after
seeing his sons killed before him and then having his eyes plucked out (2 Kings 25). At
this time Jerusalem was laid to waste, the temple destroyed and all the houses burned.
The majority of the Jewish people were taken captive, but, again, Nebuchadnezzar left a
remnant of poor people to serve as farmers and vinedressers (2 Kings 25:12).
The books of 2 Chronicles and 2 Kings deal with much of the time leading up to the falls
of both the Northern Kingdom and Judah. They also cover the destruction of Jerusalem
by Nebuchadnezzar and the beginning of the Babylonian captivity. Jeremiah was one of
the prophets during the time leading up to the fall of Jerusalem and the exile, and
Ezekiel and Daniel were written while the Jews were in exile. Ezra deals with the return of
the Jews as promised over 70 years before by God through the prophets Jeremiah and
Isaiah. The book of Nehemiah also covers the return and rebuilding of Jerusalem after
the exile was over.
The Babylonian captivity had one very significant impact on the nation of Israel when it
returned to the land—it would never again be corrupted by the idolatry and false gods
of the surrounding nations. A revival among Jews took place after the return of the Jews
to Israel and the rebuilding of the temple. We see those accounts in Ezra and Nehemiah
as the nation would once again return to the God who had delivered them from their
enemies.
Just as God had promised through the prophet Jeremiah, God judged the Babylonians
for their sins, and the Babylonian Empire fell to the armies of Persia in 539 B.C., once
again proving God’s promises to be true.
The seventy-year period of the Babylonian captivity is an important part of Israel’s
history, and Christians should be familiar with it. Like many other Old Testament events,
this historical account demonstrates God’s faithfulness to His people, His judgment of
sin, and the surety of His promises.
-

GotQuestions.org

The Babylonian Exile of Israel
by Robert I Bradshaw
1 Introduction
The Exile refers to the conquest of the Kingdom of Judah by the Neo-Babylonian Empire
after the year 605 BC. It was an event that was to have a profound effect on those who
survived and brought to an end Judah's existence as an independent sovereign state
(except for a brief period in the Second Century BC). The exile was brought

about by a number of factors. The prophets had no doubt that
it was the result of Israel's sin that caused Yahweh to punish
her (Lam. 1:5; Ezek. 39:21-24; Neh. 9:29-31). Looking at the exile in an
international perspective it seems obvious that it resulted as a consequence of the rise of
Neo-Babylonian power in the Ancient Near East. Judah's kings rebelled against

their new Suzerain Nebuchadnezzar and as a result of this the nation
was destroyed and carried away into captivity. It should not surprise us to
learn that both the above explanations are correct, for as Yahweh is the Lord of history
we should therefore expect both history and Scripture mesh together perfectly.

2 Breaking of the Covenant

Following the Exodus from Egypt the people of Israel under the
leadership of Moses entered into a Covenant relationship with Yahweh.
He was to be their God and they his people. In common with the standard
pattern of covenants between suzerains and vassals in the Ancient Near East during that
period a covenant brought the vassal blessings if it was kept and cursings if it was broken.

The Israelites were well aware of the their responsibilities
which were set down for them by Moses in the books of
Exodus, Leviticus, Numbers and Deuteronomy
(cf.
Jer. 7:21-26). Of particular interest to us is the ultimate
sanction that Yahweh threatened to use against the people of
Israel.

If they refused to obey him and went their own way then
they would find themselves scattered amongst the
nations (Lev. 26:27-35; Deut. 4:25-31, 40; 8:19-20;
28:36-37, 62-68).
Although continually warned by the prophets about where
their actions would lead them (Isa. 6:8-13; Jer. 1:13-15;
5:14-18; 6:11-12, 22-26; 7:32-34; 8:1-3; 9:13-16; 10:17-22;
12:14-17; 13:20-27; 17:4; 20:4-6; Ezek. 7:21-26; 16:59-62;
44:5-9; Micah 4:10) the prophetic books make clear God's
charge against the people of Israel: they had broken every
one of his Covenant Stipulations (see Table 1)
…and as they refused correction the
inevitable result (Jer. 32:20-23).

Exile was the

Table 1: Prophetic Utterances Connecting Breach of Covenant Stipulations
with the Exile
Covenant
Stipulation

References

General
References to
the Covenant
being broken

Jer. 11:1-8

Jer. 1:16; 7:9; 9:14; 10:13, 17; 13:10; 16:10-13; 17:1-4; 19:1-4, 13; 22:8-9; 25:41st
Commandment 7; 32:26-29; 44:1-6; Zeph. 1:4-9
- No other gods
(Exod. 20:3)
Jer. 1:16; 2:1-3:6, 23-25; 5:7, 19; 7:6, 9, 17-19, 30; 11:9-13; 16:18; 18:15; 25:42nd
Commandment 7; 32:34-35; Ezek. 5:8-9; 6:1-7, 11-14; Ezek. 16:35-36; 22:9; 36:17-19

- No idols
(Exod. 20:4-6)
Jer. 5:1-2; 7:9; Ezek. 20:27
3rd
Commandment
- No
blasphemy
(Exod. 20:7)
Jer. 17:19-27; Ezek. 22:8, 26; Neh. 13:9-18
4th
Commandment
- Sabbath
(Exod. 20:8-11)
Ezek. 22:7
5th
Commandment
- Honour
parents (Exod.
20:12)
Jer. 7:9; Ezek. 22:9; 36:17-19
6th
Commandment
- Murder
(Exod. 20:13)
Jer. 5:7-9; 7:9; Ezek. 22:11
7th
Commandment
- Adultery
(Exod. 20:14)
Jer. 7:9
8th
Commandment
- Theft (Exod.
20:15)
Jer. 7:9; Ezek. 22:9
9th
Commandment
- False
testimony
(Exod. 20:16)
Micah 2:2-5
10th
Commandment

- Covetousness
(Exod. 20:17)
Human
sacrifices
(Deut. 12:31)

Jer. 7:31; 19:5; 32:35; Ezek. 16:20-22, 35-36; 20:31

False Prophecy Jer. 23:9-39
Mistreating the Isa. 10:1-4; Jer. 5:28; 7:6; Ezek. 22:7, 29
fatherless, the
alien and the
widow (Exod.
22:21-24; Deut.
27:19)
Bribery (Exod.
23:8; Deut.
16:19)

Ezek. 22:12; Micah 3:11-12

Consulting the Isa. 65:4
dead (Deut.
18:11)
Eating unclean Isa. 65:4
meats (Lev.
11:7-8)

2.1 Idolatry. Foremost

in the charges brought against the
children of Israel was that of idolatry (as indicated in Table

The writers of Kings and the prophets were
in no doubt that the Northern kingdom fell to
Assyria because of the worship of other gods
(2 Kings 17:7-23; Jer. 19:1-15).
1 above).

Both Hezekiah and Josiah had actively sought to purge
Judah of idols, but the death of Josiah at the hands of
Pharaoh was interpreted by many as a divine

punishment for his campaign against the Canaanite
deities.
Even during the third siege of Jerusalem (see 4.3) the people
worshipped other gods in the hope that they might save them from
their enemies (Ezek. 8:12).

At that time Ezekiel saw in a vision that an idol
stood in the northern gateway of the temple
(Ezek. 8:5, cf. 2 Kings 23:6) while in a secret
room in the Temple seventy elders of the
house of Israel were engaged in a pantheistic
worship, possible based on one of the cults of
Egypt (Ezek. 8:7-11).
Leading the worship was Jaazaniah, whose father Shaphan been a key
member of the cabinet of king Josiah and played an important role in the
rediscovery of the Book of the Law (2 Kings 22:3-14). In the North Gate
women mourned for Tammuz the Sumerian-Babylonian god of plant life
who died during the heat of summer to be reborn during the Spring rains

While within the inner court, a place
reserved for priests alone, twenty-five men
with their backs to the Temple worshipped the
sun (Ezek. 8:16; cf. 2 Kings 23:5, 11) (Stuart, 1989:
(Ezek. 8:14).

89-90).

Even after the fall of Jerusalem those who had
escaped to Egypt still persisted in worshipping
the Queen of Heaven (Jer. 44:1-28) (Ackroyd, 1994:4041).
2.2 The Sins of the Kings of Judah. Although Kings and Chronicles make it clear

that the activities of all of the godless kings of Judah were responsible for
the disaster that was coming on Jerusalem, two are singled out for special
condemnation by the prophets: Manasseh & Zedekiah.

2.2.1 The Sins of Manasseh. Manasseh of Judah reigned longer than any king in
either the Northern and Southern Kingdom - a total of 55 years (697-643 BC). He
reversed the reforms of his godly father Hezekiah by actively promoting the worship of
the gods of the Canaanites. He sacrificed some of his sons in the fire, set up an Asherah
pole in the Temple and "filled Jerusalem with innocent blood" (2 Kings 21:1-8, 16; 2
Chron. 33:1-8). The people were led astray by the kings actions and spiritual life in

In response the
Lord promised to bring judgment upon Judah as he had
the Northern Kingdom (2 Kings 21:9-15; 24:3-4; Jer.
15:1-4). Even though Chronicles records how Manasseh repented of his deeds after
Judah fell to an all time low (2 Kings 21:9; 2 Chron. 33:9).

being taken prisoner by the Assyrians (2 Chron. 33:10-17) the damage was already done.
After his reign God's judgment in the form of defeat and Exile was inevitable (cf. 2 Kings
22:14-20: 2 Chron. 34:22-28).
2.2.2 The Sins of Zedekiah. The

prophets Jeremiah and Ezekiel
twice charge Zedekiah with breaking covenants he had
sworn. As Zedekiah's covenant with Nebuchadnezzar was
sworn in the Lord's name, his rebellion was viewed as being
against Yahweh (Ezek. 17:11-21). Later during the third siege of
Jerusalem (see 4.3) Zedekiah made a covenant with all the people of Jerusalem to free
their Hebrew slaves in accordance with the command of Moses (Jer. 34:8-10; Deut.
15:12). However, when an army marching North from Egypt caused the siege to be lifted
the covenant was broken and the people took back their slaves (Jer. 34:11). This action
brought swift condemnation from Jeremiah, who reminded the king of the terms of the
Mosaic Covenant concerning Hebrew slaves (cf. Deut. 15:12) and the consequences of
breaking it - sword, plague and famine (Jer. 34:12-22).

A number of
specific comparisons are made by the prophets
between earlier judgments on sin and what was about
to happen to Judah.
2.3 Historic Precedents for God's Judgment on Judah.

2.3.1 Sodom and Gomorrah. Genesis records that the sins of Sodom and Gomorrah
were so great that the outcry concerning them reached heaven (Gen. 13:13; 18:20-21;
19:13). The Lord completely destroyed those cities and not a living thing was left in them

By the days of
Isaiah he could write that the people of Judah
were as reckless in their sins as the inhabitants
(19:23-25) and this act was remembered by later writers.

of Sodom (Isa. 3:8-9). The writers of Kings and Chronicles both accuse
Judah with being worse than the former inhabitants of the land (2 Kings 21:11; 2 Chron.

Ezekiel and Jeremiah say that they are more
sinful than Sodom (Ezek. 16:46-50; Lam. 4:6).
33:9), while

2.3.2 The Northern Kingdom. The

writers of Kings emphasize that
Judah did not learn the lesson of the destruction of Israel by
the Assyrians (2 Kings 18:7-20, esp. v.19), a thought echoed
by Jeremiah (Jer. 3:7-14). Manasseh himself was given a
foretaste of what was to come upon his kingdom which brought a
change of heart on his part (2 Kings 21:13-15; 2 Chron. 33:10-13),
but the people failed to heed the warning.
2.3.3 Shiloh. Jeremiah prophesied that if the people did not repent of their sin then the
Temple would become "like Shiloh" (26:4-6). Shiloh was located just North of Bethel and
was remembered as the first place the Tabernacle was set up in the cis-Jordan (Joshua
18:1; 19:51; Judges 18:31; 21:12-21). Such was the corruption of the priesthood under
Eli and his sons that the Lord allowed the ark to fall into the hands of the Philistines (1
Sam. 1-4) in about 1050 BC. It is probable that Shiloh itself was destroyed soon
afterwards (1 Sam. 4:10; cf. Psalm 78:60), although it was re-inhabited later (1 Kings
14:2). Its significance for Jeremiah's prophecy is that like Shiloh the Temple would
be abandoned as a place of worship (Jer. 7:12-14). A place's historic associations
does not guarantee the Lord's presence if the people abandon their loyalty to Him.

3 Ancient Near Eastern Background
3.1 The Rise of Babylon. Babylon had always proved a thorn in the side of the Assyrian
Empire. In 689 Sennacherib (704-681) destroyed the city, which was rebuilt and
repopulated by order of his successor Esarshaddon (681-669), only to be destroyed again
in 648 by Ashur-banipal (669-633). Following the death of Ashur-banipal Nabopolassar,
king of the marshland, took the city in 626 and repulsed the Assyrian force sent against
him. The Assyrian Empire continued to decline due to weak leadership and the continued
attacks of the Medes. For the period from 623-616 we know little on events in Babylon,
but in 615 the Babylonian Chronicle records that Nabopolassar made his move against
Assyria, attacking the city of Ashur (see Map 1). The assault was repelled with the help
of Egyptian forces and the Babylonian king fled the field, narrowly avoiding capture. Ashur
fell to the Medes the following year and shortly afterwards the Median king Cyaxares and
Nabopolassar made a treaty against Assyria. The treaty was sealed with a wedding of
State between the crown prince Nebuchadnezzar and the Median princess Amytis. The
Babylonians and Medes joined forces with the Umman-manda, a marauding Scythian
tribal people from the steppes of Southern Russia. They harried the Assyrians along their

borders, further weakening the Empire. Despite Egyptian support under the combined
threefold assault was too much and Assyria collapsed. In 612 Nineveh fell and Sin-shurishkun perished in the flames of his palace (cf. Nahum 3:12-19). His army fled westward
to Haran where Assur-uballit reigned briefly as the last king of Assyria.

Map 2: The Ancient Near East During the Neo-Babylonian Empire

The Egyptians, recovering after a long period of weakness, had sought to support their
old enemy Assyria. Apparently they thought it better to have a weakened Assyria as a
buffer between them and the growing power of Nabopolassar, but even their combined
forces were no sufficient to stay the Babylonian advance. Haran fell in 610 and the
following year Pharaoh Necho II marched North to assist Ashur-uballit in his attempts to
retake the city. The campaign was a failure and from this time Assyria ceased to exist as
a world power. Pharaoh Necho had faced Judean opposition on his northward march and
had fought and killed Josiah at Megiddo. When he returned in defeat three months later
he took control of Judah, deposing Jehoahaz taking him away into exile in Egypt. There
followed a brief period of Egyptian control in Palestine until the year 605 when Necho was
defeated at Carchemish by Nebuchadnezzar son of Nabopolassar. Nebuchadnezzar
pursued the Egyptians southwards, defeating them yet more convincingly at
Hamath (see Map 1), but was forced to turn back at the border of Egypt when he heard
of his father's death. Nebuchadnezzar made a swift return across the desert to Babylon
to be made king. In his absence his army took control of Judah replaced the Egyptians

as the ruling power in that region (see further Bruce, 1987: 82-92; Miller & Hayes, 1986:
386-387; Noth, 1996: 269-271) (see Table 2 for simplified chronology).

Table 2: Time Chart of the Rise and Fall of Babylon
Date

Event

639

Josiah becomes king of Judah, aged eight. Assyria's power continues to decline.

633

Ashur-banipal King of Assyria dies and is succeeded by Ashur-etil-ilani

627

Josiah starts his reforms in his 12th year of his reign.

625

Babylon becomes independent of Assyria. Nabopolassar founds the Neo-Babylonian
dynasty.

621

18th year of the reign of Josiah. Book of the Law found in the Temple. Reforms efforts
redoubled.

616

Nabopolassar invades Assyria. Pharaoh Psamtek of Egypt aides the Assyrians against
Babylon.

614

Ashur falls to Median forces. Nabopolassar of Babylon and Cyaxeres of the Medes make
a treaty against Assyria.

612

The Assyrian capital Nineveh (see Map 1) falls to the forces of Nabopolassar, Cyaxeres
the Mede and Scythian raiders. Sin-shur-ishkun King of Assyrian slain.

610

Haran falls to Babylon and it allies. Assur-uballit King of Assyria flees.

609

Pharaoh Necho marches North to assist the Assyrians in retaking Haran and is opposed
by Josiah of Judah at Megiddo (see Map 2). Josiah is slain (2 Kings 23:29) and Jehoahaz
his son succeeds to the throne of Judah. Necho is defeated by Nabopolassar and forced to
retreat South. Necho annexes Judah and deposes Jehoahaz after he had reigned only three
months (2 Kings 23:31). Eliakim his brother becomes Necho's vassal and his name is
changed to Jehoiakim. From this time Assyria ceases to be a world power.

605

Necho is defeated by Nebuchadnezzar at Carchemish (see Map 1). Nabopolassar dies
(August 16th) and is succeeded by his son Nebuchadnezzar (in September). While he is
being crowned king in Babylon his army besieges Jerusalem for the first time. They
deport some of the young men of the nobility and remove some of the gold articles from
the Temple (Dan. 1:1-4). SEVENTY YEARS FOR BABYLON BEGIN.

604

Nebuchadnezzar takes control of the Philistine Plain (see Map 2). Judah becomes a
vassal of Babylon (2 Kings 24:7).

601

Nebuchadnezzar is defeated by Necho on the Egyptian border and forced to retreat.
Jehoiakim rebels against Babylon along with several other vassal states (against the
advice of Jeremiah).

598

Jerusalem is besieged for the second time. Jehoiakim dies during the siege (December
7th) and is succeeded by his son Jehoiachin.

597

After three months the city surrenders to Babylonian forces (March 16th).
Nebuchadnezzar deports the king, royal officials, craftsmen and community leaders to
Babylon, as well as the golden articles from the Temple. Jehoiachin's uncle Mattaniah
(renamed Zedekiah) becomes Nebuchadnezzar's vassal (2 Kings 24:17).

590

Zedekiah rebels against Babylon against the advice of Jeremiah.

589

Jerusalem in besieged for the third time (2 Kings 25:1).

588

Only the cities of Jerusalem, Lachish and Azekah remain in Judean hands (see Map
2). The siege is briefly lifted while the Babylonians deal with an Egyptian force sent to
help Judah led by Pharaoh Hophra.

586

Jerusalem falls to Nebuchadnezzar in late July/August. Zedekiah is captured, blinded and
deported. All but the poorest people in the land go into exile. The city, palace and Temple
are burnt and the walls cast down. Gedeliah appointed Governor of Judah.

581

Fourth deportation takes place to avenge the murder of Gedeliah and the Babylonian
garrison at Mizpah (Jer. 52:30) (see Map 2).

562

Nebuchadnezzar dies and is succeeded by Amel-Marduk (Evil-Merodach)

561

Amel-Marduk releases Jehoiachin (2 Kings 25:27-30).

560

Amel-Marduk assassinated and his brother-in-law Neriglissar takes the throne

556

Neriglissar dies and his infant son Labashi-Marduk loses the throne to Nabonidus.

553

Nabonidus makes Belshazzer coregent and departs Babylon for Tema in Arabia.

550

Cyrus defeats the Medes and becomes king of both the Medes and the Persians.

546

Cyrus defeats the army of Lydia and enters southern Babylonia.

543

Nabonidus returns to Babylon to counter Cyrus' advance.

539

Cyrus captures Babylon and Belshazzar is killed, Nabonidus captured. Cyrus issues
decree to allow Exiles to return. END OF BABYLON'S SEVENTY YEARS.

Map 2: Palestine During the 6th Century BC

4 The Last Years of Judah

The death of Josiah at the hands of Pharaoh's forces at Megiddo
brought to an end his program of religious and political reforms. Only
three months passed before its brief period of independence came to
an end and it became a vassal of Egypt and forced to pay heavy tribute
(2 Kings 23:33; 2 Chron. 36:3). Necho set up Eliakim, son of Josiah as his
puppet king and changed his name to Jehoiakim as a sign that he was under
Pharaoh's authority. Like his younger brother Jehoahaz, whom he replaced, he had
none of his father's godly character (2 Kings 23:32, 37; 24:4; 2 Chron. 35:27) and his
reign is characterised by evil and bloodshed (e.g. Jer. 22:13-19; 26:20-23).

The First Deportation

4.1
. We have little information regarding the
siege of Jerusalem and the subsequent deportation as no extrabiblical source
mentions the event. What little we do know is derived from Daniel 1:1-6 (cf.
Josephus, Antiquities 11.222). It would appear that the city surrendered fairly quickly
and Jehoiakim reluctantly became a vassal of the newly crowned King
Nebuchadnezzar. The victors deported members of the royal

family as well as some of the golden articles from the temple.
Included in the deportees were DANIEL, Hananiah, Mishael
and Azariah who were to be trained in the Royal academy of
Babylon. In this way Nebuchadnezzar sought to enrich his Empire with the best
minds that his empire had to offer (Archer, 1985: 31-33).

The Second Deportation

4.2
. Many scholars argue that Jehoiakim was
passed over by the people in favour of his brother because of his pro-Egyptian
tendencies. His true colours showed themselves when Nebuchadnezzar suffered a
setback in 601 while fighting on the borders of Egypt Jehoiakim and several other vassal
kings rebelled against him (2 Kings 24:1) (Bruce, 1987: 88). It took Nebuchadnezzar a
year to recover from his defeat and refurbish his chariot forces before he was ready
to start putting down the rebels. In the mean time he sent raiders from neighbouring
states against Judah (2 Kings 24:2; cf. Jer. 35:11).

In 598 Nebuchadnezzar launched his long-awaited
assault on Jerusalem and the city was besieged for
three months (24:10-11). During the siege Jehoiakim died, perhaps
assassinated in the hope of more lenient treatment from the Babylonians and Jehoiachin
his son succeeded to the throne (24:5-6). There is no direct evidence for assassination,
but there are hints that Jehoiakim was not a popular king. Despite the large tribute
demanded of him by Pharoah (2 Kings 23:35) he had a new palace built for himself using
forced labour (Jer. 22:13-14).

As no help was forthcoming from Egypt (2 Kings 24:7)
the city surrendered on 16th March 597. The new king
Jehoiachin, his mother and his captains, officials, craftsmen - ten thousand in all - were
deported to Babylon, together with the rest of the larger golden items from the Temple
(24:12-16; Jer. 22:24-27). Nebuchadnezzar made Jehoiachin's uncle

Mattaniah (renamed Zedekiah) the new vassal (2 Kings 24:17).

The Third Deportation

4.3
. Zedekiah was put in a difficult position. On
the one hand he had lost most of the experienced men who had served in predecessors.
On the other he was never accepted as the legitimate ruler by the people, who continued
to look upon Jehoiachin as their king. The exiles in Babylon, for example, dated events
from the exile of Jehoiachin (Ezek. 1:2) and the false prophets in Jerusalem confidently
predicted that Jehoiakim and the other captives would soon return (Jer. 28:3-4). The
Babylonians too weakened Zedekiah's position by referring to Jehoiachin as "king of
Judah" even after his deportation (Pritchard, 1955: 308). John Bright notes that

Zedekiah, though "...he seems to have been well-intentioned
(cf. Jer. 37:17-21; 38:7-28), he was a weakling unable to stand
up to his nobles (ch.38:5), and fearful of popular opinion
(v.19)." (Bright, 1980: 328). By the fourth year of his reign he
had given in to the pressure of the pro-Egyptian party at court
and was plotting rebellion with the rulers of Edom, Moab,
Ammon, TYRE and Sidon (27:3-7). It is probably that he was summoned to
Babylon at this time to reassure Nebuchadnezzar of his loyalty (Jer. 51:59). Rejecting the
advice of Jeremiah to remain loyal (Jer. 27:1-22) Zedekiah broke his covenant with the
king of Babylon (see 2.2.2). In 588 a Babylonian army marched westwards and
Nebuchadnezzar consulted his augers to decide whether to deal first with Judah or the
Ammonites (Ezek. 21:18-29). The signs pointed to Judah (2 Kings 25:1) and all the cities
except Jerusalem, Lachish and Azekah were quickly subdued. Recalling the desperate
pleas of Hoshea (2 Kings 17:4) Zedekiah made an alliance with Pharoah Apries
(Hophrah) (Ezek. 17:15; cf. 2 Kings 18:21) by which he hoped to throw off the yoke of
Babylon. For a brief period it looked like he might succeed as Pharoah marched out of
Egypt and the siege was lifted (Jer. 37:4-21). As Jeremiah had predicted the Egyptian
threat was soon dealt without any major military engagement and the Babylonian army
resumed their attack (Miller & Hayes, 1986: 413-414).
Jerusalem was besieged for almost two years from January 587 until July 18th 586.
A collection of ostraca (inscribed potsherds) addressed to the commander of Lachish
(known as the Lachish Letters) reveal the desperate state in which the defenders found
themselves in the year 588. Ostracon IV reports that the signals from Azekah were no
longer visible - indicating that the city had fallen to the Babylonians. Interestingly Ostracon
VI speaks of those who "weaken the hands of the land and the city." Although Jeremiah
is not mentioned by name, he and those who agreed with him are clearly implied (Jer.

After the fall of
Lachish Nebuchadnezzar turned his attention to Jerusalem
and conditions in the city became increasingly desperate (cf.
2 Kings 18:27). Although the people had had time to prepare,
their food supplies eventually began to run out. Cannibalism,
predicted by the prophets (Lev. 26:29; Jer. 19:9) became a
grim reality (Lam. 4:10; Ezek. 5:10). Despite Jeremiah's
counsel to surrender (Jer. 21:8-10; 38:17-23) the king refused
to do so and just as the last of the food in the city was
exhausted the Babylonians broke through the wall (2 Kings
25:2-4; Jer. 52:6). Zedekiah fled with remains of his army, but
was overtaken and captured near Jericho.
38:1-4) (Pfeiffer, 1962: 37-41; Pritchard, 1955: 321-322).

From there he was brought before Nebuchadnezzar at his field headquarters at
Riblah (see Map 1), his sons were executed in front of him and he was blinded. From
there he was taken in chains to Babylon (2 Kings 25:4-7; cf. Jer. 32:1-5; 39:1-7; 52:7-11;
Ezek. 12:1-14). The key members his cabinet were executed before Nebuchadnezzar at
Riblah shortly afterwards (Jer. 52:24-27).

A large part of the population of Jerusalem was
put to the sword and everything of value
plundered.
The bronze articles from the Temple were cut up and removed and the building
together with the palace and the important houses were set on fire. In order to
ensure that the city would never rebel against him again.

Nebuzaradan, the commander of the
Imperial Guard, ordered that the walls be
demolished.
All who survived in the city were carried off into exile
in Babylon, with the exception of the very poor of the

land (2 Kings 25:8-21; Jer. 39:8-10; 52:12-23; cf.
9:11; 26:18).

The book of Lamentations paints a sad
picture of Jerusalem at this time. The starving
population exchanged whatever riches they had left for food
(Lam. 1:11), its leadership and priesthood were gone (1:19)
and the Temple burnt (2:6-12; 4:3-10).

The Babylonians soldiers oppressed the survivors and forced them to work for their food
(5:11-18).
4.4 The Fourth Deportation. We

know little of the last deportation
other than what we are told by Jeremiah 52:30. In 581 BC
Nebuzaradan deported a further 745 people in retaliation
for the murder of Gedaliah and the soldiers of the
Babylonian garrison at Mizpah (see 5.1). It is probable that from this
point the government of Judea was incorporated within the province of Samaria
and so it effectively ceased to exist as a separate state (Bruce, 1987: 94).

5

Israelite Life During the Exile

We have very little evidence about the day to day life of the ordinary Israelite during the
period of the Exile, apart from a few scattered references in Scripture.

Jerusalem fell to the
Babylonians in 586 BC and all but the poorest people of the
land were removed to Babylon (2 Kings 25:11-12). These
people had previously been landless peasants and presented
the least risk to the Babylonians, but were required to work the land to
5.1 Life in Judah. As described briefly above,

The biblical
account of the depopulation of Judea is supported by
archaeological evidence that demonstrates that during the exilic
period no site in Judah was continually inhabited (Hoerth, 1998: 369;
prevent the fields falling into disuse (25:12; Jer. 39:10; 52:15-16).

Miller & Hayes, 1986: 416-417; Pfeiffer, 1962: 43-44).

This much reduced population was
probably able to survive quite
comfortably and at the end of that
season they harvested "wine and
summer fruit in great abundance"
(Jer. 40:12).
From this the Babylonians probably received a portion as tribute (Hoerth, 1998: 369). With
them lived Jeremiah, who had been spared by Nebuchadnezzar and entrusted by him
into the safekeeping of Gedaliah the new ruler (Jer. 39:11-14; 40:5-6). It is possible that
Gedaliah was actually made king by Nebuchadnezzar and not "governor" as some
translations describe him. The writers of kings may have been reluctant to accept him as
such because he was not of the line of David, but references to the "Kings daughters" at
Mizpah in Jeremiah's account make more sense if they refer to the children of Gedaliah
than they those of Zedekiah (Jer. 41:10). On this line of reasoning Jer. 41:1 would refer
to Ishmael being one of Gedaliah's chief officers, rather than Zedekiah's (Miller & Hayes,
1986: 423). However, the textual evidence is ambiguous and the verse could be
translated to supported either view (cf. NIV and NASB translations of Jer. 41:1).
Gedaliah, the son of Ahikam (who had protected Jeremiah - Jer. 26:24) was appointed
governor and set up his residence in Mizpah, 12 km (8 miles) North of Jerusalem in what
had once been territory of Benjamin (see Map 2). This city had probably been left more
or less intact after the invasion and had old associations with the Patriarch Jacob (Gen.
31:49) and prophet Samuel (1 Sam. 7:5-7; 10:17-18). There Gedaliah welcomed the
survivors of the army who had been scattered when Zedekiah fled Jerusalem and those
who had sought refuge in countries around Judah. For a short time, it seemed as if the
survivors would continue to live peacefully in the land, but it was not to be. Although he
was warned about a possible plot against him by Ishmael son of Nethaniah inspired by
Baalis, the king of Ammon, Gedaliah refused to believe it. Nevertheless, Ishmael, a man
of royal blood was seeking to supplant him. He struck Gedaliah down while he was eating,
together with the Babylonian garrison and many of the Jews in the city. Ishmael then
enslaved the rest of the people of Mizpah and attempted to take them to Ammon, but he
was foiled by Johanan son of Kereah who intercepted him at Gibeon. Fearing for

their lives the remnant of the people fled South to Egypt,

against the advice of Jeremiah who urged them to remain.
They traveled as far as Tahpanhes (Daphnae) (see Map 1) and
settled there (2 Kings 25:22-26; Jer. 40:7-43:14; 52:8). Even
there, Jeremiah notes, they continued to worship other gods
(Jer. 44:7-30). As noted above (see 4.4) a further deportation took place in
around 581 in reprisal for the murder of Gedaliah and the garrison at Mizpah.
There is some evidence that the altar in the ruined Temple remained a place of worship
during the Exile. The eighty men from Shechem, Shiloh and Samaria ambushed by
Ishmael were all carrying grain offering and incense for the house of the Lord (Jer. 41:49). Apart from this tantalizing reference we no little for certain about what form the
religious practice of those in who remained in Judea took. It is assumed that the ark was
burnt with the Temple, but it is probable that the altar remained intact, but it is not known
whether the Babylonians defiled it (Ackroyd, 1994: 25-26).

The remaining people of Judea intermarried
with the Samaritans to the North, a practice
not followed by the exiles in Babylon and
one that was to cause many problems during
the Restoration (cf. Ezra 4:1-24; 9-10; Neh:
13:23-28) (Pfeiffer, 1962: 44-45).

Life in Babylon.

5.2
The exiles were naturally distressed when they
arrived in what was to be their new homes, such as the settlements at Tel-Abib on the
Chebar River (Ezek. 1:1; 3:15), Tel-melah, Tel-harsha, Cherub, Addan and Immer (Ezra
2:59; Neh. 7:61). Donald E. Gowan describes the psychological trauma that the people
must have suffered:
Many must have been isolated individuals, still in shock from seeing their loved ones die, or
frantic with anxiety because they did not know what had become of husband or child, wife or

they walked, day after day, for months.
The route from Jerusalem to Babylonia is
about 700 miles. They walked, and more
died, and then found themselves in a strange
parent. And

and forbidding land, not hilly and wooded like Palestine, but a flat alluvial
plain, marked only by great rivers and an extensive network of canals watering fertile fields; and
here and there what seemed to them to be immense walled cities, with temple towers looming
into the heavens. (Gowan, 1998: 122).

Psalm 137 expresses the people's grief
when they were taunted by their
captures concerning their former home
that few, if any, were to see again.
Yet in many ways their condition was better than those
who remained in the land.

Jeremiah had promised that the Lord
would be with the exiles and gave
instructions that they settle down and
serve the Babylonians as best they
could until the Lord restored their
descendants to the Land (Jer. 24:1-10;
29:4-14).
It is assumed that they had to render labour to the
Babylonians, but generally they enjoyed a great deal of
freedom (Noth, 1996: 296).

Some of the exiles, like Daniel and his three
friends rose to positions of power within the
Royal Court of Babylon (Dan. 2:48-49) and
many others became wealthy (cf. Ezra 1:4, 6;
2:68-69).
Later, during the Persian period Jews like Mordecai (Esther 2:19-

23), Esther (7:1-10) and Nehemiah (Neh. 2:1-10) all found
themselves in key positions in the government and were
able to act on behalf of their people because they took
Jeremiah's advice.
Zedekiah died shortly after he arrived in Babylon, but Jehoiachin lived on under some
form of supervision or arrest, though we know little of the form that this took. When AmelMarduk (Evil-Merodach) succeeded to the throne of Babylon in 562 he released
Jehoiachin and honoured him as a guest at his table (2 Kings 25:27-30). This does not,
as Martin Noth points out, "...imply a restoration of his royal prerogatives but was simply
a friendly, purely personal gesture." (Noth, 1996: 283). Archaeological evidence
recovered from the Royal palace in Babylon provides support for Jehoiachin's presence
there and lists the daily rations set aside for him and the members of his family (Pritchard,
1955: 308).

One of the most significant changes brought upon the
Jews in exiles was their forced introduction to a new
language: Aramaic. Although Hebrew remained a living
language learning Aramaic allowed them to
communicate with their neighbours and engage in
business. It remained the lingua franca of Syria and Palestine until the seventh
century AD. After the exile Aramaisms and text in Aramaic is found in the Old Testament
writings (e.g. Ezra 4:8-6-18; 7:12-26; Dan. 2:4b-7:28) Pfeiffer, 1962: 54). It also

became necessary to translate the text into Aramaic for those in the
congregations who did not know Hebrew (e.g. Neh. 8:8). These were written
down and became what we know today as the Targums.

6 Babylon the Lord's Instrument of Judgment
Just as the Lord brought judgment on the Canaanites through Israel He used
Babylon to punish not just Judah, but the surrounding nations as well.
6.1

Seventy Years of Servitude to Babylon. Jeremiah

gave a very specific prophecy concerning Babylon, one
that was referred to both by Daniel and the Chronicler.
Judah and the surrounding nations were to serve the
king of Babylon for seventy years.

If any nation refused to submit to him they would
be punished and uprooted from its land.
Conversely, if a nation obeyed Nebuchadnezzar
then they would be allowed to remain in the land
(Jer. 25:8-26; 27:3-11; 29:10; cf. 2 Chron. 36:2123; Dan. 9:1-2).
As can be seen from the events described in Section 4 Judah

rebelled and
was carried off into exile as a direct result.
The starting point for the nations' servitude to Babylon is a matter of debate. The Assyrian
Empire ceased to exist in 609 BC (see 3.1) and from that time on Babylon ruled much of
its territory. The seventy years of servitude must have ended when Babylon fell on 5th/6th
October 539 BC, which gives a period of exactly seventy years of servitude. The seventy
years must have started before Jeremiah wrote his letter to the exiles in 595/94 BC
(Thompson, 1980: 544-545) because he refers to it as a period already in progress in
29:10 (Jonsson, 1998: 210).
Alternatively, historical evidence from the Babylonian Chronicle indicates that the nations
of Syria-Lebanon began to serve the king of Babylon shortly after the battle of Carchemish
in 605 BC - a date supported by Daniel 1:1-2. This gives a period of 66 years of servitude,
which should therefore be seen as a round number representing a human lifetime
(Goldingay, 1989: 239). The use of seventy in this way is not without precedent in Hebrew
thought. The Greek translation of the Old Testament was started by 72 translators, yet is
referred to as the Septuagint - the Seventy (Letter of Aristeas, 50) and Zechariah 1:7-15
& 7:1-5 refer to a 68 year period as "seventy years" (see 6.1.3). There is also some
evidence that the number seventy had a symbolic meaning elsewhere in the Ancient Near

East representing "a time of penitence intended to appease divine anger" (Baldwin, 1972:
97). For example:
The Babylonian King Esarshaddon (681-669 BC) has left an inscription to the effect that the God Marduk
should have been angry with his land until seventy years had been accomplished, though in fact he had
mercy, and reduced the number to seven. (Baldwin, 1972: 97).

Even if seventy years was intended symbolically Jeremiah's prophecy was still
remarkably accurate.
6.1.1 The land enjoyed its Sabbaths. 2 Chronicles 36:21 is sometimes mistakenly
interpreted as suggesting that Judah was desolate for seventy years. In fact the verse
refers to two distinct prophecies. The first (Lev. 26:34-35) states that as a result of the
Exile the land would rest and enjoy its Sabbaths, but does not mention seventy years.
The second (Jer. 25:11) refers to seventy years of desolation, but not a Sabbath rest.
What the Chronicler was doing by bringing these two prophecies together was indicating
that both the paying-off of the Sabbaths and the seventy years of servitude to Babylon
would end at the same time - he was not saying that they began at the same time
(Jonsson, 1998: 220-222).
6.1.2 Daniel's Prayer. Daniel 9:1-2 records how Daniel realised from studying the
prophecy of Jeremiah (esp. 25:11) that the period of the desolation of Jerusalem was
almost over. The rule of Babylon had ended and therefore the seventy years had been
completed. However, as the Lord's promise through Jeremiah was conditional on the
people turning back to God before they could be restored to the land (Jer. 29:10-14),
Daniel prayed a prayer of repentance (Dan. 9:4-19).

Other References to Seventy Years

6.1.3
. In Zechariah 1:715 & 7:1-5 the prophet refers to seventy years from the destruction of the Temple until
the time at which he wrote (719 BC). There is no reference in either passage to the
prophecy of Jeremiah and so these passages should not be connected with Jeremiah's
prophecy. The exact time elapsed was of course only 68 years, which strengthens the
case for the 605 dating of Babylon's Seventy Years referred to above (see 6.1).
6.2 Prophecies of Babylon's Fall. Although the Lord allowed Babylon to destroy Judah,
she in her turn would be punished for her own sins. A nation from the North would attack
her and the master would become a slave (Isa. 13:1-22; 14:3-23; 47:1-15; Jer. 25:12-14;
50:1-51:64). Not only Babylon, but the other nations surrounding Israel would be punished
because they sought to benefit from Judah's downfall. These included Ammon (Ezek.
25:1-7); Moab (Ezek. 25:8-11); Edom (Lam. 4:22; Ezek. 25:12-14; 35:1- 36:7); Philistia
(Ezek. 25:15-17), and the city-state of TYRE (Ezek. 26:1-21).
6.3 Babylon's Decline and Fall. The Neo-Babylonian Empire had grown strong under
the able leadership provided by Nabopolassar and his son Nebuchadnezzar. However,
by the time Amel-Marduk succeeded to the throne on Nebuchadnezzar's death in 562
weaknesses in the Empire were beginning to come to the fore. Nebuchadnezzar had

contributed to a growing economic crisis through his extensive and elaborate building
projects, which was made worse by pressure on the trade routes by Media, Lydia and
Egypt (Miller & Hayes, 1986: 428). During that time he released Jehoiachin from
prison (see 5.2). Only two years later he was assassinated and Neriglissar, a son-in-law
of Nebuchadnezzar, seized the throne. Neriglissar himself died in 556 under mysterious
circumstances when he returned to Babylon from a campaign in Asia Minor. His son
Labashi-Marduk was only a child and was quickly ousted by army officers who made
Nabonidus (himself an army commander from Haran) their king. In a move reminiscent
of Amenhotep IV (Akhenaten) of Egypt (1352-1336) Nabonidus sought to unify the Empire
through the worship of a single god, in this case the moon-god Sin. He devoted much
effort to rebuilding the sanctuaries of Sin. He did not forbid the worship of other gods, but
like Amenhotep IV before him, he angered those who did not worshipped his chosen deity
and the Empire was weakened as a result. Nabonidas spent most of the last ten years of
his reign in the Arabian Desert while in Babylon his son Bel-shar-usur (Belshazzar) served
as regent (Dan. 5:22; 7:1: 8:1) (Miller & Hayes, 1986: 428-429). It is thought that he used
the oasis of Tema as his headquarters in a campaign to secure the southern trade routes
across the desert. His continued absence from Babylon and neglect of the important
religious New Year ceremony served only to make him more unpopular with his people
(Bruce, 1987: 95).
Time was running out for the Empire. Even as Isaiah had predicted 150 years before a
king named Cyrus arose who was to become founder of the Persian Empire (Isa. 44:28 45:1-4, 13; 46:11, cf. 41:2-3, 25-26) (Yamauchi, 1990: 72-73). Cyrus defeated the Medes
in 550 and was made king of the Medes and the Persians. In 546 he conquered the
Lydians and spent the next six years consolidating his Empire in the East. Initially Cyrus
had been an ally of Nabonidus, but by 543 the Babylonian king left Arabia to strengthen
the city against the Persian threat. In a act of desperation he had the gods of the outlying
cities moved into his capital, seeking their aid in the coming battle. It proved to be a
serious mistake, because the people were demoralised by this move and many defected
to the Persians. A decisive battle was fought in October 539 at Opis (See Map 1) on the
Tigris river, which Cyrus' engineers had diverted. After the battle Babylonian resistance
collapsed and Cyrus was able to capture Babylon, probably by means of the channel of
the Euphrates and the many canals that ran under its walls. It is thought that a drought
had lowered the water level allowing easy access to the city. The city fell on October 12th,
the night of Belshazzar's famous feast (Dan. 5). Belshazzar was killed and his father fled
the city, only to be captured later. The population welcomed Cyrus as their new Emperor
on October 29th when he entered the city in triumph (Bright, 1980: 360; Yamauchi, 1990:
80-87). With this event the Seventy Years of Babylon came to an end.

7 Israel's Restoration
Cyrus' policy was to win the favour of his subjects by reversing the policies of the Elamites,
Hittites, Assyrians and Babylonians. Instead of deporting conquered populations and their
gods he allowed them to return home and practice their own religions. On his conquest

of Babylon he restored the gods that Nabonidus had moved into the city to their shrines
and reversed his policy of favouring only the moon-god Sin.
In line with this policy Cyrus issued a decree allowing the Jews to return to their to their
own land in 539 BC (Ezra 1:1-4; 6:3-5) (Bright, 1980: 360-362; Yamauchi, 1990: 89-92).
In doing so he set in motion the fulfillment of the prophecies made many years before
(Deut. 30:1-5; Isa. 44:24-28; 45:11-13; 48:20-21; 51:9-11; 61:1-7; Jer. 12:15-17; 16:1415; 29:10-14; 30:1-24; 31:1-40; 32:6-15, 36-44; 33:6-26; Ezek. 20:39-44; 36:8-15, 19-3837:1-23; 39:25-29). Although only a small percentage of the people actually returned
(Neh. 7:4-69; cf. Isa. 6:13; 10:20-23) the period of the exile was technically over.

8 Developments in Hebrew Theology and Praxis
8.1 The Synagogue. Although Jewish tradition traces the origin of the Synagogue back
to Moses there is no evidence for their existence before the time of the exile (Rowley,
1967: 213-225). There is no mention of these institutions in the Old Testament itself and
the small amount of evidence we have indicates that they developed in Babylon as a
means of communal worship independent of the Temple. It is probable that it developed
from informal meetings in the homes of believers into a more structured gatherings in
purpose built structures. There is less evidence for the rise of synagogue worship in
Judea, where there is some evidence that some limited form of worship continued at he
site of the ruined Temple (Jer. 41:5) (Rowley, 1967: 227). The development of the
Synagogue allowed the Israelites to retain their faith and cultural identity wherever they
lived. It was primarily a place of instruction in the Law of Moses and provided both basic
and advanced levels of education in the Scriptures (Rowley, 1967: 229-230). The New
Testament bears witness to this noting the existence of Synagogues in most of the cities
both inside and outside Judea that Jesus and Paul visited (e.g. Matt. 4:23; 9:35; Mark
1:21, 39; 3:1; 6:2; Luke 4:44; John 18:20; Acts 13:14; 14:1; 17:1, 10; 18:4, 19; 19:8; 28:17,
28). The Synagogue was therefore one of the most significant changes that the
experience of the exile brought about (Rowley, 1967: 239-240). Their importance might
be summarised briefly under the following headings: a) Sabbath Observance. Without
them it is unlikely that the practice of weekly Sabbath observance would have survived
(Rowley, 1967: 240-241). b) Independence from Temple Worship. The destruction of
the Temple by the Romans in AD 70 did not have dramatic effect on the Jewish religion,
because it was to a large extent independent of that institution, the majority of Jews by
that time living outside Judea and only rarely visiting it (Rowley, 1967: 241). c) Centres
for Evangelism. Synagogues proved an important means of converting the Gentiles to
Judaism (cf. Acts 2:10; 13:43) and later of spreading the Gospel of Jesus Christ in the
First Century AD. It was Paul's custom to visit start his ministry in a city amongst the Jews
in the synagogue (Acts 17:1-3; cf. Romans 1:16). Only after he was rejected by the Jews
did he move on the Gentiles, taking with him the converts he had already gained (Rowley,
1967: 242-245). d) A Pattern for the Early Church. The general style of worship
established in the Synagogues was continued by the early Christians (Rowley, 1967: 241242).

8.2 Jerusalem. Before the exile a theology had developed that saw Jerusalem as having
special status as the city of David. During the Assyrian invasion in the days of Hezekiah
Isaiah promised the king that the Lord would defend the city for David's sake (2 Kings
19:34). This was taken up by the false prophets during the siege as a promise that the
city could never fall because it housed the Temple of the Lord (Jer. 7:4). This idea was
rejected by the true prophets. Jeremiah warned that the Temple would become like Shiloh
(Jer. 25:9) (see 2.3.3). While Ezekiel pictured the presence of the Lord departing from the
Temple because of the sins of the people (Ezek. 10) and prepared those already in exile
for the imminent fall of the city (24:15-27) (Gowan, 1998: 123-128).
8.3 A Davidic King. Amidst the promises of restoration the prophets reminded the people
of the covenant made with David (2 Sam. 7:12-16) that his throne would be established
forever. This promise would never be fulfilled through the descendants of Jehoiachin (Jer.
22:28-30). Instead the Lord would raise up a godly ruler from the line of David (23:5-8),
with whom the Lord would make a new covenant (Ezek. 37:24-28). These prophecies
were ultimately fulfilled in the person of Jesus Christ (Matt. 1:11-16).
© 1999 Robert I. Bradshaw
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Zerubbabel. Babylonian-born Jew who returned to Palestine in 538 BC. to serve as governor of
Jerusalem under Persian suzerainty. The name presumably means “seed [offspring] of Babylon,”
referring to someone born in Babylon.
The exact identity of Zerubbabel’s biological father is uncertain. All biblical references except
one mention Shealtiel as his father (Ezr 3:2, 8; 5:2; Neh 12:1; Hg 1:1, 12, 14; 2:2, 23; KJV Zorobabel
in Mt 1:12, 13; Lk 3:27). This would make Zerubbabel the grandson of the Davidic king Jehoiachin.
However, 1 Chronicles 3:19 identifies Pedaiah, the brother of Shealtiel, as Zerubbabel’s father.
Two solutions have been proposed. Many scholars have assumed that Shealtiel died before
fathering an heir. His brother, Pedaiah, would then have fathered Zerubbabel by Shealtiel’s
widow. Hence, Zerubbabel would have retained the name of Shealtiel rather than Pedaiah in
accordance with the law of levirate marriage (Dt 25:5–10). This solution is weakened by its lack
of textual support; similarly, the Chronicler would hardly have failed to state such an important
piece of information if he had been desirous of “correcting” an error pertaining to Zerubbabel’s
parentage.
A simpler solution is obtained by reading the Septuagint text of 1 Chronicles 3:19, which lists
Salathiel (Shealtiel) as the father of Zerubbabel. In this way, the single reference to 1 Chronicles
may be harmonized with the other verses cited above.

In either case, whether Shealtiel or Pedaiah was Zerubbabel’s biological father, it is clear that
Zerubbabel was of Davidic lineage and was viewed by members of the Isrealite community as a
viable candidate for leading them back to a position of power.
Following the edict of Cyrus in 538 BC, Jews were permitted to return to Palestine and reclaim
their former homeland. Zerubbabel was appointed governor, and probably by the decade of 529–
520 had started work on the reconstruction of the Jerusalem temple. However, because of
several discouraging events, little was accomplished until the year 520 BC.
The writings of Haggai and Zechariah reveal much information about Zerubbabel’s standing
in the community. These two prophets evidently viewed Joshua and Zerubbabel as the two men
chosen by God for the task. Accordingly, in many of their oracles, support for one or both men is
openly stated (e.g., Hg 2:21–23; Zec 3:8; 4:6, 7; 6:12). Though many scholars have overstated the
conjecture that Haggai and Zechariah urged Zerubbabel to dream of a new era of Judean
independence with himself, a descendant of David, on the throne, still a strong messianic
element is undeniably present in the prophetic view of Jeshua and Zerubbabel’s work.
This is most clearly seen in the vision of Zechariah (4:11–14). In the vision, two olive branches,
one on either side of the lampstand, are identified as “the two anointed who stand by the Lord
of the whole earth” (v 14). As the context clearly shows, none other than Joshua (Jeshua; named
in 3:1–9) and Zerubbabel (named in 4:6–10) are meant.
Because of his association with the rebuilding of the temple in Jerusalem, Zerubbabel has
been accorded a place of great honor in Jewish tradition. In Ecclesiasticus 49:11 he is listed among
the most renowned of Jewish heroes. In 1 Esdras 3:1–5:6 Zerubbabel participates in a public
contest to determine the wisest young man in the empire; he of course emerges victorious, in
much the same way as Daniel (Dn 1:1–21). According to the legend, it was the display of wisdom
given by Zerubbabel that influenced Darius to furnish financial support for the rebuilding of the
temple. Despite the fact that this apocryphal account is in conflict with the biblical record offered
in Ezra 6, the story in 1 Esdras illustrates the esteem in which Zerubbabel was held by later
Judaism.1
- Baker Encyclopedia of the Bible

ZERUBBABEL, SON OF SHEALTIEL (ְזֻרָבֶּבל, zerubbavel; Ζοροβαβέλ, Zorobabel).
Zerubbabel was the governor of Judah following the Babylonian exile. He rebuilt the temple in
Jerusalem (ca. 516 bc; Zech 4:6–10). Zerubbabel is identified as a descendant of David (Hag
1:1), grandson of King Jehoiachin, and listed in Matthew and Luke’s genealogies of Jesus
(Matt 1:12–13; Luke 3:27).
Is Zerubbabel the Same Person as Sheshbazzar?
1
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Shealtiel is listed as the father of Zerubbabel (Ezra 3:2, 8; 5:2; Neh 12:1; Hag 1:1, 12, 14; 2:2,
23) in all but one case, where instead Zerubbabel is called the “son of Pedaiah” (1 Chr 3:19).
This latter discrepancy may be the result of a scribal error, a reference to a different
Zerubbabel, or the case of a biological father in a levirate marriage (if Shealtiel died childless
and Pedaiah was his brother; see Deut 25:5–10).
What Does the Bible Say about Zerubbabel?
Although Zerubbabel is never mentioned in Ezra and Nehemiah with his official title (ַפַּחת,
pachath), his status as an administrator is obvious in the descriptions of his actions. For
example:
•
•
•

He led a group of exiles back to Judah (Ezra 2:2; Neh 7:7; 12:1).
Aided by Joshua, he “set out to rebuild the house of God in Jerusalem” (Ezra 5:2 NRSV).
Along with the elders of the community, he determined that the temple’s reconstruction
would be a Judaean affair (Ezra 4:2–3).

The book of Haggai refers to Zerubbabel as “governor” (Hag 1:1, 14; 2:2, 21). His exact duties
remain uncertain. Zerubbabel may have shared leadership with the priesthood, but evidence
and historical precedent do not support this proposal (Meyers and Meyers, Haggai, Zechariah
1–8, xxix; Rose, Zemah and Zerubbabel, 66–68; 200–06).
During his 10 years as an administrator, Zerubbabel was a critical supporter of temple
reconstruction (Meyers and Meyers, Haggai, Zechariah 1–8, 14). His obedience to the prophetic
word was a catalyst for the reconstruction (Hag 1:12, 14).
What Was Zerubbabel’s Role in the Prophecy in Haggai 2:20–23?
In Haggai 2:20–23, the prophet announces the Lord’s choice of Zerubbabel as His servant and
Zerubbabel’s status as the “signet ring.” Considering this passage and the phrase “I will make
you like a signet ring” (Hag 2:23 NRSV) in the Persian imperial context results in three
interpretations.
A Call for Rebellion
Haggai’s final oracle may be a call for rebellion. Political reorganization and suppression of
revolts characterized the initial years of the reign of Darius I (Herodotus, Histories, 3.89–95;
Stern, Archaeology, 354, 368ff; Albertz, Israel in Exile, 125; Kuhrt, The Ancient Near East, 2:665–
66). The militant and Davidic imagery used in Hag 2:20–23 may foresee and encourage the
overthrow of political powers in order to reestablish the disgraced Davidic Dynasty.
Zerubbabel’s abrupt historical disappearance may stem from an undocumented Persian
effort to remove him from his administrative role.
Zechariah 6:9–14 may support this interpretation. However, this interpretation relies on
speculative textual changes in Zech 6:9–14. It also relies on historical reconstruction based on
the assumption that Judah exhibited a similar attitude as other regions of the Persian Empire.
No evidence supports the reconstruction of a rebellion in Judah during the initial years of Darius
I (Japhet, “Sheshbazzar and Zerubbabel,” 78).
An Eschatological Oracle

The final oracle may be interpreted eschatologically—in view of its relationship to the cosmos’
ultimate destiny. Focusing upon the phrase “on that day,” the oracle’s temporal orientation is
emphasized (Hag 2:23 NRSV). Haggai 2:20–23 may anticipate a future act of deliverance rather
than act as a call for rebellion.
An Oracle for the Present
Kessler argues that Haggai’s final oracle is a call to accept the present and expect future
glories through the divine use of present circumstances. He emphasizes the following
historical and textual issues (Kessler, “Haggai, Zerubbabel”):
•
•
•
•
•

the political nature of Judah during this period;
Persian policy that employed native dynasties for governorship (Lemairé, “Zorobabel Et La
Judée,” 53–56);
the association between Hag 2:6–9 and 2:20–23;
“the hermeneutics of generalization”; and
the association between Hag 2:20–23 and Jer 22:24.

Haggai 2:20–23 encourages Zerubbabel to accept the present circumstances with an eye on
the future. By stating the Lord’s desires to make him as the signet ring, the prophet recalls
the oracle given to Jehoiachin in Jeremiah. He declares that Zerubbabel’s role for the postexilic
community correlates with the role of his Davidic predecessors (compare typological exegesis;
Fishbane, Biblical Interpretation, 350). Zerubbabel’s role as the governor under Persian
imperialism communicates that the Davidic promise still applies, just in an adjusted capacity.
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ZERUB´BABEL (born at Babel, i.e., Babylon),

Zerubbabel was the head of the tribe of Judah at the time of the
return from the Babylonish captivity in the first year of Cyrus.

The history of Zerubbabel in the Scriptures is as follows:
1. In the first year of Cyrus he was living at Babylon, and was the recognized prince of
Judah in the captivity—what in later times was called “the prince of the captivity,”
or “the prince.”
2. On the issuing of Cyrus’ decree he immediately availed himself of it, and placed
himself at the head of those of his countrymen “whose spirit God had raised to go
up to build the house of the Lord which is in Jerusalem.”
3. It is probable that he was in the king of Babylon’s service, both from his having, like
Daniel and the three children, received a Chaldee name, Sheshbazzar, and from the
fact that he was appointed by the Persian king to the office of governor of Judea.
4. On arriving at Jerusalem, Zerubbabel’s great work, which he set about

immediately, was the rebuilding of the temple.
5. In the second month of the second year of the return, the foundation was laid with
all the pomp which could be commanded.

6. The efforts of the Samaritans were successful in putting a stop to the
work during the seven remaining years of the reign of Cyrus and
through the eight years of Cambyses and Smerdis.
7. Nor does Zerubbabel appear quite blameless for this long delay. The

difficulties in the way of building the temple were not such as need have stopped
the work; and during this long suspension of

sixteen years
Zerubbabel and the rest of the people had been busy in
building costly houses for themselves.
2
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8.

But in the second year of Darius light dawned upon the
darkness of the colony from Babylon. In that year—it was the
most memorable event in Zerubbabel’s life—the spirit of
prophecy suddenly blazed up with a most brilliant light
among the returned captives. Their words fell like sparks upon
tinder. In a moment Zerubbabel, roused from his apathy,
threw his whole strength into the work. After much
opposition [see NEHEMIAH] and many hindrances and delays,
the temple was at length finished, in the sixth year of Darius,
and was dedicated with much pomp and rejoicing. [TEMPLE.]

9. The only other works of Zerubbabel of which we learn from Scripture
are the restoration of the courses of priests and Levites and of the
provision for their maintenance, according to the institution of David,
Ezra 6:18; Neh. 12:47; the registering the returned captives according
to their genealogies, Neh. 7:5; and the keeping of a Passover in the
seventh year of Darius, with which last event ends all that we know of
the life of Zerubbabel.
10. His apocryphal history is told in 1 Esdr. 3–7. The exact parentage of Zerubbabel is a
little obscure, from his being always called the son of Shealtiel, Ezra 3:2, 8; 5:2, etc.;
Hag. 1:1, 12, 14, etc., and appearing as such in the genealogies of Christ, Matt. 1:12;
Luke 3:27; whereas in 1 Chron. 3:19 he is represented as the son of Pedaiah,
Shealtiel or Salathiel’s brother, and consequently as Salathiel’s nephew. Zerubbabel
was the legal successor and heir of Jeconiah’s royal estate, the grandson of Neri and
the lineal descendant of Nathan the son of David. In the New Testament the name
appears in the Greek form of Zorobabel.3
-
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*** Blood IS thicker than water... AND Christ’s blood is thicker than all others! JDP

3
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The grand paradox or supreme irony of the Christian faith is that we are saved
both by God and from God. —@RCSproul
*** Show the complimentary Contrast “Jesus wept” and “he rose early in the
morning and...”
Those who don't know history are doomed to repeat it. - Edmund Burke

True, biblical Christianity:
> In-dwelling Spirit = blood-line
> Loving Truth = Beautiful worship
> Living Faith = Believable witness
> Gospel Fruit = Birth-certificate

Preparation NOTES:

Two Islamic Perspectives:

Abraham and Islamby Brannon Wheeler
Muslims understand Islam to be the religion of Abraham. The biblical figure of Abraham is mentioned by name in the
Qur’an 69 times—more than any other person except for Moses (137 times). Muslim interpreters of the Qur’an
provide additional details linking the passages in the Qur’an to the stories of Abraham known from the Bible and from
Jewish and Christian interpretation.
The Qur'an is familiar with some of the biblical stories about Abraham, including his journey to the promised
land (Qur’an 21:71-73), the annunciation of Isaac (Qur’an 11:69-74, Qur’an 15:51-56, Qur’an 51:24-30), God's
command for Abraham to sacrifice his son (Qur’an 37:99-113), the sacrifice of the birds (Qur’an 2:260), and
Abraham's interaction with Lot and the angels (Qur’an 11:74-83, Qur’an 29:28-35, Qur’an 51:31-37).
In the Qur’an, God calls upon people to "follow the religion of Abraham" (Qur’an 3:95). Abraham is the "model" of
obedience to God (Qur’an 16:120) and the "friend of God," and no one can be "better in religion" (Qur’an 4:125)
than those who follow him.
The Bible begins the narrative of Abraham's life with his call by God in Gen 12, but the Qur’an begins earlier, with the
story of Abraham smashing the idols of his father. A number of close parallels exist between Jewish versions of this
story (found in rabbinic literature) and the details provided by Muslim interpreters, including Abraham's discovery
of monotheism (Qur’an 6:74-87, Qur’an 41:37), his scheme to disprove idolatry (Qur’an 19:41-50, Qur’an 21:51-70),
and his escape from the fiery furnace into which he was cast as punishment by the Babylonian king Nimrod (Qur’an
37:83-99, Qur’an 29:16-27).
Abraham is credited with establishing both the sanctuary in Mecca known as the Kaaba and the practice of
Islamic pilgrimage (Haj) to that site (Qur’an 22:26-27, Qur’an 3:96-97, Qur’an 2:125-129). Apparently drawing from
early Jewish scriptural interpretations known as Targumim, Muslim interpreters linked the building of the sanctuary in
Mecca with the account in Gen 21 of digging a well in Beersheba—the place where, according to the Targumim,
Abraham also built a shrine.
The Qur’an does not identify the name of the son whom Abraham is commanded to sacrifice (see Gen 22), and the
earliest Muslim interpreters were divided over whether it was Isaac or Ishmael. In the context of the larger narrative
linking Abraham with Mecca, later Muslim traditions clearly identify the son to be sacrificed as Ishmael, the ancestor
of the prophet Muhammad. Muslim interpreters also differ from the biblical account in making explicit that Abraham
attempted to sacrifice his son, trying a number of times to slit his son's throat.
Some scholars have seen a parallel between Abraham's ten tests in the Qur’an and the ten trials of Abraham in the
Jewish Pirqe de Rabbi Eliezer. Qur’an 2:124 (and see Qur’an 53:37) refers to God's tests of Abraham with the
"words" (or “commands”) usually understood as being ten in number. Both Muslim and Jewish accounts may be part
of a tradition that links Abraham with the twelve trials of Hercules.
Qur’an 53:36-37 and Qur’an 87:18-19 refer to the “scriptures of Abraham,” perhaps a reference to wellknown postbiblical books attributed to Abraham, such as the Testament of Abraham. References in the Qur'an to
these pseudepigrapha—familiar to both Jews and early Christians—illustrate one of the many ways that the figure of
Abraham transcends confessional boundaries and confounds any attempt to limit the term "biblical" to the Bible
alone.

Brannon Wheeler, "Abraham and Islam", n.p. [cited 23 May 2021].
Online: https://www.bibleodyssey.org:443/en/people/related-articles/abraham-and-islam

Contributors

Brannon Wheeler
Professor, United States Naval Academy

Brannon Wheeler is the founding director of the Center for Middle East and Islamic Studies at the United States Naval
Academy in Annapolis, where he is also a professor of history. He is the author and editor of nine books in Islamic
Studies and the history of religions, including Mecca and Eden: Ritual, Relics and Territory in Islam (University of
Chicago Press, 2006), Prophets in the Quran: An Introduction to the Quran and Muslim Exegesis (Continuum, 2002),
and Moses in the Quran and Islamic Exegesis (Routledge, 2009).

Depicting Abraham’s Sacrifice: Differing Biblical and
Islamic Textual Traditions
BY YOUNUS Y. MIRZA // JUNE 6, 2018

The story of the intended sacrifice is an integral part of Judaism, Christianity, and
Islam, or the “Abrahamic faiths.”[1] For Jews, the story lays the basis for “an exclusive
covenantal relationship with God.”[2] Abraham’s intended sacrifice was Isaac and he
would bear the progeny of the Children of Israel. God formed an eternal covenant
with the community favoring them over all of humanity. In Christianity, Isaac plays an
important role in the “prefiguration of Jesus as Christ.”[3] Just as Isaac atones for the
sins of the Children of Israel, the sacrifice of Jesus atones for the sins of all
mankind. While Isaac’s sacrifice is part of the covenant between God and the
Children of Israel, Jesus’s sacrifice represents the beginning of a new covenant. In
the Islamic tradition, the intended sacrifice plays a lesser role with neither Ishmael

nor Isaac playing a dominant role in Muslim scriptures. Nevertheless, an historical
narrative evolved in which Ishmael was considered the intended sacrifice and that
through him a unique relationship developed between God and the Arab
Muslims.[4] Because of the importance of the story, it is no surprise that artists
throughout time have depicted the sacrifice story in variety of ways. In this short
post, I will comment on how two contemporaneous artists – one in Italy and the
other in Iran – demonstrate a deep understanding of their respective scriptures and
how their portrayals both overlap and differ.

“In this short post, I will comment on how two contemporaneous
artists – one in Italy and the other in Iran – demonstrate a deep
understanding of their respective scriptures and how their
portrayals both overlap and differ.”
“The Sacrifice of Isaac” by Caravaggio is among the most famous paintings of the
sacrifice and is remarkable in its ability to capture both the beauty and terror of the
story. Abraham is about to sacrifice Isaac but an angel dramatically stops Abraham
by grabbing his hand and pointing to the substitute ram. There is a stark age
difference between Abraham and Isaac. Abraham is bald and his beard is white; it is
evident that the patriarch will soon pass away leaving his progeny behind him. Isaac
is a young child who is coerced into the act of obedience. His face is full of terror as
he looks up to the sacrificial knife, unaware that an Angel has come to save him. In
the Bible, Abraham never tells Isaac of his intention to sacrifice him. In one
profound scene, Isaac asks his father “The fire and wood are here, but where is the
lamb for the burnt offering?” Abraham ominously replies, “God himself will
provide the lamb for the burnt offering, my son.” The background of the painting is
calm and the building in the distance appears to be a church, representing the future
Catholic Church. In this way, Isaac is a pre-figuration of the sacrifice of Christ.
Moreover, the figures are Europeanized in their white skin and physical features.
The painting nicely captures the Biblical story in Genesis 22 in which the obedient
Abraham carries out God’s order within the larger context of the story of the Children
of Israel.

“Islamic Art is generally thought to be aniconist meaning that it shies away from
physical depictions, especially that of prophets and close companions of
Muhammad. Nonetheless, some depictions of prophets do exist, with some veiled
while others showing facial features. “
Islamic Art is generally thought to be aniconist meaning that it shies away from
physical depictions, especially that of prophets and close companions of
Muhammad. Nonetheless, some depictions of prophets do exist, with some veiled
while others showing facial features. In the National Library of Berlin, an illuminated
manuscript is housed of Ibn Ishaq Nishapuri’s Stories of the Prophets (Qisas alanbiya’) which illustrates several prophet stories including the sacrifice of Abraham.
In this painting, we see Abraham/Ibrahim standing next to his son Ishmael/Isma’il,
not Isaac/Ishaq. Historically, there was debate within Muslim communities regarding
who the sacrificial son was with dominant position emerging as it being
Ishmael/Isma’il.[5] Abraham is much younger than his Biblical counterpart while his
son Ishmael/Isma’il is older Many Qur’anic commentators understood the sacrifice
taking place when Ishmael/Isma’il reached the age of “running” or maturity (Qur’an
37:102). Ishmael/Isma’il is bound and blindfolded but looks up to his father trustingly,
as Abraham/Ibrahim gazes up to see an angel descend with the substitute ram.
Ishmael/Isma’il even seems to have a smile on his face, happy with his fate and
God’s will.

“In the Qur’anic story, both Abraham/Ibrahim and Ishmael/Isma’il
submit to the divine will (aslamā) making them both participants
in the sacrificial act.”
In the Qur’anic story, both Abraham/Ibrahim and Ishmael/Isma’il submit to the divine
will (aslamā) making them both participants in the sacrificial act. The artist(s) has
crafted the scene as a peaceful one, with flowers decorating the landscapes and a
stream flowing next to the prophet. The context resembles the Qur’anic paradise,
repeatedly noted for having gardens and flowing rivers – perhaps a subtle reminder
of the final destination for those who submit their wills to God. The figures seem to
be wearing contemporary dress appropriate for Shiraz under Safavids. The painting

thus aptly portrays the Qur’anic story which emphasizes the submission of both
Abraham/Ibrahim and his son within the larger context of the belief and goodness of
the prophets.
These two representations show a strong insight into their textual traditions, yet both
artists have added elements of drama and emotion. In both, Abraham is asked what
he will do for God— a question asked repeatedly asked of prophets in both the Bible
and the Qur’an. In Genesis, God asks Abraham to sacrifice Isaac as part of
covenant with the Children of Israel, while in the Qur’an Ibrahim and his son
demonstrate their faith through their submission to God. The differences and
similarities allow for valuable insights into the various religious traditions and speak
to the enduring legacies of their stories.
[1] For a discussion of the term “Abrahamic” see the introduction of Jon D.
Levenson’s Inheriting Abraham: The Legacy of the Patriarch in Judaism,
Christianity, and Islam (Princeton: Princeton University Press, 2012).
[2] Reuven Firestone, “Abraham’s Son as the Intended Sacrifice (al-Dhabīḥ, Qur’ān
37:99-113): Issues in Qur’ānic Exegesis,” Journal of Semitic Studies 34, no.1
(1989): 96.
[3] Firestone, 97.
[4] For more on the debate over the meaning of the intended sacrifice within the
“Abrahamic faiths” see Levenson.
[5] Younus Y. Mirza, “Ishmael as Abraham’s Sacrifice: Ibn Taymiyya and Ibn Kathīr
on the Intended Victim,” Islam and Christian–Muslim Relations 24, no. 3 (2013):
277-298.

Judaism’s Perspective:
The Hebrew Akedah in Christian and Islamic Tradition

Christian Commentary on Genesis 22
Hebrews 11:17-19
By faith Abraham, when put to the test, offered up Isaac. He who had received the
promises was ready to offer up his only son, of whom he had been told, "It is through
Isaac that descendants shall be named for you." He considered the fact that God is
able even to raise someone from the dead -- and figuratively speaking, he did receive
him back.
James 2:21-24
Was not our ancestor Abraham justified by works when he offered his son Isaac on
the altar? You see that faith was active along with his works, and faith was brought to
completion by the works. Thus the scripture was fulfilled that says, "Abraham
believed God, and it was reckoned to him as righteousness," and he was called the
friend of God. You see that a person is justified by works and not by faith alone.
Remarks: Neither of these two New Testament "readings" of the Akedah would seem
to give insight to our reading of Abraham as passing the test of learning to recognize
the voice of Yahweh, the one true God, as the God who decidedly calls us away from
human sacrifice. Hebrews recounts Abraham's faith as one that even includes
resurrection; and James is interested in using the Akedah as an argument for being
"justified by works and not by faith alone." (Note: as we shall below, Martin Luther
liked Hebrews' reading so much that he used it for his own, but he despised James'
reading.)
Adversus Haereses, Irenaeus of Lyons (c. 180), Book IV, Chapter 5, Paragraph 4
Righteously also the apostles, being of the race of Abraham, left the ship and their
father, and followed the Word. Righteously also do we, possessing the same faith as
Abraham, and taking up the cross as Isaac did the wood follow Him. For in Abraham
man had learned beforehand, and had been accustomed to follow the Word of God.
For Abraham, according to his faith, followed the command of the Word of God, and
with a ready mind delivered up, as a sacrifice to God, his only-begotten and beloved
son, in order that God also might be pleased to offer up for all his seed His own
beloved and only-begotten Son, as a sacrifice for our redemption.
Remarks: This passage from the early Church Fathers exemplifies the Christian
comparison between Abraham's near sacrifice and God's alleged actual sacrifice: "in
order that God also might be pleased to offer up for all his seed His own beloved and
only-begotten Son, as a sacrifice for our redemption."
Martin Luther, Luther's Works, vol. 4: Lectures on Genesis: Chapters 21-25 (1)

I could not have been an onlooker, much less the performer and slayer. It is an
astounding situation that the dearly beloved father moves his knife close to the throat
of the dearly beloved son, and I surely admit that I cannot attain to these thoughts and
sentiments either by means of words or by reflecting on them. No one else should
have expounded this passage than St. Paul. We are not moved by those sentiments,
because we do not desire to feel and experience them. The son is obedient, like a
sheep for the slaughter, and he does not open his mouth. He thought: "Let the will of
the Lord be done," because he was brought up to conduct himself properly and to be
obedient to his father. With the exception of Christ we have no similar example of
obedience.
Remarks: Luther's comments here are exemplary of the other comparison made in a
Christian reading of Genesis 22: comparing Isaac's obedience to that of Christ's, in
willingly going to the sacrifice of the cross.
I was not able (in a thorough searching of his 55 volume works on CD-ROM) to find
in Luther the other more troublesome comparison between Abraham's willingness to
sacrifice a son and God's willingness to do the same -- and God's carrying it through -on the cross.
In commenting on Genesis 22:3 (see the same 4th volume of Luther's Works),
however, Luther does take on the inadequacies of human reason in a similar manner
as the passage I address in the page for Proper 8A. Within the context of commenting
on 22:3, he resolves the apparent contradiction that human reason sees -- i.e., the
promise of Isaac and the command to kill that promise -- as Abraham believing in the
Resurrection (taking his cue from Hebrews 11:19 cited above). The promise wouldn't
die with Isaac since there is the promise of Resurrection. This is, perhaps, a clever
way around the contradiction but, I believe, a more tortured route through the
Resurrection than the one I take in responding to his attack on reason (again, see
reflection #3 at Proper 8A) -- namely, that the Resurrection creates faith in human
reason beginning to recognize its former idolatry, such as the idolatry implied in the
command of Genesis 22:3. In short, the contradiction is resolved by learning to
recognize the voice in 22:1-3 as the voice of the old gods who demand the sacred
violence of human sacrifice. Those who demand the sacrifice of Jesus on the Cross
are listening to the same idolatrous voices. The Father of Jesus Christ may be willing
to give up his Son, who willingly gives himself up to our sacred violence; but the
Father is emphatically not the one who requires the sacrifice of the Lamb of God on
the cross.
John Wesley's Notes on the First Book of Moses Called Genesis

My son, God will provide himself a lamb -- This was the language either, 1. Of his
obedience; we must offer the lamb which God has appointed now to be offered; thus
giving him this general rule of submission to the divine will to prepare him for the
application of it to himself. Or, 2. Of his faith; whether he meant it so or no, this
proved to be the meaning of it; a sacrifice was provided instead of Isaac.
Thus, 1. Christ the great sacrifice of atonement was of God's providing: when none in
heaven or earth could have found a lamb for that burnt-offering, God himself found
the ransom. 2. All our sacrifices of acknowledgment are of God's providing too; 'tis he
that prepares the heart. The broken and contrite spirit is a sacrifice of God, of his
providing....
Now this obedience of Abraham in offering up Isaac is a lively representation, 1. Of
the love of God to us, in delivering up his only begotten Son to suffer and die for us,
as a sacrifice. Abraham was obliged both in duty and gratitude to part with Isaac and
parted with him to a friend, but God was under no obligations to us, for we were
enemies....
Remarks: here we get the "representation" between Abraham and God combined with
the popularized Anselmian atonement theory. Seeing Abraham's sacrifice as a
representation of God's sacrifice of Christ on the cross supports the idea that God
wrath would work violence on us save for Christ's substitution for us on Calvary.
Thus, I see exposing the violence of the popular Christian reading of Genesis 22 as
integral to exposing the violence of the popularized view of atonement.
Matthew Henry's Commentary
It was not God's intention that Isaac should actually be sacrificed, yet nobler blood
than that of animals, in due time, was to be shed for sin, even the blood of the only
begotten Son of God. But in the meanwhile, God would not in any case have human
sacrifices used. Another sacrifice is provided. Reference must be had to the promised
Messiah, the blessed Seed. Christ was sacrificed in our stead, as this ram instead of
Isaac, and his death was our discharge. And observe, that the temple, the place of
sacrifice, was afterwards built upon this same mount Moriah; and Calvary, where
Christ was crucified, was near. A new name was given to that place, for the
encouragement of all believers, to the end of the world, cheerfully to trust in God, and
obey him. Jehovah-jireh, the Lord will provide; probably alluding to what Abraham
had said, God will provide himself a lamb. The Lord will always have his eye upon
his people, in their straits and distresses, that he may give them seasonable help.
Remarks: Henry is to be commended for getting it right that God means for human
sacrifice to end with this animal sacrifice -- and even correct, too, that Christ is like
the ram, a substitution for Isaac to end all sacrifice. As I've tried to make more clear,

however, one needs to also not leave the door open for the sacrificial reading applied
to God. I'm not sure that Henry goes that extra mile. Henry does not clearly address
who demands the sacrifice in the first place. But his insight into this passage by
emphasizing God as the one who offers substitutes in the process of moving away
from sacrifice altogether, is helpful. The other point of clarity is to make sure that one
understands Jesus' sacrifice as a self-sacrifice, i.e., that he offers himself at the cross in
obedience to God's will of exposing the violence and emptiness of the human-based
practice of other-sacrifice.
Excerpts from The Koran (2)
Sura 2:122-131, "The Cow"
Children of Israel, remember that I have bestowed favors upon you and exalted you
above the nations. Fear the day when every soul shall stand alone: when neither
intercession nor ransom shall be accepted from it, nor any help be given it.
When his Lord put Abraham to the proof by enjoining on him certain commandments
and Abraham fulfilled them, He said: 'I have appointed you a leader of mankind.'
'And what of my descendants?' asked Abraham.
'My covenant,' said He, 'does not apply to the evildoers.'
We made the House (3) a resort and a sanctuary for mankind, saying: 'Make the place
where Abraham stood a house of worship.' We enjoined Abraham and Ishmael to
cleanse Our House for those who walk round it, who meditate in it, and who kneel and
prostrate themselves.
'Lord,' said Abraham, 'make this a land of peace and bestow plenty upon its people,
those of them that believe in Allah and the Last Day.'
'As for those that do not,' He answered, 'I shall let them live awhile and then drag
them to the scourge of Hell. Evil shall be their fate.'
Abraham and Ishmael built the House and dedicated it, saying: 'Accept this from us,
Lord. You hear all and You know all. Lord, make us submissive to You; make of our
descendants a nation that will submit to You. Teach us our rites of worship and turn to
us mercifully; You are forgiving and merciful. Lord, send forth to them an apostle of
their own who shall declare to them Your revelations and instruct them in the
Scriptures and in wisdom and purify them of sin. You are the Mighty, the Wise One.'

Who but a foolish man would renounce the faith of Abraham? We chose him in this
world, and in the world to come he shall dwell among the righteous. When his Lord
said to him: 'Submit,' he answered: 'I have submitted to the Lord of the Creation.'
Sura 37:81-113, "The Ranks"
Abraham was of the self-same faith [as Noah] and came to his Lord with a pure heart.
He said to his father and to his people: 'What are these that you worship? Would you
serve false gods instead of Allah? What do you think of the Lord of creation?'
He lifted up his eyes to the stars and said: 'I am sick!' And his people turned their
backs and went off.
He stole away to their idols and said to them: 'Will you not eat your offerings? Why
do you not speak?' With that he fell upon them, striking them down with his right
hand.
The people came running to the scene. 'Would you worship that which you have made
with your own hands,' he said, 'when it was Allah who created you and all that you
have made?'
They replied: 'Build up a pyre and cast him into the blazing flames.' Thus they
schemed against him: but We balked their schemes.
He said: 'I will take refuge with my Lord; He will guide me. Grant me a son, Lord,
and let him be a righteous man.'
We gave him news of a gentle son. And when he reached the age when he could work
with him his father said to him: 'My son, I dreamt that I was sacrificing you. Tell me
what you think.'
He replied: 'Father, do as you are bidden. Allah willing, you shall find me faithful.'
And when they had both surrendered themselves to Allah's will, and Abraham had
laid down his son prostrate upon his face, We called out to him, saying: 'Abraham,
you have fulfilled your vision.' Thus did We reward the righteous. That was indeed a
bitter test. We ransomed his son with a noble sacrifice and bestowed on him the praise
of later generations. 'Peace be on Abraham!'
Thus are the righteous rewarded. He was one of Our believing servants.

We gave him Isaac, whom We made a saintly prophet, and blessed them both. Among
their offspring were some who did good works and others who clearly sinned against
their souls.
Remarks: It is not perfectly clear which son is nearly sacrificed in 37:100ff. My
reading is that it is Ishmael, since Isaac is specifically named after the recounting of
the near child sacrifice. I would also assume that this took place in Meccah, which is
why Ishmael and Abraham built the Ka'ba there (2:125).
The context of this "bitter test" comes closer to the Girardian reading -- namely, a
testing having to do with remaining faithful in the face of idol worship. But there is
still no hint of understanding that any demand for such a human sacrifice is itself from
idol worship, not from the true God.
Having Allah say such things of unbelievers as, 'I shall let them live awhile and then
drag them to the scourge of Hell' (an extremely common sort of saying in the Qur'an),
would seem to accept the common view of God's wrath, a backbone for religions of
sacred violence (Christianity included).
There may be much else in Islamic traditional readings of this passage of which I am
not aware.
Notes
1. (J. J. Pelikan, H. C. Oswald & H. T. Lehmann, Ed.), Saint Louis: Concordia
Publishing House (1999, c1964), concluding paragraph of comments on Gen. 22:10.
2. trans. by N. J. Dawood, New York: Penguin Books, 1956, pages 345, 171-172.
3. The Ka'ba at Mecca.

Isaac is a wonderful type of Christ, the only Son who was willing to give His life to
please His Father.
•
•

Both Isaac and Christ were promised sons;
Both were born miraculously (of course, Christ was born of the Virgin Mary
and was sinless);

•
•
•
•
•
•
•

•

Both brought joy to the heart of the father;
Both were born at the set time.
Both were persecuted by their brethren and both were obedient unto death.
Both were about the age 30 (note Genesis 23 gives Sarah’s death at age
127, so Isaac was 37 then!
Christ was crucified between two thieves, and the two young men went with
Isaac (v. 3).
Isaac questioned his father, and Jesus asked, “My God, why have You
forsaken Me?” (Matt. 27:46, nkjv)
Of course, Christ actually died, while Isaac was spared. However, in God’s
sight Isaac had “died.” Hebrews 11:19 says that “in a figure” (that is,
symbolically) Isaac was raised from the dead.
Verse 19 indicates that Abraham returned to the waiting servants, but
nothing is said about Isaac. This too is a type; for the next time we see Isaac,
he is receiving his bride! (24:62ff) Even so Christ gave Himself on the cross
and went back to heaven, and one day will come forth to receive His Bride,
the church.[1]

Genesis 22:1-19

1. Now it came to pass after these things that God tested Abraham, and said to
him, “Abraham!” And he said, “Here I am.”
2. Then He said, “Take now your son, your only son Isaac, whom you love,
and go to the land of Moriah, and offer him there as a burnt offering on one
of the mountains of which I shall tell you.”
3. So Abraham rose early in the morning and saddled his donkey, and took
two of his young men with him, and Isaac his son; and he split the wood for
the burnt offering, and arose and went to the place of which God had told
him.
4. Then on the third day Abraham lifted his eyes and saw the place afar off.
5. And Abraham said to his young men, “Stay here with the donkey; the lad
and I will go yonder and worship, and we will come back to you.” Romans
4.17 (as it is written, “I have made you a father of many nations”) in the
presence of Him whom he believed—God, who gives life to the dead and
calls those things which do not exist as though they did;
6. So Abraham took the wood of the burnt offering and laid it on Isaac his
son (John 19.17); and he took the fire in his hand, and a knife, and the two of
them went together. II Corinthians 5.21; Isaiah 53.6 All we like sheep have
gone astray; We have turned, every one, to his own way; And the Lord has
laid on Him the iniquity of us all.

7. But Isaac spoke to Abraham his father and said, “My father!” And he said,
“Here I am, my son.” Then he said, “Look, the fire and the wood, but where
is the lamb for a burnt offering?”
8. And Abraham said, “My son, God will provide for Himself the lamb for a
burnt offering.” So the two of them went together. John 1.29
9. Then they came to the place of which God had told him. And Abraham built
an altar there and placed the wood in order; and he bound Isaac his son and
laid him on the altar, upon the wood.
10. And Abraham stretched out his hand and took the knife to slay his son.
11. But the Angel of the Lord called to him from heaven and said, “Abraham,
Abraham!” So he said, “Here I am.”
12. And He said, “Do not lay your hand on the lad, or do anything to him; for now
I know that you fear God, since you have not withheld your son, your only
son, from Me.”
13. Then Abraham lifted his eyes and looked, and there behind him was a
ram caught in a thicket by its horns. So Abraham went and took the ram, and
offered it up for a burnt offering instead of his son. (This “ram” shows very
specifically that the prophecy wasn’t fulfilled until THE LAMB was
slain)
14. And Abraham called the name of the place, The-Lord-Will-Provide; as it is
said to this day, “In the Mount of the Lord it shall be provided.” Galatians
3:8 And the Scripture, foreseeing that God would justify the Gentiles by faith,
preached the gospel to Abraham beforehand, saying, “In you all the nations
shall be blessed.”
15. Then the Angel of the Lord called to Abraham a second time out of heaven,
16. and said: “By Myself I have sworn, says the Lord, because you have done
this thing, and have not withheld your son, your only son—
17. blessing I will bless you, and multiplying I will multiply your descendants as
the stars of the heaven and as the sand which is on the seashore; and your
descendants shall possess the gate of their enemies.
18. In your seed all the nations of the earth shall be blessed, because you have
obeyed My voice.” Galatians 3:14-16 that the blessing of Abraham might
come upon the Gentiles in Christ Jesus, that we might receive the promise of
the Spirit through faith. 15 Brethren, I speak in the manner of men: Though it
is only a man’s covenant, yet if it is confirmed, no one annuls or adds to it. 16
Now to Abraham and his Seed were the promises made. He does not say,
“And to seeds,” as of many, but as of one, “And to your Seed,” who is Christ.
19. So Abraham returned to his young men, and they rose and went together to
Beersheba; and Abraham dwelt at Beersheba.
Expect[2] tests from God (Gen. 22:1–2)[3]
•

Our faith is not really tested until God asks us to bear what seems
unbearable, do what seems unreasonable, and expect what seems
impossible.

•

Faith does not demand explanations; faith rests on promises.

Focus on promises, not explanations (Gen. 22:3–5)
Depend on God’s provision (Gen. 22:6–14)
•

•

•

•

•

Where does the Lord provide our needs? In the place of His assignment.
Abraham was at the right place, so God could meet his needs. We have no
right to expect the provision of God if we are not in the will of God.
When does God meet our needs? Just when we have the need and not a
minute before. When you bring your requests to the throne of grace, God
answers with mercy and grace “in time of need” (Heb. 4:16). Sometimes it
looks like God waits until the last minute to send help, but that is only from
our human point of view. God is never late.
How does God provide for us? In ways that are usually quite natural. God did
not send an angel with a sacrifice; He simply allowed a ram to get caught in
a bush at a time when Abraham needed it and in a place where Abraham
could get his hands on it. All Abraham needed was one animal, so God did
not send a whole flock of sheep.
To whom does God give His provision? To those who trust Him and obey His
instructions. When we are doing the will of God, we have the right to expect
the provision of God. A deacon in the first church I pastored used to remind
us, “When God’s work is done in God’s way, it will not lack God’s support.”
God is not obligated to bless my ideas or projects, but He is obligated to
support His work if it is done in His way.
Why does God provide our every need? For the great glory of His name!
“Hallowed be Thy name” is the first petition in the Lord’s Prayer (Matt. 6:9–
13), and it governs all the other requests. God was glorified on Mount Moriah
because Abraham and Isaac did the will of the Lord and glorified Jesus
Christ. We must pause to consider this important truth.

Seek to glorify Christ
If ever two suffering people revealed Jesus Christ, it was Abraham and Isaac on Mount
Moriah. Their experience is a picture of the Father and the Son and the cross and is one
of the most beautiful types of Christ found anywhere in the Old Testament. Jesus said
to the Jews, “Your father, Abraham, rejoiced to see My day; and he saw it, and was
glad” (John 8:56).
• In Isaac’s miraculous birth, Abraham saw the day of Christ’s birth;
• In Isaac’s marriage (Gen. 24), he saw the day of Christ’s coming for His
bride.
• But on Mount Moriah, when Isaac willingly put himself on the altar, Abraham
saw the day of Christ’s death and resurrection.
Look forward to what God has for you (Gen. 22:15–24)

Beer-sheba, where Abraham dwelt, is about forty-two miles distant from Jerusalem, and
it is not to be wondered at that Abraham, Isaac, the two servants, and the ass laden
with wood for the burnt-offering, did not reach this place till the third day; See Ge 22:4.

Verse 4. The third day] three is a mystical number:
• Christ rose from the dead the third day, Mt 17:23; 1Co 15:4;
• He was crucified the third hour after noon, Mr 15:25:
• On the third day Isaac was to be offered up, so it was the third day in which
Christ also was to be perfected, Lu 13:32;
• the binding of Isaac, Ge 21:9, was also typical, so Christ was bound, Mt
27:2.[4]

Isaac carried the wood for the burnt-offering, Ge 22:6, so Christ carried the tree
whereon he died, Joh 19:17;
• The Son bore the burden of sin. It is interesting that the wood is mentioned
five times in the narrative and that Isaac did not start carrying the wood until
he arrived at Mount Moriah.
• The wood is not just a picture of the cross, for Jesus did not carry His cross
all the way to Calvary. The wood seems to also be a picture of the burden of
sin that Jesus bore for us (1 Peter 2:24). Abraham took the wood and “laid it
upon Isaac his son” (Gen. 22:6), and “the Lord hath laid on Him [Jesus] the
iniquity of us all” (Isa. 53:6). The fire consumed the wood as a picture of the
judgment of God against sin.[5]

[1]Warren W. Wiersbe, Wiersbe’s Expository Outlines on the Old Testament, (Jewish
New Testament Publications: The Jewish New Testament Commentary) Clarksville,
MD.
[2] All of these points are quoted from Warren W. Wiersbe, Be Obedient, (Wheaton, IL:
Victor Books) 1994.
[3]Warren W. Wiersbe, Be Obedient, (Wheaton, IL: Victor Books) 1994.

[4]Clarke, Adam, Clarke’s Commentary: Genesis, (Albany, OR: Ages Software, Inc.)
1999.
[5]Warren W. Wiersbe, Be Obedient, (Wheaton, IL: Victor Books) 1994.

The BIBLE Project
The Bible has many difficult passages for modern readers, but few are
more challenging than the moment when God asks Abraham to sacrifice
his son Isaac in Genesis 22
Genesis 22
Loading...
More
.
This story causes us to ask a lot of troubling questions. What kind of God
would ask for this? Is God commanding child sacrifice? Isn’t this request
in conflict with everything else God seems to value?
We are in the middle of a series on difficult passages in the Bible. In part
one, we looked at the flood. Now we jump ahead a few chapters
in Genesis to consider the requested sacrifice of Isaac.
If the Bible is a unified story that leads to Jesus, then is Jesus connected
to such a disturbing request? Is the God of love found anywhere in this
passage? The good news is that the answer to both questions is, “Yes!”
Let’s take a look.
Abraham’s Long-Awaited Son
Genesis 1-11 tells the story of how God created all things and made
humans in his image to rule on his behalf. However, the humans misuse
their rule, and the world spins out of control into violence and death. This

all leads up to the rebellion and scattering of the people from Babylon
(Genesis 11
Genesis 11
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).
God calls a man named Abram, later known as Abraham, to launch his
plan to rescue and bless the whole world through Abraham’s family
(Genesis 12
Genesis 12
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). But there’s a problem: Abraham is childless and his wife is barren.
Although this problem lurks in the background of Abraham’s story, God
reaffirms his promise. One day, Abraham will have a son, and his
descendants will be a great nation. And after decades of waiting, Isaac
was born.
But the long wait for Isaac wasn’t Abraham’s true test. This comes in the
very next chapter (Genesis 22
Genesis 22
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) when God tells Abraham to take his beloved son and sacrifice him.
Abraham must have been confused. Why would God promise him a son
and then take the son away? At best, it feels like a strange inconsistency.
At worst, it’s an evil trick.
What’s Really Going On Here?
When we look at the context of this story, we notice three things that lead
us to greater understanding of this problematic passage in Genesis 22
Genesis 22
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.
1. THIS WASN’T ABRAHAM’S FIRST EXPERIENCE WITH GOD

God had already revealed himself to Abraham many times through
Abraham’s successes and failures, his faith and fear, in promises and

forgiveness. Abraham knew the character of God. Once, he even asked
God, “Will not the judge of all the earth do right?” (Genesis 18:25
Genesis 18:25
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) After this encounter, perhaps Abraham settled this question in his mind
once and for all.
Abraham obeyed God’s unexpected command because he trusted God’s
promise and knew him to be good and trustworthy.
2. ABRAHAM DIDN’T THINK ISAAC WOULD DIE

When they reached the mountain, Abraham told his servant, “Stay here
with the donkey; I and the boy will go over there and worship and come
again to you” (Genesis 22:5
Genesis 22:5
Loading...
More
). The text is careful to include both Abraham and Isaac in the return
journey.
Or consider Isaac’s question about where the lamb for the sacrifice would
come from. Abraham responds, “God himself will provide the lamb”
(Genesis 22:8
Genesis 22:8
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). It seems Abraham prepared himself to do what God asked, but he
expected something else to happen.
The author of the book of Hebrews gives us insight to Abraham’s
thoughts. It says, “He considered that God was able even to raise [Isaac]
from the dead” (Hebrews 11:19
Hebrews 11:19
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). Instead of a resurrection, Abraham was spared the sacrifice.
When the Bible depicts violence, things are often not what they seem at
first glance. A surface reading may hide a character’s motivations and

intentions. In other cases, referencing other points in the biblical tradition
can shed light on difficult passages. This is certainly the case with our
next point—prophetic reenactment.
3. PROPHETIC REENACTMENT

The story of Abraham and Isaac takes on a larger significance when you
place it in the context of prophetic reenactment. Throughout the Bible,
God asked prophets to reenact in miniature things that he would do on a
larger scale. The acts themselves seem strange until you see them as an
acted out allegory. Then you start asking different questions.
When we read Genesis 22
Genesis 22
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, we may think, "How could God have required this?" But when we view
the story through the lens of prophetic reenactment, we can ask, "What
did God intend for us to learn through this?"
Just as God called the prophet Hosea to act the part of God in marrying a
prostitute (Hosea 1
Hosea 1
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) and told Ezekiel to lie on his side for over a year to symbolize the siege
of Jerusalem (Ezekiel 4
Ezekiel 4
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), so God asked Abraham to play the part of God in the sacrifice of his
own son.
This begs the question: What son are we talking about here?
Genesis 22 Points to Jesus
The entire Bible points to Jesus, and this is especially true of Genesis 22
Genesis 22
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More
. This passage is like a lock. Jesus is the key that unlocks it for us. Think
about the parallels between this story and the story of Jesus.
• Both Isaac and Jesus are “beloved sons” who have been longawaited and are born in miraculous circumstances (Genesis 22:1
Genesis 22:1
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, Matthew 3:17
Matthew 3:17
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).
• Both sons carry the wood that is to be the instrument of their deaths
on their backs (Genesis 22:6
Genesis 22:6
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, John 19:17
John 19:17
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).
• In both cases, the father leads the son, and the son follows
obediently toward his own death (Genesis 22:3
Genesis 22:3
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, Matthew 26:39
Matthew 26:39
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).
• God provides the sacrifice, which Abraham says will be a lamb
(Genesis 22:8
Genesis 22:8

•
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, John 1:29
John 1:29
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Jesus was also an innocent son who went willingly up the mountain
to be crucified.

Jesus is the True Isaac
What do all these parallels mean? Abraham and Isaac point beyond
themselves to the Messiah. This story is a parable of the greater
redemption God would someday accomplish through one of their
descendants, Jesus.
An exchange happens in Genesis 22
Genesis 22
Loading...
More
, the ram in place of Isaac. This points to the greater exchange that
happens at the cross, the Son of God in place of us. In Jesus, God brings
his own promised Son into death and through it. Just like Isaac, God
spares humanity because he takes the cross on himself.
The Comfort of the Cross
Most people aren’t disturbed by the outcome of Genesis 22
Genesis 22
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. Instead, it’s the fact that God asked Abraham to sacrifice his son in the
first place. How could Abraham agree? This seems more like parental
neglect than faithful obedience.
But remember what we’ve covered so far. If Isaac represents Jesus in the
story, then Abraham stands in for God.

From that angle, Abraham’s willingness is comforting. This is the point
that Paul makes when he draws language from Genesis 22

Genesis 22
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to ask, “He who did not spare his own son, but gave him up for us all, will
he not also with him graciously give us all things?” (Romans 8:31
Romans 8:31
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).
On the grounds of this sacrifice, Paul pronounces one of the strongest
messages of hope and consolation in all of Scripture,
“For I am sure that neither death nor life, nor angels nor rulers, nor things
present nor things to come, nor powers, nor height nor depth, nor
anything else in all creation, will be able to separate us from the love of
God in Christ Jesus our Lord” (Romans 8:38-39).
Romans 8:38-39
But Why Death At All?
Perhaps seeing this story in the larger context of Jesus’ sacrifice doesn’t
relieve your troubling questions but only makes them worse. After all,
God is still requiring the death of a son, only this time it's his own!
Why does death have to be involved at all? Why such violence? Couldn’t
God just wave his hand and fix things? Why did there have to be a
sacrifice?
To answer these questions, we need to ponder the entire biblical story. In
the beginning, God made a good world and created beings in his image
to rule it with him (Genesis 1:26-28
Genesis 1:26-28
Loading...
). He offered humanity richness of life because it was a life with him, the
source of all life. But there was a condition: that if humanity turned away

from him, they would die because nothing can live away from God. Yet
that is exactly what they chose.
God didn't introduce death into the equation; humanity did. God’s
problem (and ours) is figuring out how to deal with it.
God can’t pretend death isn’t there. He is life, and we have chosen to live
by our own standards. The Hebrew Scriptures wrestle with the question
of how death will be resolved. And the answer it gives is sacrifice.
Sacrifice is the death of one thing so something else can have a new life.
What makes the gospel such good news is that God solves the problem of
death, not by demanding the death of everything touched by the stain of
evil but by offering himself instead. The result of Jesus’s sacrifice means
new life for us all.
So where do we land?
On the surface, Genesis 22
Genesis 22
The Offering of Isaac
1Now it came about after these things, that God tested Abraham, and said
to him, “Abraham!” And he said, “Here I am.” 2He said, “Take now your
son, your only son, whom you love, Isaac, and go to the land of Moriah,
and offer him there as a burnt offering on one of the mountains of which I
will tell you.” 3So Abraham rose early in the morning and saddled his
donkey, and took two of his young men with him and Isaac his son; and
he split wood for the burnt offering, and arose and went to the place of
which God had told him. 4On the third day Abraham raised his eyes and
saw the place from a distance. 5Abraham said to his young men, “Stay
here with the donkey, and I and the lad will go over there; and we will
worship and return to you.” 6Abraham took the wood of the burnt
offering and laid it on Isaac his son, and he took in his hand the fire and
the knife. So the two of them walked on together. 7Isaac spoke to
Abraham his father and said, “My father!” And he said, “Here I am, my
son.” And he said, “Behold, the fire and the wood, but where is the lamb
for the burnt offering?” 8Abraham said, “God will provide for Himself the

lamb for the burnt offering, my son.” So the two of them walked on
together.
9Then they came to the place of which God had told him; and Abraham
built the altar there and arranged the wood, and bound his son Isaac and
laid him on the altar, on top of the wood. 10Abraham stretched out his
hand and took the knife to slay his son. 11But the angel of the Lord called
to him from heaven and said, “Abraham, Abraham!” And he said, “Here I
am.” 12He said, “Do not stretch out your hand against the lad, and do
nothing to him; for now I know that you fear God, since you have not
withheld your son, your only son, from Me.” 13Then Abraham raised his
eyes and looked, and behold, behind him a ram caught in the thicket by
his horns; and Abraham went and took the ram and offered him up for a
burnt offering in the place of his son. 14Abraham called the name of that
place The Lord Will Provide, as it is said to this day, “In the mount of the
Lord it will be provided.”
15Then the angel of the Lord called to Abraham a second time from
heaven, 16and said, “By Myself I have sworn, declares the Lord, because
you have done this thing and have not withheld your son, your only
son, 17indeed I will greatly bless you, and I will greatly multiply your seed
as the stars of the heavens and as the sand which is on the seashore; and
your seed shall possess the gate of their enemies. 18In your seed all the
nations of the earth shall be blessed, because you have obeyed My
voice.” 19So Abraham returned to his young men, and they arose and
went together to Beersheba; and Abraham lived at Beersheba.
20Now it came about after these things, that it was told Abraham, saying,
“Behold, Milcah also has borne children to your brother Nahor: 21Uz his
firstborn and Buz his brother and Kemuel the father of Aram 22and
Chesed and Hazo and Pildash and Jidlaph and Bethuel.” 23Bethuel
became the father of Rebekah; these eight Milcah bore to Nahor,
Abraham’s brother. 24His concubine, whose name was Reumah, also
bore Tebah and Gaham and Tahash and Maacah.
More
is a problematic passage. But when we see how this story fits in with the
broader context of Scripture, we see that this is one of the clearest stories
pointing us toward God’s solution to the problem of death in our world. In
choosing Abraham, God launches a plan to rescue the world. Abraham’s

words to Isaac ultimately point to Jesus, “God himself will provide the
sacrifice.”

