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The Riot Subdued (19:23-41) 

LUKE HAS ONE more picture to give us from Paul's lengthy 
ministry in Ephesus. He seems to have omitted the 
battle with what Paul calls "wild beasts" (1 Cor. 
15:32) as well as the hardships that caused him to 
despair "even of life" (2 Cor. 1:8-10). Many 
scholars think Paul may have been imprisoned in 
Ephesus for a period of time.  
But the riot—especially its conclusion in the acquittal of the 
Christians—fits in with a theme that Luke considered 
important: opposition to the gospel (here cited as "great 
disturbance about the Way," v. 23).  

Luke consistently stresses the real reasons behind 
such opposition, especially because opposition was usually 
for reasons other than the content of the gospel. 

Here in Ephesus (as elsewhere, see 5:17; 13:45; 17:5) the root of 
the opposition was jealousy. As in Philippi (16:19), it had 
primarily an economic reason, though it was couched in 
religious and patriotic terms when presented in public.  



 

The temple of Artemis was a key to the economic 
stability of Ephesus, for foreigners traveled there to 
worship and deposited money in the temple. This had 
become more significant in the time of Paul since the city was 
beginning to lose its significance as a center for international 
trade. 

Demetrius must have been the president of the 
guild of silversmiths. In those days "members of the 
same trade united to form professional guilds, or 
collegia, which set standards for their own trade and 
united to defend their economic interests." The 
silversmiths made "silver shrines of Artemis" (v. 24), 
that is, "miniature silver niches, containing an image of the 
goddess, which her votaries [devotees] bought to dedicate in the 
temple." Archaeologists have found "silver reproductions of her 
image and terra-cotta [clay] models of her temple." In his 
speech to his colleagues, Demetrius is frank about 
the way Paul's preaching had hit them 
economically (vv. 24-26). But it would hit the honor of the 
goddess (v. 27). That was the line they would take in their public 
agitation (v. 28). 

The silversmiths succeeded in getting the whole city 
into an uproar and seized two of Paul's colleagues (v. 
29).  

 



The apostle wanted very much to take the place 
of his colleagues, but the wisdom of the believers 
and Paul's influential friends prevailed, and he 
remained in hiding (vv. 30-31).  

The word translated "officials of the province" is 
Asiarchai (Asiarchs). While there is some uncertainty 
about the exact duties of these high government 
officials, their presence in Ephesus during the first 
four centuries has been clearly attested. Strabo, 
writing only one generation before the date of this 
story, refers to the Asiarchs of Tralles as a group. In 
other words, Paul had wealthy and powerful 
friends at Ephesus. 
Luke's terminology and description of the proceedings has 
remarkable parallels with the evidence that is emerging about 
the social structure of Asia, especially of Ephesus, in the mid-
first century.  

The people gathered in the great theater of Ephesus, where 
meetings of the assembly were held (vv. 30-31). This was an 
unofficial or informal assembly, which Luke calls the 
ekklesia (vv. 32, 41) and distinguishes from "legal assembly" 
(te ennomo ekklesia), which had its regular official meetings 
(see v. 39).  

The Jews seem to have become nervous about trouble coming to 
them, so they wanted to distance themselves from Paul by 
thrusting a certain Alexander to the forefront.  



But he had no chance to speak for a mob mentality has 
taken over. The result is a two-hour-long shouting 
session (vv. 33-34). 

 

At this stage the city clerk took over (v. 35).  

 

He appealed to the heritage of the city, which believed that the 
many-breasted image of the goddess Artemis had fallen down 
from heaven (v. 35) and was thus of divine workmanship. His 
point was that the security of having such facts should cause 
them not to panic and do something rash (v. 36).  

Besides, there were legal ways to handle such issues: 
"The courts are open and there are proconsuls" (v. 38). 
This statement "reflects the Roman practice in Asia of holding 
courts under the proconsul in nine or more principal cities which 
served as district capitals."  

The concerns of the clerk about a bad report going to the 
Romans have been reflected by another writer, Dio of Prusa, 
who wrote about fifty years later. City assemblies were on their 
way out at that time, because Rome wanted to eliminate these 
democratic elements. According to Sherwin- White, "this was 
the last age of civic autonomy in the ancient world." By the late 
second and early third centuries "civic politics in the old pattern 
of the city-state, with its assemblies and councils," had come to 
an end.  



The clerk must have been fearing these trends when he 
cautioned his people about the Roman reaction to this 
commotion (v. 40). 

Luke saw this event as another victory for the 
cause of the gospel.  
In his estimation, the existing legal system, if properly 
administered, could be relied upon to give the Christians a 
fair trial (cf. also the decision of the proconsul Gallio in 
Corinth in 18:12-17; see comments). 

 

The law as protector. 

Though the legal system was not influenced by Christianity in 
the first century, Luke shows that several times it 
protected Christians from unfair treatment. Shortly 
after this Paul wrote to the Christians in Rome about the positive 
contribution made by the state: 

For rulers hold no terror for those who do 
right, but for those who do wrong. Do you want 
to be free from fear of the one in authority? 
Then do what is right and he will commend you. 
For he is God's servant to do you good… 
Therefore, it is necessary to submit to the 
authorities, not only because of possible 
punishment but also because of conscience. 
(Rom. 13:3-5)  



In Ephesus the fact that Paul was friendly 
with the Asiarchs (v. 31) may have helped 
him to get a fair trial.  
Luke's emphasis of the place of the state and its response to 
Christianity shows us that we too should think of how the 
church relates to the state. 
 

 

Acting wisely in connection with the state. 

The reaction of the state to Christianity was an 
important issue to Luke. We too should regard this with 
utmost seriousness. But how does this flesh itself out in daily 
life? Many of us know of situations where people make use of a 
special connection they have to influence unfairly the process of 
justice. Surely Luke is not advocating this. Rather, he seems to 
be implying that there are non-Christian judges who are 
reasonable and who abide by the law. In times of difficulty we 
can appeal to such for protection under the law. Such protection 
may be necessary for Christian activity to go on. Christians have 
done this throughout history to good effect. With certain 
repressive states, of course, such attempts may end in disaster. 
But that does not exempt Christians living in those states from 
thinking how best they can relate to the law of their land. 

In recent years as opposition to evangelism has mounted in Sri 
Lanka, we have been grateful for a constitution that ensures the 
people's right to practice and propagate the religion of their 
choice. In times of crisis we have appealed to that. The fact that 



some Christians know influential people in the government has 
also helped in enabling us to get the protection that is rightfully 
ours. But there are rumblings afoot now to change this 
constitution, which will result in the curtailment of freedom of 
religious practice and propagation. Some Christian leaders are 
therefore trying to prevent such changes, using every 
opportunity they have to influence our leaders. Some are writing 
articles and publishing them in secular forums, just as the early 
apologists did in defense of the Christian practice of evangelism. 
Some are meeting their friends in the government to lobby 
support for the cause. Some are alerting the world Christian 
community in the hope that others will speak up on behalf of 
Christians in Sri Lanka. 

A few years ago the president of a Muslim country ordered the 
banning of a new Bible just a few days before its release. The 
protests and pleas of the Christians in that country were of no 
avail. This president visited the West around this time. On this 
trip a U.S. Senator told him that he was the first president in the 
history of the world to ban a Bible. The Pope also talked to him 
about this ban. As a result, he removed the ban as soon as he 
returned home! 

Should we, then, go after friendships with influential people? 
Should we give time and energy to "hobnob with the big wigs"? 
This depends on one's personal call. The influential people 
in a society also need Christ, and we should attempt to 
make friends with them so that we can witness to 
them. We must assume that Paul presented the gospel 
to the Asiarchs, just as he did to everyone he met. 



Some may be called to move in those circles in order to 
influence them to give the work of the gospel the protection it 
requires. Such should be supported by the Christian group that 
they are accountable to. This group can help them avoid 
breaking Christian principles as they move around with those 
who live on this high social plane.  

Like Joseph, Nehemiah, Esther, and Mordecai, 
we should use any esteem we have won with 

national leaders to represent the cause of 
God's kingdom and to highlight the need for 

the protection of his people. 
While the church in Acts was possibly too young to produce 
politicians, the biblical attitude to society has a place for 
devout Christians to enter into the sphere of national life so 
as to influence it through kingdom principles. 

 
       - NIV Application Commentary 
	  
	  
	  
	  
	  
	  
	  

vv.21-22.  The conclusion of the preceding events 
brought Paul to a period of comparative quiet, in 
which he began to think of leaving Ephesus.  



(21) “When these things were accomplished, Paul purposed in 
spirit to pass through Macedonia and Achaia, and go to 
Jerusalem, saying, After I have been there, I must also see 
Rome.  

(22) So he sent into Macedonia two of those who were 
ministering to him, Timothy and Erastus; but he himself stayed 
in Asia for a season.” 

It is supposed by some that, previous to this period, Paul had 
made a short visit to Corinth, and returned again to Ephesus. 
This supposition is based upon expressions in the Second Epistle 
to the Corinthians, which are understood to imply such a visit. I 
regard the evidence, however, as insufficient for a safe 
conclusion, and will, therefore, treat the narrative as though no 
such visit had taken place. The reader who is curious to 
investigate the question should refer to Mr. Howson on the 
affirmative, and Paley on the negative.  

The First Epistle to the Corinthians was written 
from Ephesus, as we learn from the remark, 
(chapter 16:8-9,) “I will tarry in Ephesus until 
Pentecost; for a great and effectual door is opened to me, 
and there are many adversaries.”  

It was also during the present visit that it was written, for, during 
his first visit, he did not tarry at all. The exact date of the epistle 
is best fixed within the period covered by the words “he himself 
stayed in Asia for a season;” for it was then that “a great and 
effectual door” was first opened to him. Other evidences of the 
date concur with these, and are fully stated by Mr. Howson.  



This is not really the first epistle Paul wrote to the Corinthians; 
for in it he speaks of another, which he had previously written, 
upon the subject of fornication. He says: “I wrote to you in an 
epistle not to keep company with fornicators.” This is all we 
know of the subject-matter of the epistle, which is lost; and 
perhaps it was for the reason that it treated of this subject alone, 
and in a less detailed method than does the epistle now called 
the first, that it was not preserved with the other two. 

Subsequent to the date of the lost epistle, some members of the 
household of Chloe had brought him information of great 
disorders and corruption in the Church in Corinth. He learned 
that the congregation was distracted by party strife; that 
fornication, and even incest were still tolerated by them; that 
some of them were engaged in litigation before the civil courts; 
that his own apostolic authority was called in question; that their 
women, contrary to the prevailing rules of modesty, took part in 
the worship with unvailed faces; that some confusion and strife 
had arisen in reference to the spiritual gifts among them; that 
some among them were even denying the resurrection; and that 
the Lord's supper was profaned by feasting and drunkenness. 
Besides all this, he had received a letter from them calling for 
information in reference to marriage and divorce, and the eating 
of meats offered to idols. To answer their questions, and to 
correct and rebuke these disorders, was the object of the epistle. 
The temper in which it is written appears calm and stern; yet it is 
not conceivable that Paul could hear of corruptions so gross in a 
Church which had cost him so much labor and anxiety, without 
intense pain. Though no such feeling was allowed to manifest 
itself in the epistle, he was constrained afterward, to confess it, 
and say to them, “Out of much affliction and anguish of heart, I 



wrote to you, with many tears.“ It was, therefore, with a 
heart full of anguish in reference to some results of 
his past labors, but buoyed up by the opening of a 
wide and effectual door in his present field, that he 
sent Timothy and Erastus into Macedonia, but 
remained himself in Asia for a season.  

 

vv. 23–27  (23) “Now, about that period, there arose no 
small stir concerning the way. (24) For a certain man named 
Demetrius, a silversmith, brought no little employment to the 
artisans by making silver shrines of Diana, (25) Calling them 
together, and the workmen employed about such things, he said, 
Men, you understand that by this employment we have our 
wealth. (26) And you see and hear that not only at Ephesus, but 
in almost the whole of Asia, this Paul, by his persuasion, has 
turned away a great multitude, saying that they are not gods 
which are made with hands; (27) and not only is this our 
business in danger of coming into contempt, but also the temple 
of the great goddess Diana will be despised, and the majesty of 
her whom all Asia and the world worships will be destroyed.”  

This is the most truthful and candid of all the 
speeches ever uttered against Paul.  
The charge that he had said these were not gods which were 
made with hands, was literally true, and free from 
exaggeration.  



The appeals, too, by which he sought to stir up the 
passions of his hearers, were candid; for he appeals 
directly to their pecuniary interest, which was 
suffering; to their veneration for the temple, which 
was counted one of the seven wonders of the world and 
to their reverence for the goddess who was the chief 
object of their worship.  

 

The statement of the effects already 
produced by Paul's preaching throughout 

the city and the province, endangering 
their whole system of idolatry, was     

equally truthful. 
Whether he is entitled to the same degree of credit in reference 
to the motive which prompted him, is more doubtful; for the fact 
that the class of men in Ephesus had the greatest pecuniary 
interest in the worship of Diana were the first to defend her 
sinking cause, is a suspicious circumstance, especially when we 
remember that these artisans had better reason than any others to 
know that the pieces of silver which they had molded and 
polished with their own hands were not gods. It appears to have 
been a corrupt determination to save their traffic at all hazards, 
which made them ignore the evidence of their own senses, and 
rendered them impervious to the arguments and demonstrations 
of Paul.  



vv.28-29.  The prospect of pecuniary ruin 
enraged the artisans, while their veneration for 
the goddess suggested the best theme on which to 
give vent to their wrath before the people.  
(28) “And when they heard this they were full of wrath, and 
cried out, saying, Great is Diana of the Ephesians. (29) And the 
whole city was filled with confusion; and having caught Gaius 
and Aristarchus, Macedonians, Paul's companions in travel, 
they rushed with one accord into the theater.”  

The outcry, “Great is Diana of the Ephesians,” 
awakened the old enthusiasm of all the idolaters who heard it, 
and the tone of rage with which it was uttered, suggesting some 
assault upon the honor of the goddess, threw the gathering 
mob into a frenzy. It was a kind of providence in reference 
to Paul, that he happened to be out of their reach.  

QUOTE: 

Not finding Paul, the mob seize his 
companions, and rushing into the 

theater, where criminals were 
sometimes exposed to wild beasts, they 
are about to take the part of the wild 

beasts themselves. 



What was the fate of Gaius and Aristarchus is not here 
stated, though both names occur afterward in the history, 
and probably designate the same individuals. 

  

 

vv.30-31.   When Paul heard the tumult, and 
knew that his companions had been dragged within the theater, 
he could but suppose that they were torn to 
pieces. This thought alone was intensely harrowing to his 
feelings; but it was still more so to know that they 
were suffering in his stead. He could not 
endure to remain inactive at such a crisis, but 
resolved to die with them. 
(30) “But Paul, having determined to go in to the people, the 
disciples would not permit him; (31) and some of the Asiarchs, 
also, who were his friends, sent to him and entreated him not to 
trust himself within the theater.”  

By such means he was restrained from his desperate 
purpose, after having fully made up his mind to die.  
 

The desperation to which he was driven he 
afterward describes to the Corinthians in this 
touching language:  



“We would not have you ignorant, brethren, 
of our trouble which came to us in Asia, that 
we were exceedingly pressed down beyond 
our strength, so that we despaired even of 

life: but we had within ourselves the 
sentence of death, that we should not trust in 
ourselves, but in God who raises the dead.” 

 

Giving up all hope of life, as he started toward the theater, and 
trusting in Him who raises the dead, when the tumult had 
subsided, and he was assured of safety, he felt much as if he 
had been raised from the dead.  

He therefore says, in the same connection, “Who delivered me 
from so grievous a death, and is delivering, in whom I trust that 
he will even yet deliver us: you also helping by prayer for us, 
that for the gift bestowed on us by means of many persons, 
thanks may be given by man on our behalf.”  

 

 

vv.32–34.   Leaving the apostle, for a time, in the cloud 
of sorrow which we will find still enveloping him when we meet 
him again, we turn to witness the proceedings 
within the theater. 



 (32) “Now some were crying one thing and some another; for 
the assembly was confused, and the greater part knew not on 
what account they had come together. (33) And they put forward 
Alexander out of the crowd, the Jews urging him forward. And 
Alexander, waving his hand, wished to make a defense to the 
people. (34) But knowing that he was a Jew, all with one voice, 
for about two hours, cried out, Great is Diana of the 
Ephesians.”  

 

There were two reasons why the Jews should feel some 
anxiety to defend themselves before this mob. First, It 
was well known in Ephesus that they were as much 
opposed to idols and idol worship as were the disciples.  

Second, The fact that the apostle and many of his 
brethren were Jews, naturally attracted toward all the 
Jews the hatred which had been aroused against them.  

A courageous and manly adherence to their own principles 
would have prompted them to share with the disciples the 
obloquy of their common position; but they were 
endeavoring to persuade the multitude that 
Paul and his party should not be identified 
with themselves.  
The cowardly trick was perceived by the multitude, as soon as 
they perceived that it was a Jew who was trying to address them, 
and they gave it the rebuke it deserved by refusing to hear him.  



vv.35–41.  The rage of an excited multitude, unless it find 
some new fuel to keep up the flame, will naturally subside in 
a few hours.  

While it is at its height, it becomes only the more furious the 
more it is opposed; but when it begins to subside, frequently a 
few well-chosen words are sufficient to restore quiet. Acting 
upon this principle, the city authorities had not, thus far, 
interfered with the mob; but when they were exhausted by long-
continued vociferation, the following well-timed and well-
worded speech was addressed to them.  

(35) “But the public clerk, having quieted the people, said, Men 
of Ephesus, what man is there who does not know that the city of 
Ephesus is a worshiper of the great goddess Diana, and of the 
image which fell down from Jupiter? (36) Seeing, then, that 
these things can not be spoken against, you ought to be quieted, 
and do nothing rashly. (37) For you have brought hither these 
men, who are neither robbers of temples nor blasphemers of 
your goddess. (38) If, then, Demetrius, and the artisans who are 
with him, have a complaint against any one, the courts are open, 
and there are proconsuls; let them accuse one another. (39) But 
if you are making inquiry concerning other matters, it shall be 
determined in a lawful assembly. (40) For we are in danger of 
being called to account for this day's tumult, there being no 
cause for which we will be able to give an account of this 
concourse. (41) And having spoken thus, he dismissed the 
assembly.” 

This is evidently the speech of a man well skilled in the 
management of popular assemblies, and, doubtless, its happy 



adaptation to the circumstances is what suggested to Luke the 
propriety of preserving it.  

It is probable that the speaker, like the Asiarchs who interfered 
to keep Paul out of danger, was a friend to the apostle, and a 
man of too much intelligence to receive with blind credulity the 
popular delusion in reference to the temple and image of Diana.  

The speech, indeed, has a ring of insincerity about it, indicating 
that the speaker was merely humoring the popular superstition 
for the special purpose before him. Upon this hypothesis the 
speech appears the more ingenious. The confident assumption 
that the divine honors bestowed on their goddess, and the belief 
that her image fell from heaven, were so well known that no 
man would call them in question, was soothing to their excited 
feelings, and the remark that the unquestionable certainty of 
these facts ought to make them feel entirely composed on the 
subject, brought them, by a happy turn of thought, to the very 
composure which he desired, and which they fancied was the 
result of a triumphant vindication of their cause. Advancing, 
then, to the case of the disciples, like a trained advocate, he 
ignores the real charge against them, that of denying that they 
are gods which are made with hands, and declares that they are 
neither temple robbers, nor revilers of their goddess. Then, as 
for the men who had excited them to this disturbance, the 
proconsular courts were the proper place for complaints like 
theirs, and they had no right to disturb the people with such 
matters. Finally, he gives them a gentle hint as to the 
unlawfulness of their assemblage, and the probability that 
they would be called to account for it by the Roman 
authorities.  



This last remark had special force with the majority, who, 
according to Luke, “knew not on what account they had come 
together;” and the whole speech was well aimed 
toward the result which followed, the dispersion 
of the mob.  
The city authorities had reason to congratulate themselves that 
so fierce a mob had been so successfully controlled, and the 
disciples could but be thankful to God that they had escaped so 
well. 
      - A Commentary on Acts of Apostles 
	  
	  
	  
	  

19:21 Paul intended to return to the places he had 
evangelized earlier on his second missionary trip and 
then go to Jerusalem before traveling further west.  

As he stated in his letter to the Romans (Rm 
15:23-29), he believed his missionary work in 
the east was finished. After taking the 
collection to Jerusalem, he planned to 
proceed to Rome and then further west to 
Spain. 

19:22 Some believe the Erastus mentioned here is the same as 
in Rm 16:23, while others dispute this.  



19:23-25 The cult of Artemis at Ephesus was part of a larger 
Greek cult of Artemis, the "Great Mother." As with many 
ancient cults, artisans like Demetrius made their living 
by fashioning cultic items such as idols. Paul's 
preaching jeopardized this vocation (vv. 25-26). 

19:26-27   Paul's reputation had spread 
throughout Asia, making him a threat to the 
beliefs and lifestyle for a considerable number 
of people.  

The Ephesian temple of Artemis, whose 
foundations went back to the eighth century 
B.C., was one of the seven wonders of the 
ancient world.  
Demetrius foresaw that it would fall into disrepute and ruin if 
Paul persuaded enough people that gods made by hand are not 
gods. In fact, this is exactly what happened. The ruins of 
the temple were discovered in the nineteenth 
century, and the altar was uncovered in 1965. 

 

19:28  Demetrius played to the 
crowd's worst fears effectively.  



Fear of loss                              
is often a choice weapon 

against God's truth                  
&                                              

the life of discipleship. 
 

 

19:29-31   The Ephesian amphitheater seated 24,000 
people and was thoroughly remodeled in the first century. The 
disciples wisely kept Paul from joining his traveling 
companions. It would have been a senseless self-sacrifice to 
enter into the clutches of such a hostile mob. That some of 
the provincial officials also pleaded with Paul to 
stay away shows that he had come to be well 
regarded by some leaders in the province. 

 
19:32 True to mob mentality, most of them had no idea why 
they had gathered in the amphitheater. 

 



19:33-34   The Jews of the city 
understandably wanted to distance 
themselves from the controversy caused by 
Paul and his followers. They shoved forward 
one of their own, Alexander, a Hellenistic 
Jew (as indicated by his name), to offer an 
apology on their behalf.  
Ironically, the Jews would have had the same view of the 
Artemis cult as Paul and his followers, but in this case they 
did not want to be lumped in with them.  

As for the Ephesian mob, they disallowed such a distinction. 
They knew that anyone whose religious roots were Jewish 
represented opposition to Artemis. 

19:35 The image that fell from heaven may indicate that the 
Artemis cult was inspired by a meteorite that fell to earth. 
Alternatively, this could be a way of saying that the cult was 
thought to originate with the gods. 

19:37-39   In their rush to condemn Jesus and 
the Christian movement, Jews and Gentiles alike 
often violated civil and judicial procedures (18:14-
15; Mt 26:60).  

In this case, the city clerk made it clear that the actions of 
Demetrius were against the law and did not follow due process. 



19:40-41   Fear of Roman reprisal was a common 
motivator for clearing up civil unrest. There is no 
mention of further legal action taken.  

This shows that Paul and his followers had broken no laws.  

They were simply upsetting those who profited 
from the Artemis cult. 
         - HCSB Study Bible. 
	  
	  
	  
	  

19:23 the Way. See note 9:2. 

 

19:24 Demetrius, a silversmith. An important guild of 
silversmiths had developed at Ephesus on account of the large 
numbers of religious pilgrims. The pilgrims came to worship the 
goddess Diana (Artemis in Greek) who was portrayed by a 
famous statue at Ephesus as a fertility goddess with many 
breasts. Her "image" which had fallen "from the sky" (v. 35) 
was probably a meteorite that the people had begun to worship. 
The temple of Artemis was one of the seven wonders of 
the ancient world. Not only was it the object of 
religious pilgrimage, but it was a banking depository 
as well. Making silver shrines and images of the 
goddess was an important trade. 



19:27 temple of the great goddess Artemis. The archaic Ionic 
temple of Artemis measured 220 by 425 feet, with 127 marble 
columns each 62 feet high. The lowest drums of the 36 western 
columns were carved with reliefs. The statue of the goddess was 
displayed in an inner room of the temple. 

19:32 assembly. The Greek word ekklesia is used here and in 
vv. 39 and 41 to denote a secular assembly of people (5:11 
note). 

19:37 neither sacrilegious nor blasphemers of our goddess. 
These were common charges of Gentiles against Jews and 
Jewish Christians (Josephus, Antiquities 4.207; Against Apion 
2.237). 
 

       - The Reformation Study Bible. 
	  
	  
	  
	  
	  
	  

19:23-41 Paul Experiences Violent Opposition at Ephesus. 
The account of Paul’s Ephesian ministry 
concludes with a riot against Paul that was 
provoked by a silversmith named Demetrius. 

 
19:23 The Way refers to Christianity (19:9; 22:4; 24:14, 22; see 
note on 9:1-2). 



19:24  Demetrius was a skilled demagogue.  
His real problem was that Paul’s polemic against 
idolatry was hurting his business, but he added 
more volatile accusations that aroused civic and 
religious pride.  

Silver shrines were replicas of the temple of Artemis that 
were used for home altars or as offerings to be presented to 
the goddess as often as daily. 

19:25-27    Demetrius’s statements were basically accurate. 
Paul did preach against idolatry (Acts 17:29), and people from 
all Asia and the world did flock to Ephesus to worship 
Artemis, particularly in the week-long spring festival dedicated 
to the goddess. Demetrius was not wrong in linking Artemis 
with the civic, economic, and religious interests of the city. 

 

19:28 Great is Artemis of the Ephesians!  

Civic and religious pride were the decisive 
factors provoking the riot. 

19:29 The Ephesian theater had a capacity of about 12,000 in 
Paul’s time and was the place of assembly for the regular town 
business meetings. Apparently Gaius and Aristarchus were 
eventually released, since Aristarchus reappears later as Paul’s 
frequent companion (see 20:4; 27:2; Col. 4:10; Philem. 24). 



19:30  As the main focus of the riot, Paul was in 
mortal danger, and his fellow Christians were right to hold 
him back. 

19:31 The Asiarchs were the keepers of the imperial Roman 
cult in Asia; they were of high rank and were concerned about 
the safety of their fellow citizen Paul. Many inscriptions testify 
to the use of the title Asiarch during this time (see also Strabo, 
Geography 14.1.42). 

19:32  As with most mobs, confusion reigned, many not 
knowing why they had assembled. 

19:33-34   The role of the Jew Alexander is 
unclear. Perhaps he wished to dissociate the Jews 
from the Christians. But the crowd shouted him 
down, knowing that Jews opposed any foreign 
gods. 

19:35 The town clerk was the chief administrative 
officer of the city, the liaison between the town 
assembly and the Roman officials. He assured the 
crowd that their city’s reputation was secure. The sacred stone 
that fell from the sky probably refers to a meteorite. Meteorites 
were associated with Artemis worship. 

19:38-40 the courts are open. The legal means for settling 
disputes were the regular courts conducted by the Roman 
proconsul and the scheduled meetings of the town assembly.  



there are proconsuls. A “proconsul” (Gk. anthypatos) 
was the head of government in a Roman province (cf. 
13:7; 18:12). The plural here may refer to the fact that at that 
time in Ephesus they were between the reigns of two proconsuls. 

 in danger. The crowd in the theater (where regular assemblies 
were held) had the appearance of an unlawful assembly and 
risked bringing Roman reprisals. Luke’s extensive report of 
the careful reasoning of the town clerk may have 
provided an important basis with which Christians in 
other cities could have defended themselves, since 
Luke shows here (and elsewhere in Acts; see notes on 
18:14; 23:27) that the Christian gospel was not 
contrary to the Roman rule of law and was not 
disruptive of public order, and that accusations made 
to that effect were untrue. 

         - ESV Study Bible 
	  
	  
	  
	  

Verse 21. After these things were ended. After the gospel was 
firmly established at Ephesus, so that his presence was no longer 
necessary.  

  

Purposed in the spirit. Resolved in his mind.  



  

When he had passed through Macedonia and Achaia. In these 
places he had founded flourishing churches. It is probable 
that his main object in this visit was to take up a 
collection for the poor saints at Jerusalem. Romans 
15:25.  

 
To go to Jerusalem. To bear the contribution of the 

Gentile churches to the poor and oppressed 
Christians in Judea.  

 
I must also see Rome. Romans 15:24. He did go to Rome, but 

he went in chains, as a prisoner.  
(*) "After these things were ended" Galatians 2:1  
(*) "been there" Romans 15:23-28  

  

Verse 22. Timotheus. Timothy. He was a proper person to send 
there to visit the churches, as he had been there before with Paul, 
when they were established, Acts 16:3, 17:14.  

  

And Erastus. Erastus was chamberlain of Corinth, 
(Romans 16:23,) or, more properly, the treasurer of the 
city, Romans 16:23; and he was, therefore, a very proper 
person to be sent with Timothy, for the purpose of making the 
collection for the poor at Jerusalem. Paul had wisdom 



enough to employ a man accustomed to financial 
transactions in making a collection. On this 
collection his heart was intent, and he afterwards 
went up with it to Jerusalem. 2 Corinthians 8 2 
Corinthians 9.  

 
Stayed in Asia. At Ephesus.  

  

For a season. How long is uncertain. He waited for a 
convenient opportunity to follow them; probably intending to do 
it as soon as they had fully prepared the way for the collection. 
See Paley's Horæ Paulinæ, p. 1. chap. ii.  

(*) "Erastus" Romans 16:23  
(*) "season" "Time"  

  

Verse 23. No small stir. No little excitement, disturbance, or 
tumult, ταραχος Comp. Acts 17:4,5.  

  

About that way. Respecting the doctrines of 
Christianity which Paul preached. Acts 9:2, 
18:26, 19:9.  

(*) "stir" "disturbance"  
(*) "about that" 2 Corinthians 1:8, 6:9  
(*) "way" "doctrine"  



  

Verse 24. A silversmith. The word used here denotes one who 
works in silver in any way, either in making money, in stamping 
silver, or in forming utensils of it. It is probable that the 
employment of this man was confined to the business here 
specified, that of making shrines-as his complaint Acts 19:26,27 
implied, that destroying this would be sufficient to throw them 
all out of employment.  

  

Silver shrines. ναους. Temples. The word shrine properly 
means a case, small chest, or box; particularly applied to a box 
in which sacred things are deposited. Hence we hear of the 
shrines for relics.-Webster. The word shrines here denotes small 
portable temples, or edifices, made of silver, so as to resemble 
the temple of Diana, and probably containing a silver image of 
the goddess. Such shrines would be purchased by devotees and 
by worshippers of the goddess, and by strangers, who would be 
desirous of possessing a representation of one of the seven 
wonders of the world. Acts 19:27. The great number of persons 
that came to Ephesus for her worship would constitute an ample 
sale for productions of this kind, and make the manufacture a 
profitable employment. It is well known that pagans 
everywhere are accustomed to carry with them small 
images, or representations of their gods, as an amulet, or 
charm.  

 
The Romans had such images in all their houses, called 

Penates, or household gods. A similar thing is mentioned as 
early as the time of Laban, Genesis 31:19 whose images Rachel 



had stolen and taken with her. Comp. Judges 17:5, "The man 
Micah had an house of gods;" 1 Samuel 19:13, Hosea 3:4. These 
images were usually enclosed in a box, case, or chest, made of 
wood, iron, or silver; and probably, as here, usually made to 
resemble the temple where the idol was worshipped.  

  

Diana. This was a celebrated goddess of the heathen, and one 
of the twelve superior deities. In the heavens she was Luna, or 
Meni, (the moon;) on earth, Diana; and in hell, Hecate, She was 
sometimes represented with a crescent on her head, a bow in her 
hand, and dressed in a hunting-habit; at other times with a triple 
face, and with instruments of torture. She was commonly 
regarded as the goddess of hunting. She was also worshipped 
under the various names of Lucina, Proserpine, Trivia, etc. She 
was also represented with a great number of breasts, to denote 
her being the fountain of blessings, or as distributing her 
benefits to each in their proper station. She was worshipped in 
Egypt, Athens, Cilicia, and among heathen nations generally; 
but the most celebrated place of her worship was Ephesus-a city 
peculiarly dedicated to her.  

  

To the craftsmen. To the labourers employed under Demetrius 
in the manufacture of shrines.  

(++) "shrines" "Models of"  
(*) "small gain" Acts 16:16,19 (  

  



Verse 26. Ye see and hear. You see at Ephesus; and you hear 
the same of other places.  

  

Throughout all Asia All Asia Minor; or perhaps the 
province of which Ephesus was the capital. Acts 2:9.  

  

This Paul hath persuaded.  
We have here the noble testimony of a 
heathen to the zeal and success of the 

ministry of Paul. It is an acknowledgment 
that his labours had been most strikingly 

successful in turning the people from 
idolatry. 

  

Saying that they be no gods, etc. Acts 14:14,15.  
(*) "much people" "many"  
(*) "that they be no gods" Psalms 115:4, Isaiah 44:10-20  

  

Verse 27. So that not only, etc. The grounds of the 
charge which Demetrius made against Paul 
were two… first, that the business of the craftsmen would be 



destroyed-usually the first thing that strikes the mind of a sinner 
who is influenced by self-interest alone; and second, that the 
worship of Diana would cease if Paul and his fellow-labourers 
were suffered to continue their efforts.  

  

This our craft. This business in which we are engaged, and on 
which we are dependent. Greek, This part τοµερος which 
pertains to us,  

  

To be set at nought. To be brought into contempt. It will 
become so much an object of ridicule and 
contempt that we shall have no further 
employment. Greek, "Is in danger of coming into 
refutation" ειζαπελεγµον. As that which is refuted by argument 
is deemed useless, so the word comes also to signify that 
which is useless, or which is an object of 
contempt or ridicule. We may here remark,  

  

(1.) that the extensive prevalence of the Christian religion 
would destroy many kinds of business in which men 
now engage. It would put an end to all that now ministers to 
the pride, vanity, luxury, vice, and ambition of men. Let religion 
prevail, and wars would cease, and all the preparations for war 
which now employ so many hearts and hands would be useless. 



Let religion prevail, and temperance would prevail also; and 
consequently all the capital and labour now employed in 
distilling and vending ardent spirits would be withdrawn, and 
the business be broken up. Let religion prevail, and luxury 
ceases, and the arts which minister to licentiousness would be 
useless.  

 
Let Christianity prevail, and all that goes 

now to minister to idolatry, and the corrupt 
passions of men, would be destroyed. 

 
No small part of the talent, also, that is now worse than 

wasted in corrupting others by ballads and songs, by fiction and 
licentious tales, would be withdrawn. A vast amount of capital 
and talent would thus be at once set at liberty, to be employed in 
nobler and better purposes.  

  

(2.) The effect of religion is often to bring the employments of 
men into shame and contempt. A revival of religion often makes 
the business of distilling an object of abhorrence. It pours shame 
on those who are engaged in ministering to the vices and 
luxuries of the world. Religion reveals the evil of such a course 
of life, and those vices are banished by the mere prevalence of 
better principles. Yet,  

  



(3.)the talent and capital thus disengaged is not rendered 
useless. It may be directed to other channels and other 
employments. Religion does not make men idle. It 
devotes talents to useful employments, and opens 
fields in which all may toil usefully to themselves and to their 
fellow-men. If all the capital, and genius, and learning which are 
now wasted, and worse than wasted, were to be at once 
withdrawn from their present pursuits, they might be profitably 
employed. There is not now a useless man who might not be 
useful; there is not a farthing wasted which might not be 
employed to advantage in the great work of making the world 
better and happier.  

  

But also that the temple of the great goddess Diana should be 
despised. This temple, so celebrated, was regarded as 
one of the seven wonders of the world. It was two 
hundred and twenty years in building, before it was brought to 
perfection. It was built at the expense of all Asia Minor. The 
original object of worship among the Ephesians was a small 
statue of Diana, of elm or ebony, made by one Canitias, though 
commonly believed in those days to have been sent down from 
heaven by Jupiter. It was merely an Egyptian hieroglyphic with 
many breasts, representing the goddess of Nature-under which 
idea Diana was probably worshipped at Ephesus, As the original 
figure became decayed by age, it was propped up by two rods of 
iron like spits, which were carefully copied in the image which 
was afterwards made in imitation of the first. A temple, most 
magnificent in structure, was built to contain the image of 
Diana, which appears to have been several times built and 



rebuilt. The first is said to have been completed in the reign of 
Servius Tullius, at least 570 years before Christ. Another temple 
is mentioned as having been designed by Ctesiphon, 540 years 
before the Christian era, and which was completed by Daphnis 
of Miletus, and a citizen of Ephesus. This temple was partially 
destroyed by fire on the very day on which Socrates was 
poisoned, 400 years B.C., and again 356 years B.C., by the 
philosopher Herostratus, on the day on which Alexander the 
Great was born. He confessed, on being put to the torture, that 
the only motive which he had was to immortalize his name. The 
four walls and a few columns only escaped the flames. The 
temple was repaired, and restored to more than its former 
magnificence, in which, says Pliny, (Lib. xxxvi, c. 14,) 220 
]rears were required to bring it to completion. It was 425 feet in 
length, 220 in breadth, and was supported by 127 pillars of 
Parian marble, each of which was sixty feet high. These pillars 
were furnished by as many princes, and thirty-six of them were 
curiously carved, and the rest were finely polished. Each pillar, 
it is supposed, with its base, contained 150 tons of marble. The 
doors and panelling were made of cypress wood, the roof of 
cedar, and the interior was rendered splendid by decorations of 
gold, and by the finest productions of ancient artists. This 
celebrated edifice, after suffering various partial demolitions, 
was finally burnt by the Goths, in their third naval invasion, A.D. 
260. Travellers are now left to conjecture where its site was. 
Amidst the confused ruins of ancient Ephesus, it is now 
impossible to tell where was this celebrated temple, once one of 
the wonders of the world. "So passes away the glory of this 
world." See Edinburgh Ency., article Ephesus; also Anacharsis' 
Travels, vol. vi. p. 188; Ancient Universal History, vol. vii. p. 



416; and Pococke's Travels. And her magnificence. Her majesty 
and glory; i.e., the splendour of her temple and her worship.  

  

Whom all Asia. All Asia Minor.  

  

And the world. Other parts of the world. The temple had been 
built by contributions from a great number of princes; and 
doubtless multitudes from all parts of the earth came to Ephesus 
to pay their homage to Diana.  

(*) "should be despised" Zeph 2:11  
(*) "world worshippeth" 1 John 5:19, Revelation 13:8  

  

Verse 28. Were full of wrath. Were greatly enraged-probably at 
the prospect of losing their gains.  

  

Great is Diana, etc. The term great was often applied by the 
Greeks to Diana. Thus in Xenophon (Ephes. i.) he says, "I adjure 
you by your own goddess, the great (τηνµεγαλην) Diana of the 
Ephesians." The design of this clamour was 
doubtless to produce a persecution against Paul; 
and thus to secure a continuance of their 
employment. Often, when men have no arguments, they 
raise a clamour; when their employments are in danger of being 
ruined, they are filled with rage.  



We may learn, also, that when men's pecuniary interests are 
affected, they often show great zeal for religion, and expect by 
clamour in behalf of some doctrine, to maintain their own 
interest, and to secure their own gains.  

  

(*) "full of wrath, and cried out" Jeremiah 50:38  

  

Verse 29. Confusion. Tumult; disorder.  

Gaius. He had lived at Corinth, and had kindly entertained 
Paul at his house, 1 Corinthians 1:14, Romans 16:23.  

  

Aristarchus. He attended Paul to Rome, 
and was there a prisoner with him, 
Colossians 4:10.  

 
With one accord. Tumultuously; or with one mind, or purpose.  

 Into the theatre. The theatres of the Greeks were not only 
places for public exhibitions, but also for holding assemblies, 
and often for courts, elections, etc. The people, therefore, 
naturally rushed there, as being a suitable place to decide this 
matter.  

(*) "Gaius" Romans 16:23  
(*) "Aristarchus" Colossians 4:10  



  

Verse 30. Would have entered in unto the people. Probably to 
have addressed them, and to defend his own cause.  

  

Verse 31. Certain of the chief of Asia. τωνασιαρχων. Of the  

Asiarchs. 
These were persons who presided over sacred things, 
and over the public games. It was their business to see 
that the proper services of religion were observed, and 
that proper honour was rendered to the Roman 
emperor in the public festivals, at the games, etc. They 
were annually elected, and their election was 
confirmed at Rome before it was valid. They held a 
common council at the principal city within their province, as at 
Ephesus, Smyrna, Sardis, etc., to consult and deliberate about 
the interests committed to their charge in their various 
provinces.-Kuinel and Schleusner. Probably they were 
assembled on such an occasion now; and during their remaining 
there they had heard Paul preach, and were friendly to 
his views and doctrines.  

  

Which were his friends. It does not appear from this that they 
were Christian converts; but they probably had feelings of 
respect towards him, and were disposed to defend him and his 



cause. Perhaps, also, there might have existed a present 
acquaintance and attachment.  

  

Would not adventure. Would not risk his life in the tumult, and 
under the excited feelings of the multitude.  

  

(*) "chief" "chief magistrates"  
(*) "desiring him" Acts 21:12  

  

Verse 32. Some therefore cried one thing, etc. This is an 
admirable description of a mob, assembled for what purpose 
they knew not; but agitated by passions, and strifes, and tumults.  

  

And the more part knew not, etc. The greater part did not 
know. They had been drawn together by the noise and 
excitement; but a small part would know the real cause of the 
commotion. This is usually the case in tumultuous meetings.  

  

(*) "Some therefore" Acts 21:34 (++) "more part" "Greater"  

  

Verse 33. And they drew Alexander. Who this Alexander was, is 
not known. Grotius supposes that it was "Alexander the 
coppersmith," who had in some way done Paul much harm, 2 



Timothy 4:14; and whom, with Philetas, Paul had 
excommunicated. He supposes that it was a device of the Jews 
to put forward one who had been of the Christian party, in order 
to accuse Paul, and to attempt to cast the odium of the tumult on 
him. But it is not clear that the Alexander whom Paul had 
excommunicated was the person concerned in this transaction. 
All that appears in this narrative is, that Alexander was one who 
was known to be a Jew; and who wished to defend the Jews 
from being regarded as the authors of this tumult. It would be 
supposed by the heathen that the Christians were only a sect of 
the Jews; and the Jews wished doubtless to show that they had 
not been concerned in giving occasion to this tumult, but that it 
was to be traced wholly to Paul and his friends.  

  

The Jews putting him forward. That he might have a 
convenient opportunity to speak to the people.  

  

Would have made his defence. Our translation, by the phrase 
"his defence," would seem to imply that he was personally 
accused. But it was not so. The Greek is simply, "was about to 
apologize to the people" that is, to make a defence, not of 
himself particularly, but of the Jews in general. The translation 
should have been "a defence."  

  

(*) "Alexander" 1 Timothy 1:20  

  



Verse 34. But when they knew. When they perceived or 
ascertained.  

  

That he was a Jew. There was a general prejudice against the 
Jews. They were disposed to charge the whole difficulty on 
Jews—esteeming Christians to be but a sect of the Jews. They 
were, therefore, indignant and excited, and indiscriminate in 
their wrath, and unwilling to listen to any defence.  

  

With one voice. Unitedly; in one continued shout and clamour.  

  

About the space of two hours. The day, from sunrise to sunset, 
among the Greeks and Romans, was divided into twelve equal 
parts, John 11:9. An hour, therefore, did not differ materially 
from an hour with us. It is not at all improbable that the tumult 
would continue for so long a time, before it would be possible to 
allay the excitement.  

  

Cried out, etc. This they at first did to silence Alexander. The 
excitement, however, was continued in order to evince their 
attachment to Diana, as would be natural in an excited and 
tumultuous mob of debased heathen worshippers.  

  



Verse 35. And when the town-clerk. ογραµµατευς. The scribe; 
the secretary. The word is often used in the New Testament, and 
is commonly translated scribe, and is applied to public notaries 
in the synagogues; to clerks, and to those who transcribed books, 
and hence to men skilled in the law or any kind of learning. 
Compare 2 Samuel 8:17, 2 Kings 12:11, Ezra 7:6,11,12, 
Matthew 5:20, 12:38, 13:52, 15:1, 23:34 1 Corinthians 1:20. It 
is, however, nowhere else applied to a heathen magistrate. It 
probably denoted a recorder; or a transcriber of the laws; or a 
chancellor.-Kuinel; Doddridge. This officer had a seat in their 
deliberative assemblies; and on him it seems to have devolved to 
keep the peace. The Syriac, "Prince of the city." The Vulgate 
and Arabic, "Scribe."  

  

Had appeased the people. καταστειλας. Having restrained, 
quieted, tranquillized, so as to be able to address them.  

  

What man is there. Who is there that can deny this? It is 
universally known and admitted. This is the language of strong 
confidence, of reproof, and of indignation. It implied, that the 
worship of Diana was so well established, that there was no 
danger that it could be destroyed by a few Jews; and he therefore 
reproved them for what he deemed their unreasonable alarms. 
But he little knew the power of that religion which had been the 
innocent cause of all this tumult; nor that, at no very distant 
period, this then despised religion would overturn, not only the 
worship of Diana at Ephesus, but the splendid idolatry of the 
mighty Roman empire.  



  

Is a worshipper. νεωκορον. Margin, Temple-keeper. The word 
here used does not occur elsewhere in the New Testament. It is 
derived from νεως for ναος, a temple, and κορεω, to sweep, to 
cleanse. But, among the ancients, the office of keeping their 
temples was by no means as humble as that of sexton is with us. 
It was esteemed to be an office of honour and dignity to have 
charge of the temples of the gods, and to keep them in order. 
The name was also given to the cities that were regarded as the 
peculiar patrons or worshippers of certain gods and goddesses. 
They esteemed it an honour to be regarded as the peculiar 
keepers of their temples and images; and as having adopted 
them as their tutelar divinities. Such was Ephesus in regard to 
Diana. It was esteemed a high honour that the city was known, 
and everywhere regarded as being intrusted with the worship of 
Diana, or with keeping the temple regarded by the whole world 
as peculiarly her own. See Schleusner on this word.  

  

And of the image. A special guardian of the image, or statue of 
Diana.  

  

Which fell down, etc. Which was feigned or believed to have 
been sent down from heaven. Of what this image was made is 
not known. Pliny says, (Hist. Nat. xvi. 79,) that it was made of a 
vine. Mucian (on Pliny) says, that the image was never changed, 
though the temple had been seven times rebuilt. It is probable 
that the image was so ancient that the maker of it was unknown, 



and it was therefore feigned to have fallen from heaven. It was 
for the interest of the priests to keep up this impression. Many 
cities pretended to have been favoured in a similar manner with 
images or statues of the gods, sent directly from heaven. The 
safety of Troy was supposed to depend on the Palladium, or 
image of Pallas Minerva, which was believed to have fallen 
from heaven. Numa pretended that the ancilia, or sacred shields, 
had descended from heaven. Thus Herodian expressly affirms, 
that "the Phenicians had no statue of the sun polished by the 
hand, but only a certain large stone, circular below, and 
terminated acutely above in the figure of a cone, of a black 
colour, and that they believe it to have fallen from heaven." It 
has been supposed that this image at Ephesus was merely a 
conical or pyramidal stone which fell from the clouds—a 
meteorite—and that it was regarded with superstitious 
reverence, as having been sent from heaven. See the Edinburgh 
Ency., article Meteorites.  

  

From Jupiter. Acts 14:12.  

  

(*) "men of Ephesus" Ephesians 2:12  
(*) "is a worshipper" "temple keeper"  

  

Verse 36. Seeing then, etc. Since this is established and 
admitted. Since no one can call in question the zeal of the 
Ephesians on this subject, or doubt the sincerity of their belief. 
And since there can be no danger that this well-established 



worship is to be destroyed by the efforts of a few evil-disposed 
Jews, there is no occasion for this tumult.  

  

Be quiet. Be appeased. The same Greek word which is used in 
Acts 19:35, "had appeased the people."  

  

To do nothing rashly. To do nothing in a heated, inconsiderate 
manner. There is no occasion for tumult and riot. The whole 
difficulty can be settled in perfect consistency with the 
maintenance of order.  

  

(*) "do nothing rashly" Proverbs 14:29  

  

Verse 37. For ye, etc. Demetrius and his friends. The blame was 
to be traced to them.  

  

Which are neither robbers of churches. The word churches we 
now apply to edifices reared for purposes of Christian worship. 
As no such churches had then been built, this translation is 
unhappy, and is not at all demanded by the original. The Greek 
word-ιεροσυλους-is applied properly to those who commit 
sacrilege, who plunder temples of their sacred things. The 
meaning here is, that Paul and his companions had not been 
guilty of robbing the temple of Diana, or any other temple. The 



charge of sacrilege could not be brought against them. Though 
they had preached against idols and idol worship, yet they had 
offered no violence to the temples of idolaters, nor had they 
attempted to strip them of the sacred utensils employed in their 
service. What they had done, they had done peaceably.  

  

Nor yet blasphemers of your goddess. They had not used harsh 
or reproachful language of Diana. This had not been charged on 
them, nor is there the least evidence that they had done it. They 
had opposed idolatry; had reasoned against it; and had 
endeavoured to turn the people from it. But there is not the least 
evidence that they had ever done it in harsh or reproachful 
language. And it shows that men should employ reason, and not 
harsh or reproachful language against any pervading evil; and 
that the way to remove it is to enlighten the minds of men, and 
to convince them of the error of their ways. Men gain nothing by 
bitter and reviling words; and it is much to obtain the testimony 
of even the enemies of religion-as Paul did of the chancellor of 
Ephesus-that no such words had been used in describing their 
crimes and follies.  

  

(*) "neither robbers of churches" Acts 25:8  
(*) "churches" "temples"  

  

Verse 38. Have a matter against any man. Have a complaint of 
injury; if injustice has been done them by any one.  



  

The law is open. See the margin. αγοραιοιαγονται, i.e. ηµεραι. 
There are court days; days which are open, or appointed for 
judicial trials, where such matters can be determined in a proper 
manner. Perhaps the courts were then held, and the matter might 
be immediately determined.  

  

And there are deputies. Roman proconsuls. Acts 13:7. The 
cause might be brought before them with the certainty that it 
might be heard and decided. The Syriac reads this in the singular 
number-"Lo, the proconsul is in the city."  

  

Let them implead one another. Let them accuse each other in 
the court; i.e., let them defend their own cause, and arraign one 
another. The laws are equal, and impartial justice will be done.  

  

(*) "craftsmen" "workmen"  
(*) "the law is open" "the court days are kept" (++) "implead" 

"summon"  

  

Verse 39. But if ye enquire. If you seek to determine any other 
matters than that pertaining to the alleged wrong which 
Demetrius has suffered in his business.  

  



Other matters. Anything respecting public affairs; anything 
pertaining to the government and the worship of Diana.  

  

In a lawful assembly. In an assembly convened, not by tumult 
and riot, but in conformity to law. This was a tumultuous 
assemblage, and it was proper in the public officer to demand 
that they should disperse; and that, if there were any public 
grievances to be remedied, it should be done in an assembly 
properly convened. It may be remarked here, that the original 
word rendered assembly, is that which is usually in the New 
Testament rendered church. εκκλησια. It is properly rendered by 
the word assembly-not denoting here a mixed or tumultuous 
assemblage, but one convened in the legal manner. The proper 
meaning of the word is, that which is called out. The church, the 
Christian assembly of the faithful, is made up of those who are 
called out from the world.  

  

(*) "lawful assembly" "ordinary"  

  

Verse 40. To be called in question. By the government; by the 
Roman authority. Such a tumult, continued for so long a time, 
would be likely to attract the attention of the magistrates, and 
expose them to their displeasure. Popular commotions were 
justly dreaded by the Roman government; and such an assembly 
as this, convened without any good cause, would not escape 
their notice. There was a Roman law which made it capital for 
any one to be engaged in promoting a riot. Qui caetum, et 



concursum fecerit, capite puniatur: "He who raises a mob, let 
him be punished with death."  

  

Verse 41. Dismissed the assembly. τηνεκκλησιαν. The word 
usually translated church. Here it is applied to the irregular and 
tumultuous assemblage which had convened in a riotous 
manner.  

  

(*) "assembly" 2 Corinthians 1:8-10.  
 
       - Barnes' Notes on the New Testament. 
	  
	  
	  
	  

The Tumult at Ephesus (19:21-31) 
Persons who came from afar to pay their devotions at the temple 
of Ephesus, bought little silver shrines, or models of the temple, 
to carry home with them. See how craftsmen make advantage 
to themselves of people's superstition, and serve their 
worldly ends by it. Men are jealous for that by which they get 
their wealth; and many set themselves against the gospel of 
Christ, because it calls men from all unlawful crafts, however 
much wealth is to be gotten by them. There are persons who will 
stickle for what is most grossly absurd, unreasonable, and false; 
as this, that those are gods which are made with hands, if it has 



but worldly interest on its side. The whole city was full of 
confusion, the common and natural effect of zeal for false 
religion.  

Zeal for the honor of Christ, and love to the 
brethren, encourage zealous believers to venture 
into danger. Friends will often be raised up among those 
who are strangers to true religion, but have observed the honest 
and consistent behavior of Christians. 

 

The Tumult Appeased (19:32-41) 
The Jews came forward in this tumult. Those who are thus 
careful to distinguish themselves from the servants of 
Christ now, and are afraid of being taken for them, 
shall have their doom accordingly in the great day.  

One, having authority, at length stilled the noise. It is a very 
good rule at all times, both in private and public affairs, not to 
be hasty and rash in our motions, but to take time to consider; 
and always to keep our passions under check. We ought to be 
quiet, and to do nothing rashly; to do nothing in haste, of which 
we may repent at leisure. The regular methods of the law ought 
always to stop popular tumults, and in well-governed nations 
will do so. Most people stand in awe of men's judgments 
more than of the judgment of God.  



How well it were if we would thus quiet our 
disorderly appetites and passions, by 

considering the account we must shortly give to 
the Judge of heaven and earth! 

And see how the overruling providence of God keeps the public 
peace, by an unaccountable power over the spirits of men. Thus 
the world is kept in some order, and men are held back from 
devouring each other. We can scarcely look around but we see 
men act like Demetrius and the workmen. It is as safe to contend 
with wild beasts as with men enraged by party zeal and 
disappointed covetousness, who think that all arguments are 
answered, when they have shown that they grow rich by the 
practices which are opposed. Whatever side in religious 
disputes, or whatever name this spirit assumes, it is worldly, 
and should be discountenanced by all who regard truth and 
piety. And let us not be dismayed; the Lord on high is 
mightier than the noise of many waters; he can still the rage 
of the people.   

    - Matthew Henry Concise Bible Commentary. 

	  
	  
	  
	  
QUOTE:	   (Introduction)	  
	  



As we follow in the footsteps of the Apostle 
Paul during his missionary journeys, we see 
controversy, hostility, violence, uproar, and 
dissension spread throughout the land. It is only 
by the grace of God’s protective providence that 
the Apostle has survived even this long. 
Throughout his journeys he has been rescued 
time and time again by the intervention of God. 
Yet we must understand that the record of Acts, 
this record of the birth of the church, is, of 
course, the testimony of the martyrs’ blood. It is 
the testimony of the nature of the church of 
Jesus Christ as the church militant. We look 
forward to heaven, where the church on high is 
called “the church triumphant,” but there can be 
no church triumphant unless there is first a 
church militant. In our day, with the rigors of 
political correctness, the idea of confrontation 
and bold critique of forms of paganism and 
idolatry are politically incorrect. We have 
become in many cases, at least in America, the 
church quiescent as we just stand by and watch 
our own generation give themselves, as the 
people of the ancient world did, to idolatry. 



Conflict  with  Idolatry  
	  

QUOTE:  We see another pattern 
throughout the book of Acts. When Paul 
preached the gospel, a conflict always arose from 
the confrontation between the truth of Christ and 
the false doctrine of idolatry.  
 

John Calvin tells us in the Institutes that: 
the heart of every human being is an idol factory 

 
We are by nature inventors, craftsmen who create for ourselves 
idols as substitutes for the living God. In his letter to the 
Romans, Paul said that God’s wrath is revealed against the 
whole world, not because there are isolated incidents of idolatry 
but because the penchant toward idolatry is universal. It is 
foundational to everyone. Every human being knows the living 
God because God has clearly revealed His character to 
everyone. Yet every person by nature represses that 
knowledge of the true God and exchanges it for a lie 
by creating idols as substitutes for the true God (Rom. 
1:18-23). That propensity does not end with conversion. That 
strong drive within us to replace the living God with something 
more palatable to us remains even in the hearts and minds of the 
converted.  

Today we do not fashion idols from stone,           
but we do fashion idols from ideas. 



There was probably no place in the ancient world 
where this conflict with idolatry was more severe 

than in Ephesus. 
 

The temple of Diana in Ephesus, one of the seven 
wonders of the ancient world, was four times larger 
than the Parthenon in Athens.  

It was constructed of 127 pillars, and each pillar was 60 feet 
high. The walls of the temple were adorned by the ancient 
sculptor Praxiteles, the Michelangelo of his time. The grandeur 
of the temple of Diana was known throughout the entire world. 
In fact, the cult of religion that focused on Diana, or Artemis, 
was one of the largest religions of that time worldwide. There 
were thirty-three shrines to the goddess Diana in the ancient 
world spread out across different cities. She was a fertility 
goddess and was also known as the goddess of the hunt. 
Worshipers built little household shrines in their backyards 
dedicated to Diana before which they would bow and pray. 
Additionally, a large economy was established on the worship 
of Diana.= 

Naturally,                                             
conflict arose when Paul began to 

preach the uniqueness                           
of Christ. 



 

God is not made with hands of wood or stone. How 
blasphemous to substitute wood and stone for God Himself.  

The gospel began to expose false religion, as it 
always does when it is preached clearly, 

accurately, and boldly. 
 

One who got very upset with Paul was the silversmith 
Demetrius. He gathered together his fellow craftsmen and said, 
“Men, you know that we have our prosperity by this trade. 
Moreover you see and hear that not only at Ephesus, but 
throughout almost all Asia, this Paul has persuaded and 
turned away many people, saying that they are not gods 
which are made with hands. So not only is this trade of ours 
in danger of falling into disrepute, but also the temple of the 
great goddess Diana may be despised and her magnificence 
destroyed, whom all Asia and the world worship” (vv. 25-
27).  

Paul was undermining their business. 
The silversmiths made images and souvenirs for visitors who 
came from all over the world to see this great temple, and 
outside the temple they had booths for displaying and selling 
Diana-related paraphernalia. 



Demetrius was also concerned that Paul was 
going to ruin the magnificent reputation that 
Diana enjoyed throughout the world.  

Demetrius and his comrades considered 
themselves temple wardens of this great goddess 
whose image had supposedly fallen from the sky from the hand 
of Zeus.  

In the ancient world, when a meteorite fell to the earth people 
thought that it was a sign from heaven, and they would see in the 
figures of these meteorites some kind of form that they could 
imagine represented a particular deity. Whenever a meteorite 
fell intact into their laps, they would enshrine it. They saw it as a 
gift from heaven, and they took responsibility to oversee it. They 
built a shrine to beat all shrines for the meteorite that fell in 
Ephesus, as they dedicated the entire temple to the goddess 
Diana. 

Now when they heard this, they were full of wrath and cried 
out, saying, “Great is Diana of the Ephesians!” (v. 28).  

NOTE: It was common in the ancient world to 
pray and offer praise and honor to a deity with 
repetitious chants, a practice the New Testament 
warns us against.  
Luke tells us that the whole city was filled with confusion and 
frenzy, and they stormed the theater and seized Paul’s traveling 
companions.  



Inside the theater the crowd seized Alexander and put him 
before all the people. But when they found out that he was a 
Jew, all with one voice cried out for about two hours, “Great 
is Diana of the Ephesians!” (v. 34). 

Ancient Ephesus has been greatly reconstructed and much of the 
old city restored, but the theater needed no restoration because it 
was carved out of the rock of a mountain in Ephesus on the edge 
of the city. This amphitheater held 25,000 people, and the 
structure remains to this day. That is where this incident took 
place. The disciples of Paul were brought into this theater, and 
the mob screamed for their blood, yelling and screaming for two 
hours. 

But again an intervention came, just as had happened in 
Corinth, at the hands of the local magistrates. The proconsul 
came forward represented by the city clerk, and he quieted the 
crowd and said, “Men of Ephesus, what man is there who 
does not know that the city of the Ephesians is temple 
guardian of the great goddess Diana, and of the image which 
fell down from Zeus? Therefore, since these things cannot be 
denied, you ought to be quiet and do nothing rashly” (vv. 35-
36).  

The clerk said that the whole world knew about Diana, so a 
few preachers were not going to be able to destroy that 
religion by a couple of sermons. He counseled the crowd to 
allow Demetrius and the silversmiths to make their complaint 
legally, in open court, where reasonable defenses could be 
given.  



He told the mob to disband, and once again 
the preaching of the gospel was able to 

continue. 
	  

Religion	  Collision	  
 

That is not always the way it turns out. 
 

Many times, those who dare to preach in 
such environments pay for it                  

with their lives.  
 
We see every night on television what happens when world 
religions collide, and the conclusion is that religion divides so 
we do not want to be associated with that. “Jesus is the Prince of 
peace,” we say, “so we should seek to be at peace with all 
people.” We have to remember that our Lord said, “Do not think 
that I came to bring peace on earth. I did not come to bring 
peace but a sword” (Matt. 10:34). The sword Jesus had in mind 
wasn’t the sword of Islamic jihad. Jesus said, “For I have come 
to ‘set a man against his father, a daughter against her mother, 
and a daughter-in-law against her mother-in-law’” (Matt. 10:35). 
What is at stake with respect to Christianity is not religion; it is 
human life—human life as defined by the Creator of human life. 
At stake is truth that is rooted and grounded in the character of 
God himself, which is worth dying for. 



We claim to love peace and personal rights, but how will that 
hold up on the day of judgment? We sit back and allow millions 
of unborn babies to be destroyed in the wombs of women in the 
name of freedom and personal preference. Why aren’t we being 
killed in fighting against that? That is what God will ask us on 
judgment day. No woman has been given a right by God to do 
what is wrong, and no human being has ever been given the 
right by God to murder another human being. A woman’s 
rights end where a baby’s rights begin. For two thousand 
years, the Christian church has been monolithic on this point. 
There was no debate or dissension. One of the most basic 
principles of Christianity is the sanctity of human life, yet we 
have been willing to see that traded in for the sanctity of 
human peace and comfort.  

 
That is why we are not being dragged 

into the amphitheater.                     
Nobody is yelling at us, because they do 

not have any reason to. 
That is not right, and we should be willing to be completely 
dedicated to the truth of God for the welfare of people, not for 
religion. The truth of God is for you, and it is for your neighbor. 
It is for the unbeliever down the street who breathes every 
breath of life by the grace of God. When God’s sanctity is 
besmirched, human sanctity goes with it. 



We are living not just in a post-Christian 
or neo-pagan era; we are also living in  

a neo-barbarian culture. 
 

It is every bit as barbarian as it was in Asia Minor when Paul 
took the gospel there in his day.  

 

That is why we need… 

Christians today who are sold out, 
who believe the Christian faith and 
are committed to the truth of Christ 

and will say, 
“Great is Jesus of Nazareth, the son 
of God!” and compromise that with 

no one. 
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