“Come & See, Go & Learn OR Go To Hell”
Matthew 9:9

December 28, 2025

INTRO: At the risk of being predictable...
What, if any, New Year’s “resolutions” have you made?
See 3 resolutions that lead to miraculous, eternal revolution!

PRAYER

CONTEXT:

» Matthew’s Gospel on Jesus Christ’s Gospel...

» Scripture is a divine chain vs. string of pearls...

» We're 4 days into the new year... 2026

» Today’s context: Christ AGAIN unifies AND divides!

BIG IDEA: Jesus will save every faith-filled
sinner & damn every self-righteous fool.

(ROM. 3:23 & 6:23; JN. 3:3; 6:44; 14:6; LK. 14:27; MT. 24:13; HEB. 9:27)
...it is appointed for man to die once, and after that comes judgment...

PREVIEW:
1. Read
2. Realize
3. Respond



T/S: THIs IS ONE OF THE MOST POWERFUL, BEAUTIFUL,
CONFRONTATIONAL, & ETERNAL ENCOUNTERS
CHRIST HAS IN ALL THE SCRIPTURES...

TEXT: Matthew 9:9-13

I. READ

9As Jesus passed on from there, he saw a man called
Matthew sitting at the tax booth, and he said to him, “Follow
me.” And he rose and followed him.

10And as Jesus reclined at table in the house, behold,
many tax collectors and sinners came and were reclining
with Jesus and his disciples. 11And when the Pharisees saw
this, they said to his disciples, “Why does your teacher eat
with tax collectors and sinners?” 12But when he heard it, he
said, “Those who are well have no need of a physician, but
those who are sick. 13Go and learn what this means: ‘l desire
mercy, and not sacrifice.” For | came not to call the
righteous, but sinners.”

v.9 = MESSIAH, Matthew (me), & Mission
We see amazing grace...Unlikely selections...
Relationship between faith & following...
Following's consistency & completeness...
v.10-13 = Christ SHOCKS & CONTRASTS...
v.10-13 = Christ CONFRONTS & CORRECTS...
v.10-13 = Christ CONVICTS & COMMISSIONS
v.10-13 = Christ CLARIFYS & CONTINUES on

VVVVYVVVY


http://biblehub.com/matthew/9-9.htm
http://biblehub.com/matthew/9-10.htm
http://biblehub.com/matthew/9-11.htm
http://biblehub.com/matthew/9-12.htm
http://biblehub.com/matthew/9-13.htm

[I. REALIZE

42: Matt. 9:9-13; Mark 2:13-17; Luke 5:27-32

vk Then He went out again by the sea; and all the
multitude came to Him, and He taught them. Lk After
these things He went out and, mt as Jesus passed on from
there, He saw a Lk tax collector named Levi, uk the son of
Alphaeus sitting at the tax office. And He said to mt
Matthew, Lk “Follow Me.” So, he left all, rose up, and
followed Him.... Then Levi gave Him a great feast in
his own house. vk Now it happened, as He vt sat at the
table vk dining in Levi’s house, vt that behold, L.k a great
number of tax collectors vk and sinners also MmT came
and vk sat together with Jesus and His disciples; for
there were many, and they followed Him. And when the
scribes and Pharisees saw Him eating with the tax
collectors and sinners, they Lk complained against vk His
disciples, Lk saying, mT “Why does your Teacher Lk eat
and drink with tax collectors and sinners?”

vk When Jesus heard it, He Lk answered and Mk said to
them, “Those who are well have no need of a physician,
but those who are sick. vt But go and learn what this
means: ‘I desire mercy (compassion) and not sacrifice
(ritualistic, religious-obeservance/obedience).” For I did
not come to call the righteous, but sinners, to
repentance.”



» There is more to God’s Word than meets the eye...
» There’s treasure to be found in the full context...

O

O O O O O

O O O O

Matthew’s humility & prominence...
Matthew’s exemplifying example for us...
God’s powerful & providential influencers...
Christ’s intentional use of family DNA...
The cowardice of the religious hypocrites...
The mic-dropping, confrontational Christ...
" “Go and learn” GO AWAY! LEAVE NOW!
e Come back if/when you are ready.
The multi-faceted declarations: He is God!
Magnificence of Christ’s Gospel message...
Again, the Good News starts with bad news...
Jesus models His Word, will, & ways!!!

[II. RESPOND

i. RESPOND to GRACE
ii. REPENT of Sin
iii. REALIGN with God & His Glory
iv. REMEMBER The Gospel
v. REPEAT (from the beginning)

1.Read
a. JOHN 1:1
b. ROMANS 10:17
c. 2 TIMOTHY 3:16-17



2.Realize
a. EPHESIANS 2:1-10
b. EPHESIANS 4:1-15
c. EPHESIANS 6:10-20

3.Respond
a. Respond to Grace biblically/missionally...
i. 1 TIMOTHY 4:15-16
ii. TITUs 2:1 & 14-15
iii. MATTHEW 28:18-20

b. Repent of Sin personally...
. JOHN 6:44
in. MARK 1:15

c. Realign w/ God & His glory holistically...
i. 1 JOHN 2:6
ii. ROMANS 8:1

d. Remember The Gospel ALWAYS...
i. 1 CORINTHIANS 10:31
ii. JOHN 14:15
iii. PHILIPPIANS 4:13

e. Repeat consistently & continuously...
i. JOHN 20:21
ii. ACTS 1:8
iii. 2 PETER 1:3

REVIEW:
Jesus will save every faith-filled
sinner & damn every self-righteous fool.



CLOSE:

1 LORD UNIFIES &/ OR DIVIDES 2 LIVES:

» Biblical or Cultural (James 4:4)
» Supernatural or Superficial

» Repent or Regret Unify or Divide

» Church or Crowd/”church” Self-less or Self-ISH

» Believe or Beware Light or Dark

» Truth or Lies Broad or Narrow

» Religion or Relationship.  Discipleship or Entertainment
» Love or Lose Lost or Found

» Fans or Followers For or Against

» Abide or “Balance” Gatherers or Scatterers
» Fruitful or Barren Engage or Excuse

> Faithful or Phony Walkers or Talkers (1 john 3:18)
» Holy or Hypocrite Righteous or Wrongness
» Obedience or Disobedience Indwelt or Impersonating
» ALL-In or ALL-Out Live or Die

» Surrender or Suffer Victor or Villain

» Armor or Costume wearing Courage or Cowardice

» Soldier or Softy Warriors or Wimps

» For Him or Against Him Gathering or Scattering

God’s Word, will, & way OR any & all others

Head, Heart, & Hands or opinions, feelings, & busyness!



Local, Regional, & Global OR misguided missional myopia.

Cross-carrying slaves or part-time, luke-warm, hired hands.

Eternal exaltation & celebration
OR
separation & damnation!

Heaven OR Hell

So what’s the big deal about resolutions?
» Biblically & missionally... it's personal & eternal!

The Gospel declares reality
&
demands a response!

COME AND SEE... THEN, BE THE CHURCH!
VS.
GO AND LEARN... OR GO TO HELL.



*** Matthew 24:3b-13 ***

3..the disciples came to Jesus privately, saying, “Tell us...
what will be the sign of your coming and of the end of the
age?” 4And Jesus answered them, “See that no one leads
you astray. 5For many will come in my name, saying, ‘l am
the Christ, and they will lead many astray. 6And you will
hear of wars and rumors of wars. See that you are not
alarmed, for this must take place, but the end is not
yet. 7For nation will rise against nation, and kingdom
against kingdom, and there will be famines and
earthquakes in various places. 8All these are but the
beginning of the birth pains.

9“Then they will deliver you up to tribulation and put you
to death, and you will be hated by all nations for my name’s
sake. 10And then many will fall away and betray one
another and hate one another. 11And many false prophets
will arise and lead many astray. 12And because
lawlessness will be increased, the love of many will grow
cold. 13But the one who endures to the end will be
saved. 14And this gospel of the kingdom will be proclaimed
throughout the whole world as a testimony to all nations, and
then the end will come.

BE ready!

Yes LORD! Amen & AMEN!



http://biblehub.com/matthew/24-3.htm
http://biblehub.com/matthew/24-4.htm
http://biblehub.com/matthew/24-5.htm
http://biblehub.com/matthew/24-6.htm
http://biblehub.com/matthew/24-7.htm
http://biblehub.com/matthew/24-8.htm
http://biblehub.com/matthew/24-9.htm
http://biblehub.com/matthew/24-10.htm
http://biblehub.com/matthew/24-11.htm
http://biblehub.com/matthew/24-12.htm
http://biblehub.com/matthew/24-13.htm
http://biblehub.com/matthew/24-14.htm

STUDY NOTES:

Expositor’s Bible Commentary:
Calling Matthew (9:9)

9 The locale is probably the outskirts of Capernaum. Matthew was
sitting “at the tax collector’s booth,” a customs and excise booth at the
border between the territories of Philip and Herod Antipas. On
attitudes toward tax collectors, see on 5:46 (cf. also SBK, 1:377-80).
Having demonstrated his authority to forgive sins (9:1-8), Jesus now
called to himself a man whose occupation made him a pariah—a sinner
and an associate of sinners (cf. 1 Tim 1:15).

The name “Matthew” may derive from the Hebrew behind
“Mattaniah” (1 Chronicles 9:15), meaning “gift of God,” or, in another
etymology, from a word meaning “the faithful” (Heb. ‘emet). In Mark
the name is “Levi” (though in Mark there are difficult textual variants),
and the change to “Matthew” in the first Gospel has prompted much
speculation. The most radical theory is that of R. Pesch (“Levi-
Matthaus,” ZNW 59 [1968]: 40-56), who says that the first evangelist
purposely substituted a name from the apostolic band because he
habitually uses “disciple” for the Twelve and therefore could not allow
an outsider to stand. The evangelist then made a “sinner” out of him to
represent the “sinners” among the apostles. “Matthew” in the first
Gospel is thus reduced entirely to a redactional product. But Pesch’s
understanding of “disciple” is questionable (see on 5:1-2; 8:18-22), and
his skepticism is vast.

Since Jews not uncommonly had two or more names, the simple
equation of Levi and Matthew is the most obvious course to take.
Matthew may have been a Levite. Such a heritage would have assumed
intimate acquaintance with Jewish tradition. Mark and Luke have
“Matthew” in their lists of apostles (Mark 3:18; Luke 6:15; Pesch has to



say Mark 3:18 is also redactional). See for another example of a
prominent NT figure with two names the apostle Paul. Acts has both
“Saul” and “Paul,” but in his own writings Paul always refers to himself
by the latter name. So Mark and Luke use both “Levi” and “Matthew,”
but Matthew uses only the latter. (There is no evidence that either
“Paul” or “Matthew” are Christian names, and the parallel is inexact
because “Paul,” unlike “Matthew,” is a Gentile name.)

Gundry (Use of OT, pp. 181-83) suggests that Matthew’s work as a
tax collector assured his fluency in Aramaic and Greek and that his
accuracy in keeping records fitted him for note taking and later writing
his Gospel. Hill (Matthew), following Stendahl (Peake, p. 673j), thinks it
unlikely that a person living on “the despised outskirts of Jewish life”
could be responsible for this Gospel. But does it not also seem unlikely
that “a son of thunder” should become the apostle of love, or that the
arch-persecutor of the church should become its greatest missionary
and theologian? If Matthew wrote 9:9 regarding his own call, it is
significant that it is more self-deprecating than Luke’s account, which
says that Matthew “left everything” and followed Jesus.

6. Eating with sinners (9:10-13)

On the chronological relation between v. 9 and vv. 10-13, see on
9:1. Matthew abbreviates the account of Jesus’ eating with tax
collectors and sinners, excluding descriptive elements that do not
contribute to the confrontation, but adding an OT quotation (v. 13).

10-11 For comment on the opening words kai egeneto (“and it came to
pass”; NIV “while”), see on 7:28-29. The Greek text does not mention
“Matthew’s” house, though 9:9 implies it is Matthew’s and both Mark
and Luke specify it (so NIV). Jesus himself had said that even a tax
collector has his friends (5:46), and Matthew’s dinner substantiates
this. “Sinners” may include common folk who did not share all the
scruples of the Pharisees (cf. TDNT, 1:324-25); hence the quotation
marks in NIV. But almost certainly it groups together those who broke



Pharisaic Halakoth (rules of conduct)—harlots, tax collectors, and other
disreputable people (cf. Hummel, pp. 22ff.). Though eating with them
entailed dangers of ceremonial defilement, Jesus and his disciples did
so. The Pharisees’ question, put not to Jesus but to his disciples, was
less a request for information than a charge; and contemptuously it
lumped together “tax collectors and sinners” under one article (cf.
11:19; Luke 15:1-2 for the same attitude).

There can be little doubt that Jesus was known as a friend to tax
collectors and sinners (Matt 11:19; cf. M. Volkel, “ ‘Freund der Zollner
und Stinder,” ” ZNW 69 [1978]: 1-10; and see note on 5:46).

12-13 These verses again connect Jesus’ healing ministry with his
“healing” of sinners (see on 8:17). The sick need a doctor (v. 12), and
Jesus healed them; likewise the sinful need mercy, forgiveness,
restoration, and Jesus healed them (v. 13). The Pharisees were not so
healthy as they thought (cf. 7:1-5); more important they did not
understand the purpose of Jesus’ mission. Expecting a Messiah who
would crush the sinful and support the righteous, they had little place
for one who accepted and transformed the sinner and dismissed the
“righteous” as hypocrites. Jesus explained his mission in terms
reminiscent of 1:21. There is no suggestion here that he went to sinners
because they gladly received him; rather, he went to them because
they were sinners, just as a doctor goes to the sick because they are
sick.

The quotation (v. 13) is from Hosea 6:6 and is introduced by the
rabbinic formula “go and learn,” used of those who needed to study the
text further. Use of the formula may be slightly sardonic: those who
prided themselves in their knowledge of and conformity to Scripture
needed to “go and learn” what it means. The quotation, possibly
translated from the Hebrew by Matthew himself, is cast in Semitic
antithesis: “not A but B often means B is of more basic importance than
A"



The Hebrew word for “mercy” (hesed) is close in meaning to
“covenant love,” which, according to Hosea, is more important than
“sacrifice.” Through Hosea, God said that the apostates of Hosea’s day,
though continuing the formal ritual of temple worship, had lost its
center. As applied to the Pharisees by Jesus, therefore, the Hosea
guotation was not simply telling them that they should be more
sympathetic to outcasts and less concerned about ceremonial purity,
but that they were aligned with the apostates of ancient Israel in that
they too preserved the shell while losing the heart of the matter, as
exemplified by their attitude to tax collectors and sinners (cf. France,
Jesus, p. 70). Jesus’ final statement (v. 13b) therefore cannot mean that
he viewed the Pharisees as righteous people who did not need him,
who were already perfectly acceptable to God by virtue of their
obedience to his laws so that their only fault was the exclusion of
others (contra Hill, Greek Words, pp. 130f.). If the Pharisees were so
righteous, the demand for righteousness surpassing that of the
Pharisees and teachers of the law (5:20) would be incoherent.

On the other hand, it may not be exactly right to say that “righteous’
is ironic here. The saying simply defines the essential nature of Jesus’
messianic mission as he himself saw it. If pushed he would doubtless
have affirmed the universal sinfulness of man (cf. 7:11). Therefore he is
not dividing men into two groups but disavowing one image of what
Messiah should be and do, replacing it with the correct one. His mission
was characterized by grace, a pursuit of the lost, of sinners. The verb
kalesai (“to call”) means “to invite” (unlike Paul’s usage, where the call
is always efficacious). By implication those who do not see themselves
in the light of Jesus’ mission not only fail to grasp the purpose of his
coming but exclude themselves from the kingdom’s blessings.

If Matthew does not add “to repentance” after “sinners” (as Luke
5:32), it is not because he is disinterested in repentance (cf. Mt 3:2;
4:17). Rather, the words are not in his principal source (Mark) and do
not in any case contribute to his present theme.

)



Hosea 6:6 is also quoted in Mt 12:7, again in a context challenging
the Pharisees’ legal scruples. Cope (Matthew, pp. 68—70) suggests that
the verse reveals a contrast between the substantial demands of mercy
and merely legal and ceremonial piety, a contrast traceable in the
following pericopes (vv. 14-17, 18-26, 27-34, 35-38). But his evidence
is slightly overdrawn. In 9:27-34, for instance, vv. 27-31 raise no overt
hints of ceremonial defilement.

Tyndale Commentary:

The call of Matthew (9:9-13)

9. Matthew, later to be included in the Twelve (10:3), is named in the
parallel passages in Mark and Luke as Levi. It seems clear that the same
man is concerned (cf. Simon/Cephas for two Semitic names for the same
individual). The tax office at Capernaum would be concerned with tolls
on goods crossing the frontier of Antipas’s tetrarchy either across the
lake from Decapolis or across the Jordan from Philip’s tetrarchy.
Matthew was thus apparently a customs official in the service of Herod
Antipas rather than a collector of direct taxes, but the two distinct
occupations (see Jeremias, NTT, pp. 110-111) are both represented by
the Greek teloneés, and were generally linked together in Jewish writings,
often bracketed with thieves and ‘sinners’ in general. Both occupations
were despised as unpatriotic and inevitably involving contact with ritual
uncleanness, quite apart from the extortion which was an inevitable
result of the economic system. There is no evidence of any previous
direct contact between Matthew and Jesus (cf. on 4:20), but Jesus was
by now well known in Capernaum. That this popular ‘Rabbi’ (cf. 8:19)



should take the initiative in calling an outcast to be his disciple was a sign
of acceptance to which Matthew understandably responded readily.

10. For sat at table, see on 8:11. Luke specifies that the meal was in
Levi’s house. The main point is that Jesus was prepared to sit at table
with sinners, a term which could apply to the ‘am ha’ares, the common
Jewish people who could not or would not keep the scribal rules of
tithing and purity (among whom the tax collectors were prominent), but
is used more widely of the immoral (Luke 7:37ff.), heretics (John 9:16ff.)
and Gentiles (Gal. 2:15), as well as of tax collectors. To share a meal was
a sign of intimacy, and Jesus’ notorious willingness thus to identify
himself with the undesirable is a prominent feature of the Gospel
portrait (see especially Luke 15:1-2; 19:1-10).

11. The reaction is inevitable. After the objection of the scribes to
Jesus’ ‘blasphemy’ comes that of the Pharisees to his behaviour, for
practical observance of the law was the main concern of Pharisaism. To
be the guest of an ‘am ha’ares disqualified a man from being a haber,
one recognized as observing all the rules of tithing and purity (Mishnah
Demai 2:2-3). While the customs officer as such was probably not ritually
unclean (though the tax collector was, and rendered unclean any house
he entered, Mishnah Tohoroth 7:6), this gathering of sinners would
certainly involve the breach of the very detailed scribal regulations
relating to food. From the Pharisaic point of view Jesus was undoubtedly
in the wrong, as their question implies.

12. Jesus replies with a proverbial saying; similar sayings, portraying
the philosopher as a healer, occur in several Greek writings; cf. Luke 4:23.
The difference between Jesus and the Pharisees lies in their conception
of priorities in the will of God: for the Pharisees the first priority is
obedience to regulations, for Jesus a mission to people. A healer must
get his hands dirty.

13. Two further sayings reinforce this difference of perspective. The
first is a quotation of Hosea 6:6, introduced by a typically Rabbinic
formula, Go and learn what this means. It is a call to reflection, for Jesus
is pointing not to the surface meaning of the text (the validity of sacrifice



is not the point here or indeed anywhere in Jesus’ teaching; cf. 5:23-24)
but to Hosea’s underlying concern, the danger of a religion which is all
external, in which ritual demands have taken the place of love (mercy
represents Heb. hesed, normally and appropriately translated ‘steadfast
love’ by Rsv). Jesus’ table-fellowship to which they object is in fact the
supreme fulfilment of God’s desire, while in their censorious indifference
is a rebirth of the superficial religion which Hosea deplored. The second
saying returns more directly to the present situation, and has the same
shocking effect as 8:11-12; those who are to be called (not only to this
meal but to the Messianic banquet) should surely be the righteous, but
Jesus reverses the standards of formal religion, and invites only the
disqualified. Righteous is not entirely ironical: in their sense of the word
they were ‘righteous’ (cf. Phil. 3:6), but it is precisely the adequacy of
such righteousness that Jesus constantly calls in question (see on 5:20;
also on 3:15; 5:6, 10). Sinners who ‘hunger and thirst for righteousness’
are closer to true righteousness than the self-satisfied.

St. Andrews/R.C. Sproul Commentary:

44

THE CALL OF MATTHEW
Matthew 9:9-13

In the Scriptures, it is not unusual to find the biblical writers giving
accounts of how God called them to service. Several of the Old
Testament prophets report on their calls, and Paul asserted his call as an
Apostle in several of his letters. Here in Matthew 9, uniquely among the



four Gospel writers, Matthew recounts his direct and immediate call by
Jesus.

As in many other events that Matthew records, this calling is also
reported by Mark and Luke, though both of those writers give Matthew’s
name as Levi. Of course, it was not uncommon for men in the Jewish
world of that time to have more than one name—Gospel examples
include Peter (also known as Simon) and Thomas (also known as
Didymus)—and there is no doubt that all three Gospel accounts refer to
the same man.

Matthew’s account is simple and straightforward: As Jesus passed on
from there, He saw a man named Matthew sitting at the tax office. And
He said to him, “Follow Me.” So he arose and followed Him (v. 9).
Matthew was at the tax office because he was by profession a tax
collector. The Jews were called to give their tithe to God, which was ten
percent of their gross income every year. But beyond the tithe, they had
to pay taxes to the civil government, and Matthew was one who helped
to collect these taxes.

In our day, those who are involved in the collection of taxes are not
very popular with those who labor under the burden of paying those
taxes. This was even more true in ancient Israel. At this time in their
history, the Jews were under Roman occupation. However, whereas
Judea was under a Roman governor, Galilee was governed by Herod
Antipas, a puppet king appointed by the Romans, so taxes in the north
were paid to his administration. Among other taxes, Herod imposed a
heavy tax on goods that were imported, and that tax was especially
burdensome in Capernaum, which was not only a crossroads for the
commercial routes on land but the chief place where goods that were
brought across the Sea of Galilee were unloaded. Matthew had his tax
office on the shore of the Sea of Galilee, and there he collected these
custom taxes, which ran anywhere from two percent to twelve and a half
percent.

The tax collectors received their compensation by taking a share of
the taxes they were able to collect. From an economic perspective, the



tax collectors had a very enviable economic position, and many of them
were quite wealthy. Matthew probably was a wealthy man, and the text
even hints at this when it tells us that after he was called by Jesus, he
celebrated by throwing a party at his house.

A Life-Changing Call

In any case, Matthew was performing his vocation at the tax office, just
as he did on any other day, when Jesus passed by. Jesus saw him and said
to him, “Follow Me.” With that, Matthew got up and followed Jesus. It
was a moment that changed Matthew’s life forever. Jesus had a habit of
doing that then, and He has a habit of doing it now. When Jesus calls
someone not only outwardly but inwardly, that person’s life is never the
same.

It seems likely that Matthew already knew who Jesus was. He may not
have known Him personally, but he could not have been unfamiliar with
Him, because by now Jesus had achieved something of local celebrity
status for the mighty works He had done in Capernaum.

Jesus’ command to Matthew, “Follow Me,” had a literal sense to it.
Jesus was a rabbi, a teacher, but He did not have a school where He gave
lectures. Rather, Jesus was to the Jews what Aristotle was to the
Greeks—a peripatetic philosopher, one who taught while walking
around. Jesus constantly moved about, and as He walked, His disciples,
who were His students, followed closely behind Him and listened to His
teaching, trying to memorize what He said. One of the reasons why Jesus
spoke in parables and in aphorisms was because those kinds of
statements could be easily committed to memory. So, to be a disciple in
the band of a peripatetic rabbi was literally to follow him around from
place to place. Thus, when Jesus told Matthew to follow Him, He was
saying: “l want you to be My student. | want you to come after Me, and
I’m going to teach you, train you, and prepare you for a spiritual mission.
In order to do that, Matthew, you have to leave your current occupation.



You have to forsake all of the revenue that goes with being a tax
collector, and come and join My band of disciples.”

When Jesus called Peter and his brother Andrew, along with James
and his brother John, they were fishermen. They knew that if things did
not work out in their new vocation and they had a falling-out with Jesus,
they could go back to the Sea of Galilee and resume their trade in the
fishing industry. Matthew had no such safety net. Once he left his job as
a tax collector, there were fifty men waiting in the wings to apply for that
position. So, Matthew understood that when Jesus said, “Follow Me,” he
had to leave his security. He had to lay everything aside and give His life
to Jesus. That was what Jesus was asking him to do.

Remarkably, he was willing to do it. Jesus’ call was so compelling, “he
arose and followed Him.” He put down the ledger, put aside the coins,
got up from his chair, closed up shop as a tax collector, and followed
Jesus to his death.

| imagine that on that day, the last thing Matthew thought about was
that at some point in his life he would pick up a pen and write an account
of the ministry of Jesus. I’'m certain that he never thought that he would
write something that would still be studied two thousand years later.
And yet, in the providence of God, that is what Matthew was called to
do.

With Tax Collectors and Sinners

Matthew then tells us: Now it happened, as Jesus sat at the table in the
house, that behold, many tax collectors and sinners came and sat down
with Him and His disciples (v. 10). The tax collectors were among the
most despised people in the community. They were regarded as
collaborators with the enemy. Even though they had wealth, their social
status was at the bottom of the barrel. They were so despised they were
not permitted to participate in the synagogue. They were regarded as so
disreputable they were not permitted to give testimony in the law courts



of that day. So, the phrase “tax collectors and sinners” became an epithet
for the dregs of society.

The Jews understood in a certain way that everyone was a sinner. But
when they called someone a sinner, they were talking about someone
whose life was characterized by such immorality that to come in contact
with him was to experience spiritual and ceremonial defilement. That is
why the Pharisees, who tried to keep themselves holy, did everything in
their power to disassociate themselves from tax collectors. They thought
that their salvation would come from segregation. They sought to keep
themselves clean by avoiding any contact with the dregs of human
society.

Many years go, | talked to a young Episcopalian priest who was serving
a parish in Clairton, Pennsylvania, where | went to high school. Clairton
was a mill town, and at that time the mills were suffering from
tremendous levels of unemployment. The priest asked me, “How can |
grow my church?” He explained that he was pastoring a mission church
with only about twenty-five members. | told him that it takes time to
build a church, especially when it starts out with just a handful of people,
so he would have to be patient. | went on to tell him: “It’s not going to
help you in this environment to just put a sign in front of your church. If
you want to have a ministry in this town, you’re going to have to go
where the pain is. If | were starting a church in Clairton, | would spend
time every day of the week in the union hall and the bars, because that’s
where the pain is found in this town. If you want to build a church in
Clairton, you have to be willing to get your hands dirty.” He gulped when
| told him that.

Frankly, | do not know whether he took my advice. As far as | know,
that church is still a mission church, if it’s there at all. But | was trying to
convince him to build his church the way Jesus built His church. He went
out to the highways and byways to seek and to save those who were lost,
and He associated with people whom none of the religious leaders of the
day would be caught talking to. He went where the pain was, to touch
the lepers, to free those who were possessed by demons, to comfort



those who were downcast. That was His mission, and that was how He
built His church.

A Merciful Physician

When Jesus willingly associated with the dregs of society, the Pharisees
took note. Matthew writes, And when the Pharisees saw it, they said to
His disciples, “Why does your Teacher eat with tax collectors and
sinners?” (v. 11). In antiquity, sharing a table was an expression of deep
intimacy. Matthew expressed his feelings for Jesus and many other
despised people by inviting them to a meal in his home, and Jesus
showed His love and acceptance for them by participating. But the
Pharisees were offended that Jesus would associate with such people,
and they asked His disciples why He did it.

When Jesus heard that the Pharisees were asking this question, He
confronted them: When Jesus heard that, He said to them, “Those who
are well have no need of a physician, but those who are sick. But go
and learn what this means: ‘I desire mercy and not sacrifice.’ For | did
not come to call the righteous, but sinners, to repentance” (vv. 12-13).

This is a multiple-pronged explanation. First, Jesus gave His reason in
obvious terms: the sick need a doctor, not the healthy. The implication is
that He was a doctor of some sort, and those He was associating with
needed His ministrations. They were sick and needy. Unfortunately, no
one can be a doctor unless he is willing to get his hands dirty, because
disease and the treatment of it is a dirty business. Jesus declared Himself
willing to get His hands dirty to save some filthy sinners.

Then He quoted from the book of Hosea, which is all about mercy, to
show that His behavior should be the norm for all of God’s people. In
Hosea 6:6, God declares, “I desire mercy and not sacrifice, and the
knowledge of God more than burnt offerings.” By quoting this verse,
Jesus was saying, in essence: “I’'m on a mission of mercy. | didn’t come to
bring judgment on the world. My Father is a God of justice, and He will
visit justice upon this world in His time. But My Father always tempers



His justice with mercy. You should not think that you satisfy the desires
of My Father if you merely go to the synagogue, pay your tithes, and give
your sacrifices. | want my people to be people of mercy.” Christ has not
commanded us to shake our fingers at every sinner and every outcast of
our society. He has called us to a ministry of mercy. That is what He did,
and that is what He wants us to do.

Finally He said, “I did not come to call the righteous, but sinners, to
repentance.” Given that He came to draw some to repentance, it is
plainly obvious that He had to minister among sinners, for the righteous
have no need of repentance. Of course, He could have ministered among
sinners equally well by associating with Jewish high society, but the
difference was that those people did not know they needed to repent,
whereas the tax collectors and other despised people knew they needed
a Savior.

In effect, Jesus told the Pharisees: “You don’t like the people gathered
around Me? These are the people | came to redeem. These are the
people | came to call to repentance. I'm not involved with sinners
because | want to be amid sin. I’'m here because | care about them,
because they’re lost and they’re dying, and I've come to be their Savior.”

MacArthur New Testament Commentary:

Receiving the Sinner/Refusing the Righteous
(9:9-17)



And as Jesus passed on from there, He saw a man, called Matthew,
sitting in the tax office; and He said to him, “Follow Me!” And he rose,
and followed Him.

And it happened that as He was reclining at the table in the house,
behold many tax-gatherers and sinners came and were dining with
Jesus and His disciples. And when the Pharisees saw this, they said to
His disciples, “Why is your Teacher eating with the tax-gatherers and
sinners?” But when He heard this, He said, “It is not those who are
healthy who need a physician, but those who are sick. But go and learn
what this means, ‘I desire compassion, and not sacrifice,” for | did not
come to call the righteous, but sinners.”

Then the disciples of John came to Him, saying, “Why do we and the
Pharisees fast, but Your disciples do not fast?” And Jesus said to them,
“The attendants of the bridegroom cannot mourn as long as the
bridegroom is with them, can they? But the days will come when the
bridegroom is taken away from them, and then they will fast. But no
one puts a patch of unshrunk cloth on an old garment; for the patch
pulls away from the garment, and a worse tear results. Nor do men put
new wine into old wineskins; otherwise the wineskins burst, and the
wine pours out, and the wineskins are ruined; but they put new wine
into fresh wineskins, and both are preserved.” (9:9-17)

God’s receiving the sinner and refusing the righteous is central to the
Christian faith. The gospel is not for good people but for bad people who
know they are bad and who come to God for forgiveness and cleansing.

From the earliest part of his gospel, Matthew gives the message of
God’s forgiveness of repentant sinners. In the genealogy of Jesus in
chapter 1 he specifically mentions a number of people whose lives were
marked by terrible sin. Both Rahab and Ruth were from pagan,
idolatrous, Gentile nations, and Rahab was even a prostitute. Although
David was a man after God’s own heart, he was also a murderer and
adulterer.



As the forerunner of the Lord, John the Baptist prepared the people
for the Messiah by preaching repentance from sin, and as they confessed
their sins, he baptized them as a symbol of God’s cleansing (3:2, 6, 11).
Jesus began His own ministry with the preaching of repentance (4:17),
and in the Sermon on the Mount He proclaimed God’s offer of
forgiveness for those who sincerely and humbly hunger and thirst for
righteousness (5:3—6). In His model prayer He taught His followers to
continue to ask God for forgiveness (6:12). From the day of Pentecost on,
the early church preached repentance from sin as an integral part of the
gospel message (Acts 2:38; 3:19; 5:31).

The object of men’s repentance is God’s forgiveness, and that is the
dual theme of the gospel—men must turn from sin in order for God to
forgive, cleanse, and save them. The only people who ever receive
salvation and enter God’s kingdom are those who acknowledge their
sinfulness and repent of it. It follows, then, that those who consider
themselves already to be righteous see no need for repentance or
forgiveness—and thereby shut themselves out from salvation in the
kingdom of God.

That is the central truth of Matthew 9:9-17. Here one discovers one
of the most definitive, dramatic, insightful, and comprehensive
statements our Lord ever made. It gives the divine perspective on His
ministry and the basic rationale of the incarnation. It is among the most
important statements ever recorded in the Bible: “I did not come to call
the righteous, but sinners” (v. 13b). That truth gives the essence of the
gospel and the purpose for the incarnation. Jesus came into the world to
call sinners to Himself. For those who know they have a terminal spiritual
illness and who have no trust or hope in themselves to be cured, Jesus
says, “| am the way, and the truth, and the life” (John 14:6).

Those who are pleasing to God testify with the penitent tax-collector
in the Temple: “God, be merciful to me, the sinner!” (Luke 18:13).
Augustine pleaded, “Lord, save me from that wicked man, myself.” John
Knox, perhaps the greatest preacher in the history of Scotland,
confessed, “In youth, in middle age and now after many battles, | find



nothing in me but corruption.” John Wesley wrote, “I am fallen short of
the glory of God, my whole heart is altogether corrupt and abominable,
and c